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UVOD | EDITORIAL

Vazeni Citatelial
Zijeme zvla$tne a iste aj naroéné obdobie pandémie ochorenia COVID-19 a s fiou spojené
obmedzenia. Je to ¢as, kedy sa viac zamysl'ame nad svojim Zivotom i nad zivotom tych,
ktor{ zapas pre oko neviditelny virus prehrali. Napriek tomu, zivot pokracuje d’alej a my
sa usilujeme hladiet” dopredu. Historici sa sice pozeraji dozadu, ale len preto, aby lepsie
videli dopredu. Aj nasi autori v tomto ¢isle si pripravili hodnotné prispevky, aby nam
pomohli vidiet’ d’alej.

Obsah tohto ¢isla tvori spolu Sest’ prispevkov, po jednom: preklad stredoveke;
listiny, historicko-umelecky prispevok, spomienkovy prispevok a dve recenzie.

Prvy vedecky prispevok mame od Andreja Svarka, ktory ¢itatePom pontika tému
spisskych schematizmov. Ide o dolezity tlaceny pramenny material kazdej diecézy, kde
badatel’ najde vel'mi vela informacii o celej diecéze, o jej Zivote, historii, personalnom
obsadenti, cirkevnych majetkoch, veriacich, o posobiacich reholiach, skolach a d'alsie.
Autor vo svojej praci predklada obsah jednotlivych diecéznych schematizmov — od tych
najstarsich, az po stucasny.

V poradi druhy prispevok sme dostali od Veroniky Rehikovej z Ceskych
Budéjovic, ktora urobila vyskum teoléga Matéja Prochadzku, ktory bol vplyvnou
a dolezitou osobnost’ou ¢eského narodného a cirkevného zivota na Morave v 19. storoci.
V praci vyzdvihla jeho prinos v oblasti apologetiky. Pri hodnoteni autorovych diel sa
sustredila na oblasti jeho zdujmu: fundamentilna teoldgia, dialég s materialistickym
svetonazorom a prirodnymi vedami a aj robotnicka otazka.

V d'alsom prispevku od Jaroslava Coranica mame predstaveny zivot a dielo Dr.
Mikulasa Totha — v poradi treticho sidelného biskupa PreSovskej gréckokatolickej
eparchie. Autor vyzdvihuje predovsetkym jeho usilie pri zalozeni Eparchidlneho seminara,
Teologickej akadémie, ale aj jeho prinos pri presadzovani vzdelavania, socialneho
zabezpecenia veriacich a mnohych inych aktivit.

Svojim prispevkom s nazvom Kriag Michal Butkovsky, ¢asopis obohatil aj doktorand
Peter Kurisko, ktory si pripravil zivotny prierez kiaza posobiaceho v Kosickej arcidiecéze
(1926 — 2005). Vo svojej praci nielenze priblizil jeho zivot a knazské posobenie, ale zame-
ral sa aj na niektoré ¢rty jeho osobnosti a spirituality.

Sériu tychto prispevkov uzatvara Tomas Huda prispevkom Kaplnka Krista krila —
Pokojovi kaplnka v Gaboltove. Tento prispevok pojednava o historickych okolnostiach
zameru, vystavby a realizacie stavby Kaplnky Krista Kral'a — Pokojovej kaplnky (Cappella
Pacis) v Gaboltove, vjznamnom S$ari§skom putnickom mieste.

Obsah casopisu je obohateny aj o historicko-umelecky prispevok od Ivana Kika,
ktory predstavil vzacny relikviar Kristovej Krvi v Hronskom Benadiku. Autor v celom
kontexte tohto sakralneho objektu piSe v spojitosti s relikvidrom o historickych uda-
lostiach a o jeho nabozenskom vyzname, Specificky pouzity aj v tomto ¢ase pandémie.

V druhej casti nasho casopisu — Pramene a preklady, Daniel Boles ponuka opit’
preklad stredovekej listiny. V tomto pripade ide o exempciu Sarisskych augustinianov
a lechnickych kartuzianov z roku 1331.



Redakcia NHE v predposlednej casti obsahu casopisu uverejnuje nickol'ko
spomienok niekdajsich studentov teologie v Spisskej Kapitule-Spisskom Podhradi na
svojho ucitela doc. PhDr. Ivana Chalupeckého, pri roénom vyroci jeho nahlej smrti 12.
jana 2020 v Levoci.

Prvé cislo nasho casopisu v tomto roku uzatvarame dvoma recenziami na nové
vydané publikacie, ktoré nam poslali Cyril Hisem a Stefan Kuruc.

Mili citatelia, autori, ktorych prace uverejiiujeme v tomto cisle, pisali svojej
prispevky pre Sirsiu verejnost’, aby tak mohli obohatit’ mnohych. Prajeme Vam, aby Vas
naozaj obohatili, lebo len vtedy vynaloZena namaha prinesie svoje ovocie.

Prijemné citanie!

Redakcia casopisn
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Schematizmy SpiSskej diecézy

Andrej Skvarek

Schematisms of the Spis diocese

Abstract: The establishment of the Spis bishopric, as well as the gradual growth of the number of parishes and priests
in the diocese after the Reformation period helped to create the Schematisms of the Spis diocese. With data from
individual parishes and their branches, they have thus become an important administrative and practical element in
their administration. They were a kind of simplistic equivalent of canonical visits. The data contained in them were
regularly updated, always in the specific year of issue of the new schematism. Initially, they were not published every
year. 1t always depended on the financial means of the diocese and varions other circumstances. In this way, the
episcopal manor tried to help the priesthood in the often difficnlt pastoral ministry. Thus, one can see the effort to
gradually improve the church administration in Spis, which was accompanied by a national, cultural and spiritnal
adpance of the consciousness of priests and believers. In the first half of the 20th century, however, some of the Spis
parishes came under the jurisdiction of the Polish clergy, as part of the Spis territory fell to Poland. Nevertheless, the
number of parishes, priests and believers of the Spis diocese later increased even more.

Reywords: Spis; diocese, parishes, branches, priests, believers

V novoveku — v obdobi po nastala este nalichavejsie potreba obnovy Katolickej cirkvi
v kazdom ohlade, hlavne v regiéonoch, ktoré najviac zasiahla reformacia. Prvotnym im-
pulzom bolo vratenie kostolov do rik katolikov, znovuobsadenie far katolickymi knazmi
a znovuozivenim duchovného zivota katolickych veriacich, ktory sice nebol preruseny
posobenim evanjelického duchovenstva, ale viaceré konfesijné rozdiely nebolo mozné
jednoducho prekonat’. Dalsim krokom cirkevnej vrchnosti bolo uskuoéfiovanie kano-
nickych vizitacii, aby sa tak zistil skutocny stav Cirkvi po pohnutych desat’rociach
nabozenskych nepokojov. Koncom 17. a zaciatkom 18. storocia zacali sa vo vicsej miere
viest’ citkevné matriky, ktoré sa stali d’alsim nevyhnutnym zdrojom informacii nielen pre
farnost’, ale v konecnom dosledku i pre samotné Spisské prepoststvo, ktoré bolo do roku
1776 sucast’ou Ostrihomského arcibiskupstva. Vzhl'adom na rozsiahlost’ tzemia, ktoré
spravovalo, potrebovalo mat’ k dispozicii ¢o najpresnejsie informacie o farnostiach
a duchovnych spravcoch, ktori v nich posobili, aby sa tam mohla potom adekvatne usku-
tocnit’ obnova Katolickej cirkvi a nasledne zefektivnit’ jej cirkevna sprava. Takymto zhro-
mazd'ovanim potrebnych udajov zacali vznikat’ schematizmy Ostrihomskej arcidiecézy,
ktoru tvorili aj spiSské farnosti so spisskym klérom.
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Vobec najstarsi schematizmus podavajici informacie o spisskom duchovenstve
pochadza z roku 1647. Jedna sa o rukopis Schematizmu Ostrihomskej arcidiecézy, ktory
bol v sucasnosti prepisany do tlacovej podoby. Spomenuty rukopis schematizmu ostri-
homského arcibiskupa Gyorgya Lippayho o knazstve ostrihomskej diecézy sa nachadza
v Primacialnom archive v Ostrihome pod ¢islom 233 vo fonde Archivum Ecclesiasticum
Vetus.! Spracovanim a vydanim vernym textu prvej databazy mien arcidiecézy sa spravil
pokus preto, aby sa stav ostrihomskej hlavnej diecézy predstavil podl'a takého pramena,
ktory obsahuje cely zoznam kanonikov, knazov a seminaristov arcidiecézy, zaznamenany
v tom istom c¢ase. Vicsia cast’ osobnych mien a mien miest schematizmu, ktory bol zosta-
veny na prosbu Gyorgya Lippayho v roku 1647 a doplneny na zaciatku roka 1648, sa stal
identifikovatelnym s pomocou uz vydanych univerzitnych matrik, databaz, monografii
kapitdl a katalégov so zaznamami ostrihomskej cirkevnej vizitacie. Tymto sa umoznila
rekonstrukcia tzemného a hierarchického spolocenského pohybu menovanych duchov-
nych. Uvodna $tudia a spracovanie pramefia sa sklada z dvoch ¢asti. V tvodnej ¢asti je
prostrednictvom schematizmu predstavené uzemné rozsirenie diecézy a pravnej autority.
Hovori sa tu o vyzname posobenia Gyorgya Lippayho a o niektorych detailoch nabo-
zenskych podmienok Uhorska v 12. storoci, ktoré st z pohl'adu chapania pramena dolezité.
Paralelne s tymto je tu snaha urcit’ miesto databazy mien medzi podobnymi, sicasnymi
pramenmi. Druhd c¢ast’ skima v schematizme najcennejsi material osobnych mien podl'a
takych kritérif, ktoré sa mozu bez vyznamnej zmeny aplikovat’ na biografické, titulné a ad-
ministrativne série udajov celého knazstva diecézy. Prvoradé otazky sa tu vzt’ahujd na
fungovanie diecézy, na intelektualnu a materialnu situaciu strednej vrstvy a knazstva, na ich
moznu pohybova zoénu. Rozsirenim vyskumu d'alsimi ddajmi sa umozni umiestnenie
udajov ziskanych pri analjze v rozsiahlejSom kontexte. Toto je historia teérie katolickej
obnovy cirkevnej spravy, v ktorej dostali hlavnua dlohu prave ti, ktori presunom od pazma-
nyovskych zakladov podl'a tychto pramenov uz v polovici storocia pracovali na splneni
svojho povolania v diecéze.? Pri vytvarani vnutorného poriadku schematizmu Gyorgy
Lippay cerpal pravdepodobne z tdajov zaznamenanych na cirkevnej synode v roku 1629.
Vdaka tomu je obsahovy poriadok prametiov rovnaky. Ulohou schematizmu bolo
pravdepodobne to, aby poskytol informacie pre vseobecny, celostitny prieskum. S po-
dobnym ciefom sa zrodilo okolo roku 1646 jedno scitanie o stave vierovyznania
obyvatelstva. Udaje tychto prieskumov nakoniec mézeme vidiet’ o par rokov neskér vo
visitatio liminume Gyorgya Lippayho z roku 1650, poslaného Svitej stolici.? Schematizmus
Ostrihomskej arcidiecézy z roku 1647 uvadza na Spisi 23 farnosti, a to Fridman, Lapsze
(Lapse), Kacvin (Kaczvinek), Nedeca (Nedeicza), Spisska Stara Ves (Antiqua Villa), Lesnica
(Lesznicza), Raichvold, Lesnicza, Spisské Hanusovce (Hanusfalva), Lendak, Podolinec
(Podolnicz), Hniezdne (Gnasda), Huggart, Letanovce (Lethanfalva), Spisské Tomasovce
(Thamasfalva), Spissky Hrusov (Kortvélies), Vitkovce (Vitkocz), Ordzovany (Orzovan),

Primdsi Levéltar Esztergom (d’alej PLE), fond Archivum Ecclesiasticum Vetus, Nomina, cognomina, dignitates et
beneficia totius cleri sub jurisdictione et dioecesi illustrissimi ac reverendissimi principis ac domini domini Georgii
Lippay de Zombor, archiepiscopi Strigoniensis etc. existentis 1647, Fasc. 25, Nr. 233; BOJTOS, Anita. Az elsi
esztergomi foegyhdzmegyei sematizmus 1647. Budapest: Mika Sandor Egyestlet, 2014, s. 219.

2BOJTOS, Anita. Az elsd esztergomi foegyhazmegyei sematizmus 1647, s. 219.
3 BOJTOS, Anita. Az elsi esztergomi foegyhdazmegyei sematizmus 1647, s. 220.

8
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Zehra (Zigra), Bijacovce (Beiacocz), Domatiovee (Domanfalva), Spissky Stvrtok (Czo-
tortok), Hrabusice (Kapusztafalva).*

Prvé knizné vydanie Schematizmu Ostrihomskej arcidiecézy vyslo v roku 1763
v Trnave ako sucast’ kalendara pod nazvom Calendarium archi-dioecesanum cleri Stri-
goniensis, teda ako Kalendar duchovenstva Ostrihomskej arcidiecézy. Samotny obsah tvoril
kalendar a za nim uvedeny schematizmus.> Vychadzal kazdoro¢ne v malom formate s roz-
mermi 12 x 8 cm.% Na stranach 92 — 98 sa v nom nachadzaju udaje o Spisskom prepoststve,
ktoré v tom case este patrilo pod spravu Ostrihomského arcibiskupa, konkrétne zoznam
tarnosti s ich filidllkami a uvedenim mena miestneho knaza. Chybaju vsak tdaje o pocte
veriacich. Na konci kazdého dekandtu st uvedené mena kaplanov s nazvom farnosti, v kto-
rej v danom roku posobili. Avsak udaje o spisskom klére a farnostiach sa v ilom naposledy
uvadzaji v jeho vydani z roku 1776, kedy vzniklo samostatné Spisské biskupstvo oddeliac
sa od Ostrihomskej arcidiecézy. Podl'a tabul'ky — vykazu o tlaci a vizbe kalendarov v Uhor-
sku na rok 1775, ktory zostavila Miestodrzitel'ska rada, sa v Trnave vytlacilo v uvedenom
roku 700 kalendarov pod nazvom Calendarium archi-dioecesanum cleri Strigoniensis, ktoré
sa predavali za 12 az 13 grajciarov.”

Kalendare tvorili osobitna kapitolu vo vydavatel'skom programe trnavskej Aka-
demickej tlaciarne. Tento $pecificky typ dokumentu a zaner, ktory mozno skumat’ na poli
dejin kniznej kultdry, literarnej historie ¢i dejin umenia, predstavoval z komeréného
a kvantitativneho hl'adiska vo vSeobecnosti vyznamnu zlozku tlacenej produkcie. Pokladaja
sa za dlhodobo najuspesnejsie médium, ktoré dokonca usmerfiovalo urcity styl, formu
a kultaru pisania, pouzivani v kazdodennom zivote. Tradicne sa kalendare clenili na
kalendarnu cast’, ktora obsahovala zoznam dni usporiadanych do tyzdnov a mesiacov,
astronomické a astrologické udaje, vyklad symbolov a zabavno-poucnu cast’, ktora obvykle
zahfnala praktické liecitel'ské a hospodarske rady a ponaucenia, vyber z kroniky, pripadne
kratke utvary na pobavenie. Po prvy raz sa Calendarium Tyrnaviense objavil v roku 1660
a vysiel aj o rok neskér. Po prvych dvoch ro¢nikoch nasledovala dve desat’rocia trvajuca
pauza, ktora sa skoncila v roku 1682. Od tohto roku pokracovalo vydavanie nepretrzite do
roku 1773, hoci kalendare na rok 1683, 1684 a 1685 vysli v zahranici. Popri najznamejsom
trnavskom kalendari Calendarium Tyrnaviense boli vydané v priebehu druhej polovice 17.
a v 18. storoci aj kratsie série ¢i jednorazové tituly, medzi ktoré patril i vyssie spomenuty
Calendarium archi-dioecesanum cleri Strigoniensis.8

4 PLE, f. Archivum Ecclesiasticum Vetus, Nomina, cognomina, dignitates et beneficia totius cleri sub jurisdictione et
dioecesi illustrissimi ac reverendissimi principis ac domini domini Georgii Lippay de Zombor, archiepiscopi
Strigoniensis etc. existentis 1647, s. 12 — 13; BOJTOS, Anita. Az elsi esgtergomi foegyhazmegyei sematizmus 1647,
s. 139.

5> Calendarium archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXIII. Tyrnaviae: Typis Collegii Academici
S. Jesu, 1763.

6 KIPSOVA, Maria — VANCOVA, Tatiana — GESKOVA, Zelmira (zost.). Bibliografia slovenskych a inoreovych kalenddrov
1701 — 1965. Martin: Matica slovenska 1984, s. 390.

7 KIPSOVA, Maria — VANCOVA, Tatiana — GESKOVA, Zelmira (zost.). Bibliografia slovenskych a inoreovych kalenddrov
1701 — 1965, s. 45.

8 JURIKOV A, Erika. Kapitoly  novolatinského pisomnictva I11. Vysokoskolska néebnica. Trnava: Filozoficka fakulta Trnavskej
univerzity, 2014, s. 50.
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V roku 1776 sa Spisské prepoststvo dockalo povysenia na biskupstvo. Uz prvi spis-
ski biskupi pozorne sledovali vyvoj situacie v pastoracii svojej diecézy a odpovedali pre-
dovsetkym na praktické poziadavky fararov a spravcov jednotlivych farnosti upravami
a prepracuvanim farskej siete.” Reorganizacia farskej siete prebehla uz v roku 1803 a za-
chovala sa prakticky a2 do obdobia vzniku Ceskoslovenskej republiky.! V roku 1802, resp.
v roku 1803 tvorili Spissku diecézu 3 archidiakonaty, ktoré boli rozdelené na 13 dekanatov.
Do Katedralneho archidiakonatu patrili farnosti Spisskd Kapitula a Spisské Podhradie,
ktoré boli mimo dekanatneho usporiadania. Spisskovlassky dekanat tvorili farnosti: Chrast’
nad Hornadom, Kluknava, Spissky Hrusov, Bijacovce, Spisské Vlachy, Polanovce, Vysné
Repase, Vysny Slavkov, Slatvina, Bystrany a lokalna kaplanka v Brutovciach. Do Le-
vocského dekanatu patrili farnosti: Abrahamovce, Spissky Hrhov, Spisska Nova Ves, Ste-
fanovce (dnes sucast’ obce Dedinky), Levoca, Markusovce, Odorin, Spissky Stvrtok,
Smizany, Harichovce, Hnilcik a lokalne kaplanky Hnilec a Zavada. gtiavnickjf dekanat tvorili
farnosti: Batizovce, Hranovnica, Hrabusice, SpiSské Bystré, Letanovce, Arnutovce,
Lucivna, Spisska Teplica, Vydrnik, Vikartovece a lokalna kaplanka Spissky Stiavnik. Do de-
kanatu Velka patrili farnosti: Poprad-Vel'ka, Ganovce, Huncovce, Matejovce, Spisska
Sobota, Mlynica, Poprad, Straze, Svabovee, Velky Slavkov a Zakovece. Kezmarsky dekanat
tvorili farnosti: Spisska Bela, BuSovce, Holumnica, Kezmarok, Lendak, Cubica, Majerka,
Vtbov, Ruskinovce, Slovenska Ves a Zdiar. Do Dunajeckého dekanatu patrila Vel'ka Fran-
kova, Fridman (dnes Frydman v Pol'sku), Spisské Hanusovce, Jurgov (dnes Jurgéw v Pol’s-
ku), Kacvin (dnes Kacwin v Polsku), Krempachy (dnes v Pol'sku), Vy$né a Nizné Labse
(dnes Yapsze Wyzne a Lapsze Nizne v Pol'sku), Lechnica, Lesnica, Matiasovce, Nedeca
(dnes Niedzica v Pol'sku), Spisska Stara Ves, Velka Lesna, Tribs (dnes Trybsz v Polsku),
Nova Beld (dnes Nowa Biata v Pol'sku) a lokalne kaplanky Haligovce a Relov. Staro-
luboviansky dekanat tvorilo Hniezdne, Hozelec, Lomnicka, Nova Lubovna, Stara Lu-
bovtia, Mnisek nad Popradom, Podolinec, Ruzbachy, Toporec, lokalna kaplanka Kolackov
a expozitura na hrade Stara Pubovna. Oravsky archidiakonat bol rozdeleny na horno-
oravsky, strednooravsky a dolnooravsky dekanat, ktoré boli zverené pod spravu vice-
archidiakonov. Podobne i Liptovsky archidiakonat bol roz¢leneny na hornoliptovsky, stred-
noliptovsky a dolnoliptovsky dekanat, ktoré spravovali vicearchidiakoni.! Kym v roku 1776
bolo na Spisi 82 farnost, Liptov mal 21 a Orava 17, spolu teda 120 farnosti, v roku 1992
mala Spisska diecéza uz 156 farnosti.!> V sucasnosti ma 179 farnosti rozdelenych do 14 de-
kanatov.!?

Diecéza potrebovala zostavit’ prirucku s podstatnym mnozstvom udajov do-
stupnych Sirsiemu kléru v pastoracnej sluzbe i mimo nej. Zaklad tvorili udaje z kanonickych
vizitacii, citkevnych matrik a inych pisomnych ¢i ustnych podani tradnej i neoficialnej

9 OLEJNIK, Vladimir. Kapitulny vikar Spisskej diecézy Dominik Biacovsky a zmeny v katolickej cirkvi roku 1848. In
ZIFCAK, Frantisek (zost.). Z minulosti Spisa XX1T. Rocenka. Levoca: Spissky dejepisny spolok, 2018, s. 25.

10 OLEJNIK, Vladimir. Kapitulny vikar Spisskej diecézy Dominik Biacovsky a zmeny v katolickej cirkvi roku 1848. In
ZIFCAK, Frantisek (zost.). Z minulosti Spisa XXV, s. 24.

11 OLEJNIK, Vladimir. Kapitulny vikar Spisskej diecézy Dominik Biacovsky a zmeny v katolickej cirkvi roku 1848. In
ZIFCAK, Frantisek (zost.). Z minulosti Spisa XXV1., s. 24 — 25.

12 ZENTKO, Jan (zost.). Schematizmus Spisskey diecégy 1992. Levoca: Polypress, 1992, s. 3.

13 Spisska diecéza. [online] Dostupné na internete:<http://dieceza.kapitula.sk/>.
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povahy. Vysledkom tohto snazenia bol Schematizmus Spisskej diecézy. Schematizmus
v cirkevnej terminolégii znamena zoznam knazov, farnosti a inych institdcii v diecéze.'
Jedna sa o dradnd knihu.'> Schematizmy Spisskej diecézy predstavuju dolezity pramenny
material prednostne k $tadiu regionalnych cirkevnych dejin. Konkrétne pri studiu orga-
nizacie farskej struktiry a obsadzovani jednotlivych far miestnym klérom, d’alej pri vyskume
zlozenia obyvatel'stva podl'a vierovyznania, pri zist'ovani rastu, umrtnosti a migracie oby-
vatel'stva v danom dejinnom obdobi, ako aj pre rozvoj skolstva v tejto oblasti. Su teda
vitanou pomockou 1 pre vyskum vseobecnych dejin Spisa, i ked” este dost’ nedocenenou.
Ide vlastne o sudobu kniznu podobu statistickych tdajov o farnostiach, ktoré boli pra-
videlne aktualizované. Jedna sa o brozirku, v ktorej sa nachadzaju viaceré informacie,
napriklad zoznam spisskych biskupov s ich kratkym biogratickym profilom, podobne su
nasledne prezentovani spi§ski kanonici. Nezabudlo sa ani na menny zoznam predstavenych
kfiazského seminara s uvedenim predmetu, ktory prednasali mladym klerikom. Potom uz
nasleduju postupne podla dekanatov jednotlivé farnosti. Pri nich zostavovatelia sche-
matizmu uvadzaju nazov farnosti, rok jej zalozenia, patrocinium miestneho kostola, meno
miestneho svetského patréona a meno knaza posobiaceho v tom case na danom mieste.
Pocet veriacich sa uvadza v tabul'ke podla filidlok na zaklade vierovyznania. Neskor boli
k tomu pridané pocty ziakov podla filialok, resp. usadlosti a tiez ¢as, ktory bol potrebny na
pesi prechod z filialky do farského kostola.

Prvy dosial znamy samostatny Schematizmus Spisskej diecézy pochadza z roku
1787, ktory bol vydany ako stucast’ kalendara pod nazvom Calendarium dioecesanum cleri
Scepusiensis,!¢ teda ako Kalendar duchovenstva Spisskej diecézy v malom formate s roz-
mermi 13 x 8 cm.!” Na stranach 1 — 31 obsahuje obciansky kalendar a na stranach 32 — 60
samotny schematizmus.!® Rovnako je koncipovany i d’alsi schematizmus v ramci kalendara,
ktory sa vSak zachoval az z roku 1796 pod rovnomennym nazvom a v rovnakom formate.!®
Oba vytlacil levocsky knihtlaciar Michal Podhoransky. Popri Podhoranskom si v Levoci —
na zaklade kral'ovského privilegia — otvara knihtlaciaren v roku 1803 1 Jozef Karol Mayer.
Avsak podl'a Riznera tlaciarenskd c¢innost’ vykonaval Mayer v Levoci uz v roku 1802.20
A prave v tomto obdobf, konkrétne v roku 1800 pocas posobenia spisského biskupa Jana
Révaya, bol prvykrat vydany Schematizmus Spisskej diecézy samostatne bez kalendarne;
casti pod nazvom Schematismus cleri dioecesis Scepusiensis, teda ako Schematizmus

14Schematizmy. [online] Dostupné na internete:<http://www.knazi.sk/schematizmy/>.
15 Schematizmus slovenskych katolickych diecéz. Bratislava: Spolok svitého Vojtecha, 1978, s. 4.

16 Calendarinm  dioecesanum cleri - Scepusiensis ad  annum  Jesu Christi M. DCC. LXXXVII. Leutschoviae: Typis
Podhoranszkianis, 1787, HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum
Martinum E. C. de monte Scepusio. Szepesvaralja: Typis Dionysii Buzas, 1903 — 1904, s. 450.

17 KIPSOVA, Maria — VANCOVA, Tatiana — GESKOVA, Zelmira (zost.). Bibliografia slovenskych a inorecovyoh kalenddrov
1701 — 1965, s. 401.

8 Calendarium dioecesanum cleri Scepusiensis ad annum Jesu Christi M. DCC. LXXXVII.; HRADSZKY, Josephus.
Additamenta ad initia progressus ac praesens status capitnli ad sanctum Martinum E. C. de monte Scepusio, s. 450.

Y Calendarium dioecesanum cleri Scepusiensis ad annum Jesu Christi M. DCC. XCV/I. Leutschoviae: Typ. Mich. Podhoranski,
1796; HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum Martinum E. C. de
monte Scepusio, s. 450; KIPSOVA, Maria — VANCOVA, Tatiana — GESKOVA, Zelmira (zost.). Bibliografia
slovenskych a inorelovych kalenddrov 1701 — 1965, s. 401.

20 KIPSOVA, Maria — VANCOVA, Tatiana — GESKOVA, Zelmira (zost.). Bibliggrafia slovenskych a inorecovych kalendirov
1701 — 1965, s. 47.
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duchovenstva Spisskej diecézy. Vytlaceny bol v Kosiciach.?2! V roku 1801 vysiel d’alsi
schematizmus pod rovnakym nazvom, ale zachoval sa len ako stcast’ knizného diela Jozefa
Hradszkeho Additamenta ad initia progressus ac praesens status capituli ad sanctum
Martinum E. C. de monte Scepusio, vydaného v Spisskom Podhradi v roku 1904.22 Prave
v tychto vydaniach sa prvykrat uvadzaju pocty veriacich katolikov a evanjelikov v jed-
notlivych farnostiach a ich filialkach, ako 1 mena cestnych kanonikov, opatov, prepostov,
clenov poradného biskupského zboru, archidiakonov, fararov, spravcov farnosti a kap-
lanov. Dalsie spisské schematizmy zo skorsicho obdobia pochidzaji z rokov 1802,23
1803,24 180425 a 1805.20 V Schematizme z roku 1802 sa prvykrat uvadzaju vzdialenosti
filialok od farnosti. V roku 1803 bolo uvedené, ktoré farnosti si nové, a ktoré starobylé.?’

Schematizmy presli istym vyvojom nielen v ramci obsahu, ale i ¢o sa tyka von-
kajsieho vzhl'adu. Spociatku to boli knihy malého formatu. Takym je i schematizmus z roku
1811, ktory vysiel pod nazvom Schematismus cleri dioecesis Scepusiensis pro anno
MDCCCXI. Vydal ho Joseph Mayer a obsahuje 152 ¢islovanych a 22 necislovanych stran
s indexmi farnosti, filialok i knazov.?8 V roku 1828 vysiel pod nazvom Schematismus
venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M.DCCC.XXVIIL
V Levoci ho vydal Jan Werthmtller. Tvori ho 102 c¢islovanych a 13 necislovanych stran
s indexmi knazov, farnosti a filidlok.?” V roku 1885 vysiel pod nazvom Schematismus almae
dioecesis Scepusiensis pro anno a Christo nato MDCCCLXXXV.30 Od roku 1843 je pri
kazdej farnosti zaznam o roku, od ktorého st tam zachované cirkevné matriky, idaj o poc-
te gréckokatolikov vo farnostiach a jej filidlkach, ako i celkovy pocet ziakov vo farnosti

.,

1v kazdej filidlke, kde existovala miestna skola.3! V Schematizme z roku 1860 sa uz uvadzaja

2 HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum Martinum E. C. de monte
Scepusio, s. 450.

22 Schematismus cleri divecesis Scepusiensis pro anno 1801. Cassoviae: Typis Francisci Landerer de Faskuat, 1801. In
HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum Martinum E. C. de monte
Scepusio. Szepesvaralja: Typis Dionysii Buzas, 1903 — 1904.

2 HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capitnli ad sanctum Martinum E. C. de monte
Scepusio, s. 450.

24 Schematismus cleri dioecesis Scepusiensis pro anno 1803. Leutschoviae: Typis Josephi Caroli Mayer 1803; HRADSZKY,
Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum Martinum E. C. de monte Scepusio, s. 451;
OLEJNIK, Vladimir. Kapitulny vikar Spisskej diecézy Dominik Biacovsky a zmeny v katolickej cirkvi roku 1848.
In ZIFCAK, Frantisek (zost.). Z minulosti Spisa XXVT., s. 25.

25 Schematismus cleri dioecesis Scepusiensis pro anno 1804. Leutschoviae: Typis Josephi Caroli Mayer, 1804; SCHULTES,
Joseph, August (ed.). Annalen der Literatur und Kunst in den dsterreichischen Staaten I, — I. Wien: Anton Doll, 1805,
s. 360; BISINGER, Joseph, Constant. General-statistik des osterreichischen Kaiserthumes I.. Wien und Triest: Geistinger,
1807, s. XX.

26 Schematismus cleri dioecesis Scepusiensis pro anno 1805. Leutschoviae: Typis Josephi Caroli Mayer, 1805; SCHULTES,
Joseph, August (ed.). Annalen der Literatur und Kunst in den dsterreichischen Staaten IV, — 1.,'s. 361.

27 HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum Martinum E. C. de monte
Scepusio, s. 451.

28 Schematismus venerabilis cleri dioecesis Scepusiensis pro anno MDCCCXI. Typis Josephi Mayer, 1811.

2 Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M. DCCC. XXV1II. Leutshoviae: Typis
Joannis Werthmdller, 1828.

30 Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCLXXXV . Leutschoviae: Typographiae Jos. Th.
Reiss, 1885.

3U Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1843. Leutschoviae: Typis Joannis
Werthmtller, 1843.
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pri kazdej farnosti prislichajice postové stanice? a v Schematizme z roku 1888 telegrafické
stanice.?® V Schematizme z roku 1903 sa prvykrat nachadza zoznam spisskych kanonikov
z obdobia rokov 1262 — 1893.3* V prvej polovici 20. storocia sa v schematizmoch uvadzal
pocet veriacich zdruzenych v jednotlivych citkevnych spolkoch, nazvy jednotlivych skol
s uvedenim poctu ziakov v kazdom ro¢niku, ako i mena ucitelov jednotlivych ro¢nfkov
prislusnych skol. Postupne sa takto zvicsil format, ale aj obsah schematizmov. Do roku
1948 sa v nich pouzival latinsky jazyk, avsak od roku 1971 uz len slovensky. Schematizmy
vychadzali v mikkej papierovej vizbe, hoci koncom 19. a zaciatkom 20. storocia sa objavili
v ramci toho istého roc¢nika ojedinele i exemplare s pevnou vizbou. Jednalo sa vsak o vy-
nimky. V rokoch 1971 a 1978 boli vydané schematizmy Spisskej diecézy spolu so schema-
tizmami ostatnych slovenskych diecéz spolocne v kniznom vydani v pevnej ciernej vizbe
v Spolku svitého Vojtecha pod nazvom Schematizmus slovenskych katolickych diecéz.
Spomenuté schematizmy vysli po dlhych rokoch a v obdobi medzi rokmi 1948 az 1992 boli
jedinymi. Vydavanie schematizmov bolo podmienené viacerymi faktormi, akymi boli
politicka situdcia, finanéné moznosti diecézy 1 dostatok aktualnych idajov od knazov z far-
nosti. Jednotlivé schematizmy tak odzrkadl'uji dobu, v ktorej vznikli, ako i potreby a moz-
nosti Cirkvi tych cias na tomto tzemi.

Schem — Banska Bystrica, Kosice, Nitra, Roznava, Spi§, Trnava a Gréckokatolicke
biskupstvo v Presove. Udaje o farnostiach Spisskej diecézy sa tu nachadzaji na stranach
203 — 246. V jeho tvodnej casti najdeme prehl'ad citkevnych ustanovizni s celoslovenskou
posobnost’ou, ako je Rimskokatolicka cyrilometodska bohoslovecka fakulta v Bratislave,
Knazsky seminar pri bohosloveckej fakulte v Bratislave, Spolok svitého Vojtecha v Trna-
ve a Ustredna charita na Slovensku v Bratislave. Ked'ze celoslovensky Schematizmus je
rozsahom naroc¢nou publikaciou s mnozstvom materialu, prinasa len najpotrebnejsie udaje.
Uvadza zakladné informacie o jednotlivych farnostiach v ramci diecézy podl'a jednotlivych
dekanatov v abecednom poradi. Za menom farnosti je uvedena posta — ak nie je — a okres.
Prvé ¢islo v zatvorke udava priblizny pocet farnfkov, za nim je uvedeny kostol s patrociniom
a v zatvorke sa nachadza rok jeho postavenia. Kaplnky sa uvadzaju skratkou kapl. a nasle-
duje titul zasvitenia s rokom jej postavenia, ktory je v zatvorke, okrem pripadov, kde ho
duchovni spravcovia nedodali. Rovnaky postup s podobnymi udajmi je pri filialkach pa-
triacich k danej farnosti. Potom nasleduje zmienka o pocte krstov so skratkou k, pohrebov
so skratkou p a sobasov so skratkou s, v tej ktorej farnosti za predchadzajuci rok. Spravcovia
farnosti sa jednotne uvadzaji ako duchovni spravcovia. Ostatné hodnosti a tituly knazov
mozno najst’ v ich abecednom zozname za ¢ast’ou o farnostiach. Okrem toho sa tu uva-
dzajd mena kaplanov a knazov byvajucich vo farnosti, ako ich jednotlivi duchovni

32 Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato bissextili 1860. Leutschoviae: Typis Joannis
Werthmiiller, 1860; HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum
Martinum E. C. de monte Scepusio, s. 452.

33 Schematismus almae divecesis Scepusiensis pro anno a Christo nato MDCCCLXXXVTII. Szepesvaraljae: Typographiae
Episcopalis, 1888; HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum
Martinum E. C. de monte Scepusio, s. 452.

34 Schematismus almae divecesis Scepusiensis pro anno a Christo nato MCMIII. Szepesvaralja: Typis Dionysii Buzas, 1903;
HRADSZKY, Josephus. Additamenta ad initia progressus ac praesens status capituli ad sanctum Martinum E. C. de monte
Scepusio, s. 452.
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spravcovia prihlasili v dotaznfkoch. Rehol'na prislusnost’ knazov, ktorf si ju prihlasili v do-
taznikoch, ktoré boli rozoslané na vsetky fary, sa uvadza skratkou rehole za menom. Vsetky
udaje boli ¢erpané zo spomenutych dotaznikov, ktoré rozoslal Spolok svitého Vojtecha
prostrednictvom biskupskych tdradov vsetkym farskym tradom na Slovensku. Pred za-
danim materidlu do tlace, v snahe, aby Schematizmus odzrkadloval ¢o najpresnejsie sku-
tocny stav, boli udaje znova overované na dekanskych uradoch. Menoslov a data knazov
a sestriciek poskytli biskupské urady.3>

Vydanie Schematizmu slovenskych katolickych diecéz z roku 1978 prinasa opit’ —
tak ako predoslé vydanie — udaje o jednotlivych diecéznych celkoch v abecednom poradi,
ako aj prehl'ad katolickych ustanovizni s celoslovenskou posobnost’ou. Informacie o far-
nostiach Spisskej diecézy sa v tomto schematizme uvadzaja na stranach 363 — 395. A zase
boli v nom zvolené najpotrebnejsie udaje, ktoré poskytuji dostatocny pohl'ad na pred-
metna tématiku. Rozdiel je v tom, Ze v casti, v ktorej sa hovori o jednotlivych farnostiach,
sa uvadza za ndzvom farnosti postové smerové &islo a ¢islo telefénu. Dalej nasleduje
podobna struktira informacii ako v roku 1971. Teda nazov okresu, do ktorého farnost’
patri, v zatvorke pocet veriacich celej farnosti a za nazvami filidlok opat’ pocet veriacich
v nich. Pokracuju informacie o sakralnych objektoch, akymi st kostoly a kaplnky s ich
patrociniami a uvedenim roku ich vystavby, ako to uviedli jednotlivi duchovni spravcovia
farnosti. Pred menom duchovného spravcu figuruju udaje o pocte krstov, pohrebov
a sobasov, ktoré ukazuja na zivot farnosti. V casti, kde sa nachadzaja udaje o jednotlivych
knazoch, boli pouzité vhodné skratky pre katechéta kat., kaplana kapl., spravcu farnosti spr.
f. a farara f. Rok, za ktorym nasleduje niektora zo spomenutych skratiek, znamena, ze
dotyc¢ny nastapil na uvedenom mieste v danej pozicii a bol tam az do roku, ktory sa uvadza
za nim, ako nastup na nové miesto. Cas, pocas ktorého neposobil prislusny knaz v duchov-
nej sprave oznacuje skratka m. p. ako mimo pastoracie. Odchod na odpocinok sa oznacuje
skratkou n. o., ¢o znamena na odpocinku. Vsetky udaje boli cerpané z dotaznikov, ktoré
rozposlal Spolok svitého Vojtecha prostrednictvom Ordinariatov vSetkym farskym ura-
dom.3

Po dlhom obdobi bol vydany v roku 1992 opit’ samostatny Schematizmus Spisske;
diecézy. Obsahuje Statistické udaje pochadzajuce z hlaseni spravcov farnosti k navsteve Ad
limina podla posledného scitania Fudu v roku 1991, ako aj ddaje z hlaseni pre papezska
roc¢enku a z materidlov biskupského tradu.’” Ma mikkd vizbu a spolu 159 stran. Obsahuje
nasledovné udaje: zriadenie Spisského biskupstva na stranach 3 — 4, prehlad spisskych bis-
kupov na stranach 5 — 12, poradie spisskych biskupov na strane 13, poradie spravcov die-
cézy v rokoch 1950 — 1989 na strane 13, cirkevna hierarchia na stranach 14 — 21 — rimsky
velkfiaz, apostolska nunciatira v CSFR (adresa), metropolita Slovenska, diecézny biskup
(telefén), generalny vikar, riaditel’ biskupského uradu, tajomnik biskupského uradu (te-
lefon), biskupsky urad (telefén, telefax, postové smerovacie ¢islo, ekonémky, domacnost’
(kongt.), predstavena, spravca), diecézna knazska rada, zbor konzultorov, metropolitny
tribunal — sudca, diecézny tribunal, pastoracna komisia, sekcia pastoracie mladeze, sekcia

35 Schématizmus slovenskych katolickych diecéz. Bratislava: Spolok svitého Vojtecha, 1971, s. 5.
36 Schematizmus slovenskych katolickych diecéz, s. 5.
STZENTKO, Jan (zost.). Schematizmuns Spisskej diecézy 1992, s. 2.
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pastoracie rodin, katecheticka komisia, liturgicka komisia, ¢lenovia slovenskej liturgickej
komisie, vydavatel'stvo — tlacova komisia, cenzori, ¢len spravneho vyboru Spolku svitého
Vojtecha v Trnave, diecézny zastupca pre masovokomunikacné prostriedky, ¢len redakenej
rady Katolickych novin za Spisska diecézu, clen rady pre ekumenizmus pri biskupskej
konferencii Slovenska, pastoracia Rémov, komisia pre duchovna hudbu pri slovenske;j
liturgickej komisii, subkomisie dekanatov pre pastoraciu problematickych manzelstiev —
Spisska Nova Ves, Poprad, Stara Lubovna, Liptovsky Mikulas, Dolny Kubin, knazsky
seminar Jana Vojtassaka na stranach 21 — 26 — telefény, telefax, postové smerovacie ¢islo,
rektor, vicerektor, prefekti, $pirituali, samostatny odborny referent, uctaren, vedaca ku-
chyne, spravca, Rimskokatolicka cyrilometodska bohoslovecka fakulta Univerzity Ko-
menského Bratislava — Teologicky institat Spisské Podhradie — Spisska Kapitula — predna-
satelia, posluchaci denného studia podl'a jednotlivych roénikov (1. — 6. rocnik), clenenie
diecézy na dekanaty na strane 27, dekanat Spisska Nova Ves a k nemu prislichajice farnosti
s jednotlivymi filialkami na stranach 28 — 42, dekanat Dolny Kubin a jemu prisluchajice
tarnosti so svojimi filialkami na stranach 43 — 56, dekanat Liptovsky Mikulas a k nemu
prisluchajice farnosti s jednotlivymi filialkami na stranach 57 — 74, dekanat Poprad a jemu
prisluchajice farnosti so svojimi filialkami na stranach 75 — 91, dekanat Stara Lubovna
a k nemu prisluchajace farnosti s jednotlivymi filialkami na stranach 92 — 96, zoznam
kfiazov v tom ¢ase posobiacich v pastoracii v ramci diecézy na stranach 97 — 135, knazi na
dochodku a ucinkujuci ako vypomocni duchovni na stranach 136 — 147, nekrolog knazov
Spisskej diecézy z rokov 1987 — 1991, adresar na stranach 151 — 159 — Vatikansky rozhlas,
Slovenska katolicka tlacova sluzba, Slovenska katolicka charita, Spisska slovenska katolicka
charita, Spolok svitého Vojtecha, cirkevné skoly (adresy, postové smerovacie ¢isla, tele-
tony), biskupské urady (adresy, postové smerovacie ¢isla, telefény), zoznam reholf a kon-
gregacii posobiacich na Slovensku (adresy, mena predstavenych).

V sucasnosti jednotlivé diecézy z ¢asu na c¢as vydavaju schematizmy v kniznej, teda
tlacenej podobe, ale maju ich zverejnené aj na svojich internetovych strankach. Okrem toho
na internete jestvuje aj niekolko neoficialnych schematizmov.3® Naposledy boli Sche-
matizmy Spisskej diecézy knizne vydané v roku 2005, 201040 a v roku 2017. Prave v Sche-
matizme z roku 2017 boli prvykrat pouzité fotografie farskych kostolov a jednotlivych
knazov, ako i vyobrazené erby pri tych duchovnych, ktori si ich dali vyhotovit’. V ¢asti, kto-
ra je venovana jednotlivym knfazom v pastoracii, sa pri kazdom uvadzaju jeho dovtedajsie
posobiska, ale 1 postova adresa farského uradu, kde aktualne posobi, jeho telefénne ¢islo
a emailova adresa. Pri jednotlivych farnostiach su uvedené patrocinia farského i filialnych
kostolov s udanim roku ich postavenia a stru¢nym zoznamom knazov, ktori tam doteraz
poOsobili.#! V stcasnosti je na internete zverejneny Schematizmus Spisskej diecézy, rozde-
leny podla dekanatov, ktory sa neustale aktualizuje.#> Okrem toho jestvuje Historicky

38 Schematizmy. [online] Dostupné na internete:<http://www.knazi.sk/schematizmy/>.

3 HUDAK, Jan (zost.). Schematizmns Spisskej diecézy 2005. Spisské Podhradie: Biskupsky trad, 2005.

80 Schematizmus Spisskef diecézy 2010. Spisské Kapitula: Biskupsky arad, 2011.

“ MAJCHER, Peter — SVITEK, Jozef — ANDERAK, Jozet — MITURA, Patrik — ONDREK, Frantisek (zost.).
Schematizmus Spisske diecégy 2017. Spisska Kapitula: Biskupsky trad, 2017.

42 Spisskd diecéza. [online] Dostupné na internete:<http://schematizmus.kapitula.sk/>.
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schematizmus Spisskej diecézy, rozdeleny do dvoch casti, v ktorom st uvedeni jednotlivi
knazi Spisskej diecézy od roku 1848 az do roku 1999. Strucne su tam zaznamenané kon-
krétne miesta a doba posobenia v nich, ale i datum a miesto narodenia, knazskej vysviacky
a umrtia.*

Zachované spiSské a ostrihomské schematizmy v niektorych kniZniciach

a archivoch
Dodnes sa nam zachovala vel'ka cast’ tychto schematizmov, hoci niektoré z jednotlivych
ro¢nikov a vydani s v sicasnosti jedinymi zachovanymi exemplarmi a dokonca dodnes ne-
vieme s urcitost’ou povedat’, ktoré ro¢niky boli vydané, ale do dnesnych cias sa nezachovali.
Je vSak mozné, ze viaceré z nich sa nachadzaju i v stkromnom vlastnictve niektorych oséb.
Napriek ich roztrasenosti si zachované viaceré celky. Vacsina zo zachovanych spisskych
schematizmov je uchovavana v Biskupskom archive v Spisskej Kapitule a Stitnom archive
v Levoci, kde st dostupné k stadiu pre badatel'ov. Podobne je to i u ostatnych nizsie
uvedenych kniznic a archivov na Slovensku, v Mad’arsku i Rakusku, z ktorych Metropolitna
arcibiskupska kniznica v Ostrthome a Rakiska narodna kniznica vo Viedni dokonca volne
spristupnili schematizmy v elektronickej podobe na internete.

Na webovej stranke Metropolitnej arcibiskupskej kniznice v Ostrihome sa nacha-
dzaji Schematizmy Ostrihomskej arcidiecézy, v ktorych sa nachadzaju farnosti Spisského
prepoststva. Uvedené schematizmy pochadzaju z rokov 1647 (existuje povodny rukopis,
ale aj sucasné nové vydanie z roku 2014), 1763, 1764, 1765, 1766, 1767, 1768, 1769, 1770,
1771, 1772, 1773, 1774, 1775, 1776.4* V nasledujucich rokoch sa uz farnosti Spisského
prepoststva v ostrihomskych schematizmoch nenachadzaja, kedze bolo v tom case zalo-
zené Spisské biskupstvo ako nezavisly spravny celok od Ostrihomskej diecézy.

Madarsky narodny archiv v Budapesti uchovava Schematizmy Spisskej diecézy
z rokov 1811, 1820, 18206, 1827, 1828, 1829, 1830, 1831, 1832, 1833, 1834, 1835, 1830,
1837, 1838, 1839, 1840, 1841, 1842, 1843, 1844, 1845, 18406, 1847, 1848, 1852, 1854, 18060,
1862, 1864, 1866, 1870, 1872, 1881, 1885, 1891, 1894, 1896, 1897, 1902, 1904, 1905, 1900,
1908, 1909, 1911, 1913.45

Madarskda narodna Széchényiho kniznica v Budapesti uchovava Schematizmy
Spisskej diecézy z rokov 1787, 1796,% 1803, 18006, 1810, 1811, 1812, 1813, 1814, 1815,
1816, 1817, 1818, 1819, 1820, 1821, 1822, 1823, 1824, 1825, 18206, 1827, 1828, 1829, 1830,
1831, 1832, 1833, 1834, 1835, 18306, 1837, 1838, 1839, 1840, 1841, 1842, 1843, 1844, 1845,
18406, 1847, 1848, 1850, 1852, 1854, 1856, 1858, 1860, 1862, 1864, 1866, 1870, 1874, 1878,
1880, 1882, 1883, 1884, 1885, 1886, 1887, 1888, 1889, 1891, 1892, 1893, 1894, 1895, 1896,

¥ HAMRACEK, Peter. Historicky schematizmus Spisske diecizy A — K. Diplomova praca. Spisské Podhradie:
Rimskokatolicka cyrilometodska bohoslovecka fakulta Univerzity Komenského, 1997; HROMJAK, Tuboslav.
Historicky schematizmus Spisskej diecézy I1 1. — 7. Rukopis. Spisska Kapitula, 1999.

4 Schematismusok. [online] Dostupné na internete:<http:/ /www.bibliotheca.hu/schematismus/index.html>.

% Sematizmmsok. [online] Dostupné na internete:<http://mnl.gov.hu/bal_menusor/hasznalat/konyvtar/ajanlo/
sematizmusok_html>.

4 Bibliotheca  nationalis  Hungariae. [online] Dostupné na internete:<http://nektat.oszk.hu/peldinfo_spring/
peldinfo.htm?id=2840672&language=hu&view=1>.
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1897, 1898, 1899, 1900, 1901, 1902, 1903, 1904, 1905, 1906, 1907, 1908, 1909, 1911, 1913,
1916.47

Rakuska narodna kniznica vo Viedni uchovava Schematizmy Spisskej diecézy z ro-
kov 1811, 1812, 1821, 1822, 1823, 1824, 1825, 1827, 1828, 1829, 1830, 1831, 1832, 1833,
1834, 1835, 18306, 1837, 1838, 1839, 1841, 1843, 1850.

Slovenska narodna kniznica v Martine uchovava Schematizmy Spisskej diecézy
z rokov 1819, 1821, 1823, 1829, 1835, 18306, 1837, 1839, 1840, 1841, 1842, 1843, 1844,
1845, 18406, 1847, 1848, 1850, 1852, 1854, 18506, 1858, 1860, 1862, 1864, 1868, 1870, 1874,
1876, 1878, 1882, 1885, 1887, 1888, 1889, 1890, 1891, 1892, 1893, 1894, 1895, 1896, 1897,
1898, 1899, 1902, 1906, 1907, 1908, 1909, 1913, 1916, 1924, 1928, 1932, 1936, 1940, 1944,
1948, 1971, 1978, 1992, 1996, 2010, 2017.48

pranum cocERVI

A Cum duplici Indice Lucomm,
% g Pcrfou:u'um \

Titulnd strana Kalenddra duchovenstva Spisskey diecézy 3 rokn 1796,
ktorej siicastou je Schematizmus duchovenstva Spisskej diecégy

47 Bibliotheca nationalis Hungariae. [online] Dostupné na internete:<http://nektar.oszk.hu/peldinfo_spring/
peldinfo.htm?id=2840673&language=hu&view=1>.

8 Slovenskd ndrodnd knignica. Online fkataldg. [online] Dostupné na internete:<https://chamo.kis3g.sk/search/
query?term_1=Schematismus+Scepusiensis&theme=snk>.
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Kinazského seminara biskupa Jana Vojtassaka v Spisskej Kapitule uchovava Sche-
matizmy Spisskej diecézy z rokov 1901, 1920, 1924, 1928, 1932, 1936, 1940, 1944, 1948,
1971, 1978, 1992, 1995, 1996, 2005, 20104 a Historicky schematizmus Spisskej diecézy 1.50

Archiv Biskupského uradu v Spisskej Kapitule uchovava Schematizmy Spisske;
diecézy z rokov 1805, 1811, 1813, 1816, 1817, 1822, 1823, 1825, 1830, 1833, 1838, 1839,
1852, 1856, 1860, 1862, 1864, 1870, 1872, 1876, 1880, 1881, 1882, 1883, 1884, 1885, 1880,
1887, 1888, 1889, 1890, 1891, 1892, 1893, 1894, 1895, 1896, 1897, 1898, 1899, 1900, 1902,
1903, 1904, 1905, 1906, 1907, 1908, 1909, 1911, 1913, 1916, 1920, 1924, 1928, 1932, 19306,
1940, 1944, 1948, 1971, 1978, 1992, 1996, 2005, 2010, 2017.

Statny archiv v Levod uchovava Schematizmy Spisskej diecézy z rokov 1812, 1815,
1819, 1820, 1821, 1822, 1828, 1830, 1832, 18306, 1837, 1839, 1840, 1843, 1845, 1852, 1850,
1860, 1864, 1868, 1874, 1878, 1880, 1881, 1882, 1883, 1884, 1885, 1886, 1887, 1888, 1890,
1891, 1892, 1893, 1894, 1895, 1896, 1897, 1898, 1899, 1900, 1901, 1902, 1903, 1904, 1905,
1906, 1907, 1908, 1909, 1911, 1913, 1916, 1920, 1924, 1928, 1932, 1936, 1940, 1944, 1948,
1992, 1996.

Kniznica Spisského muizea v Levoci uchovava Schematizmus Spisskej diecézy  z ro-
ku 1992.

Spisska kniznica v Spisskej Novej Vsi uchovava Schematizmus Spisskej diecézy
z roku 199251

Kniznica Muzea Spisa v Spisskej Novej Vsi uchovava Schematizmy Spisskej diecézy
z rokov 1883, 1890, 1892, 1894, 1898, 19306, 1992.

Khniznica Podtatranského muzea v Poprade uchovava Schematizmy Spisskej diecézy
z rokov 1899, 1903, 1904, 1906, 1907, 1908, 1909, 1911.

Statny archiv v Poprade — Spisskej Sobote uchovava Schematizmy Spisskej diecézy
z rokov 1822, 1903, 1992, 2005, 2010.

8 Univerzitnd knignica Katolickej univergity v Rugomberkn. Pracovisko Spisské Podbradie. Online kataldg. [online] Dostupné na
internete:<https://chamo.kis3g.sk/search/query?term_1=Schematismus+Scepusiensis& theme=kuruktsp>.

S0 Univergitnd knignica Katolickej univerzity v Rugomberkn. Pracovisko Spisské Podbradie. Online kataldg. [online] Dostupné na
internete:<https://chamo.kis3g.sk/search/query?term_1=Historick%C3%BD+ schematizm

us&theme=kuruktsp>.

SU Spisské  kultiirne  centrum  a  kninica. Online kataldg. [online] Dostupné na internete:<https://snv.tritius.sk/
searchrfield=0&q=%22Schematizmus+Spi%C5%A1skej+diec%C3%A92y%022&area=-1>.
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Titulnd strana Schematizmn Spisske diecézy g roku 1805

Univerzitna kniznica v Bratislave uchovava Schematizmy Spisskej diecézy z rokov
1815, 1816, 1821, 1822, 1823, 1825, 1826, 1827, 1829, 1830, 1831, 1832, 1833, 1834, 1835,
1837, 1838, 1839, 1840, 1841, 1842, 1850, 1854, 1858, 1860, 1862, 1864, 1868, 1870, 1884,
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1885, 1889, 1890, 1891, 1892, 1893, 1894, 1895, 1896, 1897, 1898, 1900, 1901, 1902, 1903,
1904, 1905, 1906, 1907, 1908, 1909, 1911, 1913, 1916, 1920, 1924, 1928, 1932, 1936, 1940,
1944, 1971, 1978, 1992, 2010, 2017.52

Kniznica Pamiatkového tradu Slovenskej republiky v Bratislave uchovava Sche-
matizmus Spisskej diecézy z roku 1920.>3

Archiv Arcibiskupského tradu v Kosiciach uchovava Schematizmy Spisskej diecézy
z rokov 1876, 1897, 1902, 1904, 1905, 1911, 1924, 1940, 1944, 1948, 1971, 1978.

Khniznica Centra spirituality Vychod — Zapad Michala Lacka v Kosiciach uchovava
Schematizmy Spisskej diecézy z rokov 1924, 1940, 1944, 1971, 1978.

Statna vedecka kniznica v Kogiciach uchovava Schematizmy Spisskej diecézy z ro-
kov 1816, 1819, 1850, 1882, 1948, 1971, 1992, 20105+ a Historicky schematizmus Spisskej
diecézy I. — I1.5

Verejna kniznica Jana Bocatia v Kosiciach uchovava Schematizmy Spisskej diecézy
z rokov 1811, 1821, 1822, 1845, 1854, 18806, 1887, 1888, 1903.5¢

Univerzitna kniznica Katolickej univerzity v Ruzomberku uchovava Schematizmy
Spisskej diecézy z rokov 1940, 1971, 1978, 1992, 1996, 2005, 2017.57

Zachované Schematizmy Spisskej diecézy su zaroven dokladom bohatej tla-
ciarenskej ¢innosti tej doby, ked’ze sa na ich vydavani podiel'ali postupne viaceri knihtlaciari
a ich vtedajsie pravidelné vydania su dodnes neprekonané svojou dokumentac¢nou a vy-
povednou hodnotou o stave Katolickej cirkvi tej doby na Spisi. Uvedené schematizmy
mnohokrat nabadaju k d’alsiemu hlbsiemu skimaniu konkrétnych farnosti a napomahaja
k objavovaniu krest'anskych koreniov tohto regiénu. Vracat’ sa k nim neustale je preto
nielen potrebné, ale priam ziaduce. Spisské schematizmy vynikaja svojou praktickost’ou,
usporiadanost’ou, dokladnost’ou, ale zaroven i jednoduchost’ou a prehl'adnost’ou. St do-
kladom odhodlania a ¢inorodosti Katolickej cirkvi aj v nelahkych ¢asoch. Vzdy to zaviselo
od finan¢nych moznosti biskupstva a roznych d’alich okolnosti. Takto sa snazila biskupska
kuaria napomoct’ knazskému stavu v mnohokrat nelahkej pastoracnej sluzbe. Mozno tu teda
vidiet’ snahu o postupné zdokonal'ovanie cirkevnej spravy na Spisi, ktora sprevadzalo na-
rodné, kultirne a duchovné napredovanie povedomia knazov i veriacich. V prvej polovici
20. storocia vSak cast’ spisskych farnosti presla pod pravomoc polského kléru, ked’ze cast’

52 Univerzitnd  knignica v Bratislave. Kataldg. [online] Dostupné na internete:<https://chamo-ukb.kis3g.sk/
search/query?term_1=Schematismus+Scepusiensis&theme=ukb>.

55 Knignica Pamiatkového diradn SR. Online kataldg. [online] Dostupné na internete:<https://eoisarch.pamiatky.
gov.sk/?fn=resultform&rankfield=true>.

54 Stitna  vedeckd  kninica v Koficiach. Online katalig. [online] Dostupné na internete:<https:/ /sclib.svkk.sk/
sck01/Search/ResultsPlookfor=Schematismus+Scepusiensis&type=AllFields>.

55 Stitna vedeckd kninica v Koficiach. Online katalig. [online] Dostupné na internete:<https:/ /sclib.svkk.sk/
sck01/Search/ResultsPlookfor=Historick%C3%BD +schematizmus+Spi%C5%A1skej+diec%C3%A9zy&type
=AllFields&limit=20>.

5 Vergnd knignica Jdana Bocatia. Online kataldg. [online] Dostupné na internete:<https://opac.vkjb.sk/Carmen/
sk/results?d=18&f=&p=1&q=Schematismus+Scepusiensis&s=televance&sw=SMART&t=GOOGLE&w=A
LL&wd=>.

S Univergitnd - knignica  Katolicke)  univerzity v Rugomberkn.  Online  kataldg. [online] Dostupné na internete:
<https://chamo.kis3g.sk/search/query?term_1=Schematismus+Scepusiensis&theme=kuruk>.
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uzemia Spisa pripadla Pol'sku. Napriek tomu, pocet farnosti, knazov a veriacich Spisskej
diecézy neskor este vzrastol.

Chronologicky zoznam dosial’ znamych spiSskych schematizmov

a ostrihomskych schematizmov s udajmi o spisskych farnostiach

Nomina, cognomina, dignitates et beneficia totius cleri sub jurisdictione et dioecesi illustrissimi ac
reverendissimi principis ac domini domini Georgii Lippay de Zombor, archiepiscopi Strigoniensis ete.
excistentis 1647.

BOJTOS, Anita. Az elsi esztergomi foegyhazmegyei sematizmus 1647. Budapest: Mika
Sandor Egyestilet, 2014. ISBN 978-963-89995-0-4.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXIII.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1763.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXI1/.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1764.

Calendarium archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LX1.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1765.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. I.X V1.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1760.

Calendarinum archi-dioecesanum cleri Strigoniensis ad annum Jesn Christi M. DCC. LXT1I.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1767.

Calendarinum archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXV/111.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1768.

Calendarium archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXIX.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1769.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. 1.XX.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1770.

Calendarinum archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. L.XXI.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1771.

Calendarinum archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. 1.XXII.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1772.

Calendarium archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXXIII.
Tyrnaviae: Typis Collegii Academici S. Jesu, 1773.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. . XXIV/.
Typis Tyrnaviensibus, 1774.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum [esu Christi M. DCC. 1. XX,
Typis Tyrnaviensibus, 1775.

Calendarinm archi-dioecesanum cleri Strigoniensis ad annum Jesu Christi M. DCC. LXX11.
Typis Tyrnaviensibus, 1776.

Calendarinm dioecesanum cleri Scepusiensis ad annum Jesu Christi M. DCC. LXXXVII.
Leutschoviae: Typis Podhoranszkianis, 1787.

Calendarinum - dioecesanum cleri Scepusiensis ad annum  Jesu Christi M. DCC. XCI/1.
Leutschoviae: Typ. Mich. Podhoranski, 1796.

Schematismus cleri dioecesis Scepusiensis pro anno 1800. Cassoviae 1800.
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Schematismus cleri dioecesis Scepusiensis pro anno 1801. Cassoviae: Typis Francisci
Landerer de Fuskut, 1801. In HRADSZKY, Josephus. Additamenta ad initia progressus ac
praesens status capituli ad sanctum Martinum E. C. de monte Scepusio. Szepesvaralja: Typis Dionysii
Buzas, 1903 — 1904.

Schematismus cleri dioecesis Scepusiensis pro anno 1802.

Schematisnus cleri dioecesis Scepusiensis pro anno 1803. Leutschoviae: Typis Josephi Caroli
Mayer 1803.

Schematismus cleri dioecesis Scepusiensis pro anno 1804. Leutschoviae: Typis Josephi Caroli
Mayer, 1804.

Schematismus cleri dioecesis Scepusiensis pro anno 1805. Leutschoviae: Typis Josephi Caroli
Mayer, 1805.

Schematismus cleri dioecesis Scepusiensis pro anno 1806. Cassoviae: Typis Ex Typographia
Ellingeriana, 1800.

Schematismus cleri dioecesis Scepusiensis pro anno 1810. Cassoviae: Typis Stephani Ellinger,
1810.

Schematismuns venerabilis cleri dioecesis Scepusiensis pro anno MDCCCXI. Typis Josephi
Mayer, 1811.

Schematismus cleri dioecesis  Scepusiensis pro anno MDCCCXII. Leutschoviae: Typis
Podhoranszkianis, 1812.

Schematismus cleri dioecesis Scepusiensis pro anno MDCCCXIII. Leutschoviae: Typis
Podhoranszkianis, 1813.

Schematismus cleri dioecesis Scepusiensis pro anno MDCCCXIV . Leutschoviae: Typis
Podhoranszkianis, 1814.

Schematismus ~ cleri  dioecesis  Scepusiensis  pro  anno  1815. Leutschoviae: Typis
Podhoranszkianis, 1815.

Schematismus cleri dioecesis Scepusiensis pro anno 1816. Leutschoviae: Typis Joannis
Werthmuller, 1816.

Schematismus cleri dioecests Scepusiensis pro anno 1817. Cassoviae: Typis Stephani Ellinger,
1817.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1818.
Leutschoviae: Typis Joannis Werthmuiller, 1818.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1819.
Leutschoviae: Typis Joannis Werthmuiller, 1819.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1820.
Leutschoviae: Typis Joannis Werthmtller, 1820.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1821.
Leutschoviae: Typis Joannis Werthmtller, 1821.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1822.
Leutschoviae: Typis Joannis Werthmtller, 1822.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1823.
Leutschoviae: Typis Joannis Werthmtller, 1823.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1824.
Leutschoviae: Typis Joannis Werthmtller, 1824.
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Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1825.
Leutschoviae: Typis Joannis Werthmtller, 1825.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M. DCCC.
XXV Leutschoviae: Typis Joannis Werthmduller, 1826.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M. DCCC.
XXV1II. Leutschoviae: Typis Joannis Werthmiiller, 1827.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M. DCCC.
XXV1III. Leutshoviae: Typis Joannis Werthmiiller, 1828.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M. DCCC.
XXIX. Leutschoviae: Typis Joannis Werthmiiller, 1829.

Schematismus  venerabilis  cleri  almae  dioecesis  Scepusiensis  pro  anno a Christo  nato
MDCCCXXX. Leutschoviae: Typis Joannis Werthmtller, 1830.

Schematismns venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M. DCCC.
XXXI. Leutschoviae: Typis Joannis Werthmiiller, 1831.

Schematismns venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato M.
DCCCXXXII. Leutschoviae: Typis Joannis Werthmiiller, 1832.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1833.
Leutschoviae: Typis Joannis Werthmuller, 1833.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1834.
Leutschoviae: Typis Joannis Werthmuiller, 1834.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1835.
Leutschoviae: Typis Joannis Werthmuiller, 1835.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1836.
Leutschoviae: Typis Joannis Werthmuiller, 1836.

Schematismus  venerabilis cleri  almae  dioecesis  Scepusiensis  pro anno a  Christo nato
MDCCCXXXVII. Leutschoviae: Typis Joannis Werthmiiller, 1837.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1838.
Leutschoviae: Typis Joannis Werthmuiller, 1838.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1839.
Leutschoviae: Typis Joannis Werthmuiller, 1839.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1840.
Leutschoviae: Typis Joannis Werthmuiller, 1840.
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Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1841.
Leutschoviae: Typis Joannis Werthmtller, 1841.
Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1842.

Leutschoviae: Typis Joannis Werthmtller, 1842.
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Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1843.
Leutschoviae: Typis Joannis Werthmtller, 1843.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1844.
Leutschoviae: Typis Joannis Werthmiiller, 1844.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1845.
Leutschoviae: Typis Joannis Werthmiller, 1845.

Schematismus venerabilis cleri almae dioecests Scepusiensis pro anno a Christo nato 1846.
Leutschoviae: Typis Joannis Werthmiiller, 1846.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1847.
Leutschoviae: Typis Joannis Werthmiiller, 1847.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1848.
Leutschoviae: Typis Joannis Werthmdiller, 1848.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1850.
Leutschoviae: Typis Joannis Werthmdller, 1850.

Schematismns venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1852.
Leutschoviae: Typis Joannis Wethmtller, 1852.

Schematismns venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1854.
Leutschoviae: Typis Joannis Werthmdller, 1854.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1856.
Leutschoviae: Typis Joannis Werthmuiller, 1856.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1858.
Leutschoviae: Typis Joannis Werthmuiller, 1858.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato bissextili
1860. Leutschoviae: Typis Joannis Werthmuller, 1860.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato bissextili
1862. Leutschoviae: Typis Joannis Werthmuller, 1862.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1864 qui est
bissexctilis. Leutschoviae: Typis Joannis Werthmiller, 1864.

Schematismus venerabilis cleri almae dioecests S cepusiensis pro anno 1866. Leutschoviae: Typis
Joannis Werthmiiller, 1866.

Schematismus venerabilis cleri almae dioecesis S cepusiensis pro anno 1868. Leutschoviae: Typis
Joannis Werthmiiller, 1868.

Schematisnns venerabilis cleri Scepusiensis pro anno a Christo nato 1870. Leutschoviae: Typis
Joannis Werthmiiller, 1870.

Schematismus venerabilis cleri almae dioecesis Scepusiensis pro anno a Christo nato 1872 qui est
bissextilis. Leutschoviae: Typis Joannis Werthmiiller, 1872,

Schematismus almae dioecesis Scepusiensis pro anno saeculari MDCCCLXXVI. qui est
bissextilis. Igloviae: Soc. typographicae, 1876.

Schematismus almae dioecesis Scepusiensis pro anno saeculari MDCCCILXXTTII. 1878.

Schematismus almae dioecesis Scepusiensis pro anno saeculari MDCCCILXXX. 1880.

Schematismus almae dioecesis Scepusiensis pro anno saeculari MDCCCLXXXI. Budapestini:
Typis Instituti Hunyadi Matyas, 1881.
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Schematismus — almae  dioecesis  Scepusiensis  pro  anno  saeculari  MDCCCLXXXII.
Leutschoviae: Typis Jos. Th. Reiss, 1882.

Schematismus — almae  dioecesis — Scepusiensis  pro  anno  saeculari MDCCCLXXXIII.
Leutschoviae: Typis Jos. Th. Reiss, 1883.

Schematismus — almae  dioecesis — Scepusiensis  pro  anno  saecutari MDCCCLXXXIV .
Leutschoviae: Typis Jos. Th. Reiss, 1884.

Schematismus almae dioecesis  Scepusiensis pro anno a Christo nato MDCCCLXXXT .
Leutschoviae: Typis Jos. Th. Reiss, 1885.

Schematismus almae  dioecesis Scepusiensis pro anno a Christo nato MDCCCLXXXI/1.
Leutschoviae: Typis Jos. Th. Reiss, 1886.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCLXXXIVI.
Leutschoviae : Typis Jos. Th. Reiss, 1887.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCLXXXVTII.
Szepesvaraljae : Typographiae Episcopalis, 1888.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCLXXXTTX.
Szepesvaraljae : Typographiae Episcopalis, 1889.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCXC. Szepes-
Varalja : Typographiae Episcopalis, 1890.

Schematismus almae dioecesis Scepusiensis pro anno a Christo MDCCCXCI. Szepes-Varalja:
Typis Dionysii Buzas, 1891.

Schematismus almae dioecesis Scepusiensis pro anno a Christo MDCCCXCII. Szepes-Varalja:
Typis Dionysii Buzas, 1892.

Schematismus almae dioecesis Scepusiensis pro anno a Christo MDCCCXCIII. Szepes-
Varalja: Typis Dionysii Buzas, 1893.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCXCIV/ . Szepes-
Varalja: Typis Dionysii Buzas, 1894.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCXCVT. Szepes-
Varalja: Typis Dionysii Buzas, 1895.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCXCUII. Szepes-
Varalja: Typis Dionysii Buzas, 1896.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCXCVIII. Szepes-
Varalja: Typis Dionysii Buzas, 1897.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MDCCCXCIX. Szepes-
Varalja: Typis Dionysii Buzas, 1898.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCM. Szepes-Varalja:
Typis Dionysii Buzas, 1899.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMI. Szepes-Varalja:
Typis Dionysii Buzas, 1901.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMII. Szepesvaralja:
Typis Dionysii Buzas, 1902.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMIII. Szepesvaralja:

Typis Dionysii Buzés, 1903.
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Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMIV. Szepesvaralja:
Typis Dionysii Buzas, 1904.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCM/. Szepesvaralja:
Typis Dionysii Buzas, 1905.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMTV1. Szepesvaralja:
Typis Dionysii Buzas, 1906.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMV1I. Szepesvaralja:
Typis Dionysii Buzas, 1907.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMIV/11I. Szepesvaralja:
Typis Dionysii Buzas, 1908.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMIX. Szepesvaraljae:
Typis Dionysii Buzas, 1909.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMXI. Szepesvaraljae:
Typis Dionysii Buzas, 1911.

Schematisnuns almae dioecests Scepusiensis pro anno a Christo nato MCMXIII. Szepesvaraljae:
Typis Dionysii Buzas, 1913.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMXV/1. 1glo: Typis
Julii Telléry, 1916.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMXX. Trnava: Leo,
1920.

Schematismus — almae ~ dioecesis - Scepusiensis  pro  anno a Christo nato  MCMXXI.
Ruzomberok: Lev, 1924.

Schematismus  almae  dioecesis - Scepusiensis pro anno a Christo nato  MCMXXT/TII.
Ruzomberok: Lev, 1928.

Schematismus  almae  dioecesis  Scepusiensis pro anno a  Christo nato MCMXXXII.
Ruzomberok: Lev, 1932.

Schematismus almae  dioecesis ~ Scepusiensis pro anno a Christo nato MCMXXXTT.
Ruzomberok: Lev, 1936.

Schematismus almae dioecesis Scepusiensis pro anno a Christo nato MCMXI.. Ruzomberok:
Lev, 1940.

Schematismus  almae  dioecesis  Scepusiensis  pro  anno a  Christo nato MCMXLIT .
Ruzomberok: Lev, 1944.

Schematismus  almae  dioecesis  Scepusiensis pro anno a Christo nato MCMXITVTII.
Ruzomberok: Lev, 1948.

Schématizmus slovenskych katolickych diecéz. Trnava: Spolok sviatého Vojtecha, 1971.
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Matéj Prochazka (1811 — 1889) — his Apologetic Work and “Labour
Question”

Veronika Rehikovi

Matéj Prochdzka (1811 — 1889) — jebo apologetické dilo a “délnickd otazka”

Abstract: The third study in this periodical about Matéj Prochdazka (1811 — 1889) and his legacy deals with the
anthor’s apologetic work in a broad sense. In his numerons treatises, this priest and catechist responded to the realities
of the changing society and to the challenges of the materialistic worldview and scientific research of the second half of
the 19" century. Concretely, we will pay attention to his presentation of the Catholic Church and her relationship to
other churches, the State and the society. Then we focus on two fields of knowledge and life in which, in our opinion,
our author bequeathed a remarkable legacy. These are his dialogne with the natural sciences and his work on the
labour guestion.

Keywords: 19" century, apologetics, Czech Catholic theology, Darwinism, fundamental ecclesiology, labonr question,
Matéj Prochdzfkea, natural sciences

Introduction
Father Matéj Prochazka was an influential and highly important figure of Czech national
and ecclesiastical life in Moravia in the 19% century. He was born in Brtnice near Jihlava in
1811. After ordination to the priesthood in 1834, he served in different Czech and German
speaking parishes of Brno diocese for the next sixteen years, mostly in those that were
affected by the industrial revolution. The consequences of the Year of Revolution
(1848/1849) and the change of his ministry to that of a secondary school teacher and
catechist in 1850 gave him space for other activities. From then on, he lived in Brno centre
for nearly forty years while working and being involved in the Czech national revival, in
Catholic associations, education, and especially, publishing. His linguistic talent permeated
his work as a writer, editor, and translator. Prochazka’s literary works were very numerous.

He died in 1889.
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Obur first study! focused on Mat¢j Prochazka’s biography and his “second life”, i.e.,
his importance for his contemporaries and subsequent generations. Our second article?
dealt with a part of his literary work. It was presented as a multi-faceted portrait which
illustrated Prochazka as a linguist and revivalist, historian and theologian, priest and
confessor. Especially, we dwelt on his contribution to the Czech language, the Church,
national history and ascetics. In this new study, we intend to complete the presentation of
Prochazka’s literary legacy, and will analyse and evaluate his apologetic work.

Section one is an introduction to the following sections. It will sketch the basic
characteristics of apologetics as a theological discipline in the 19% century and map
Prochazka’s apologetic work in general. The second section, “Fundamental Ecclesiology”,
will clarify the image or self-presentation of the Catholic Church in relation to other
churches, the state and society. Section three will take us into the field of natural sciences.
We will focus on the meeting points between their new discoveries, hypotheses and theories
on the one hand, and the Christian faith on the other. The last section will summarise with
Prochazka’s contribution to the so-called “labour question”.

I. Prochazka’s Apologetic Work in General and its Historical Context
In the 19th century, apologetics® was one of the most fruitful theological disciplines in both
Catholic and Protestant churches. Its task was to explain and justify Christian belief
confronted by mundane realities and thinking, and to present the excellence of the Church
throughout the course of history and in the present-day. Especially in the second half of
the 19th century, theologians faced new realities which challenged them and enlarged their
tield of interest. These new burning questions were those of civil rights and freedoms,
liberalisation of the trade, rampant social impact of the industrial revolution, spreading of
various atheistic and materialistic worldviews and ideologies,* and new hypotheses and
theories in natural sciences. Theologians responded ambiguously, with different emphases.
Some wanted Christianity and Catholicism to be the guarantor of the previous order, unity,
and discipline of the society. Some emphasised that Christianity can assist progress and is
the guarantor of true freedom and human wellbeing. What was the response of the Catholic
magisterium? Popes Gregory XVI (1831 — 1846) and Pius IX (1846 — 1878) stood rather
on a defensive position. In addition, the First Vatican Council (1869 — 1870) stressed the
position of the Roman bishop within the Catholic Church with its dogma of infallibility in
faith. mores, discipline, and leadership. The pontificate of Leo XIII (1878 — 1903) brought
a change. This pope faced social changes with considerable openness and courage.’

' REHAKOVA, Veronika. Matéj Prochdzka (1811 — 1889) Priest — Revivalist — Writer — Pedagogue. Notitiae historiae
ecclesiasticae 2019, ro¢. 8, ¢. 2, s. 50 — 68.

2 REHAKOVA, Veronika. Matéj Prochazka (1811 — 1889) Revivalist — Historian — Theologian. Notitiae historiae
ecclesiasticae 2020, ro¢. 9, ¢. 1, s. 40 — 64.

3 This discipline is nowadays called fundamental theology, which expresses a change in its method from apology to
dialogue. During the second half of the 19t century, this name was used as an alternative to apologetics.

4 So called “practical atheism”, in other words, life as if God does not exist, was not only the stance of the intellectuals
but also of the proletariat who uprooted from their former ecclesial environment, did not find a new one in its
place.

5> Cf. DULLES, Avery Cardinal. A History of Apologetics. Ignatius Press: San Francisco, 2005, s. 256, 260 — 261.
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Mat¢j Prochazka was a priest who engaged with and responded to the actual and
practical problems and questions of the time. His apologetic work was broad and
represented a very large field regarding the variety of topics as well as the number of
treatises. As an author, he published articles in different periodicals over a long period, from
1850 until his death in 1889. In them, he deals with the place and importance of faith,
religion, and the Church in the life of the individual, society, and humanity. Concretely,
Prochazka took a stand to different forms of godlessness or atheism, and towards other
non-Catholic churches, and to new hypotheses in natural sciences and towards new social
realities in the so-called “labour question”. Thus, his high level of activity in apologetics
illustrates the European context of this discipline. In the following sections, we will
demonstrate how open he was to new challenges and realities. The strategy he used reminds
one sometimes of military tactics. According to the theme and the position of the engaged
opponent, he used defence (the meaning of the word “apology”), negotiation or dialogue.¢
The apologetic method or approach is also visible in Prochazka’s other moral and ascetical
works.

II. Fundamental Ecclesiology
In this section, we will deal with the identity of the Church and its place in society as
presented in Prochazka’s texts. We will try to respond to these questions: What is the image
of the Church? What is its relationship to other churches, and to the temporal power and
to the world?

Father Prochazka was a son of his Church of his time, the true one in the Christian
world.” Yet, it did not keep him from calling members of other churches “his brothers”
and having respect for their good deeds and thoughts.® He was not alone in this, because
his friend FrantiSek Susil (1804 — 1868) esteemed biblical translations by Czech Brethern
and was in contact with an evangelical pastor.

One of Prochazka’s long-term interests was so-called “unionism”, ie. “holy
struggle” in prayer for the return of the Orthodox Slav Christians to unity with the
Catholics. This interest he shared with other members of Susil’s circle (Susilova druzina)?®
and also with other Catholics in the Habsburg Empire.1” The unionist idea was expressed
in theological-historical symbols, such as Saints Cyril and Methodius and the Moravian

6 We do not identify the strategy of attack in his work.

7 Prochazka wrote just one apology of Catholic teaching and practice against the churches that originated during the
Reformation. PROCHAZKA, Mat¢j. Obrana nabozenstvi katolického proti tsudkiam jinych véficich. Hias 1850,
roc. 2, €. 26, s. 102 — 103; ¢. 27, s. 105 — 107; ¢. 28, s. 109 — 111; ¢. 29, s. 113 — 114; ¢. 30, s. 117 — 119; ¢. 31,
s. 121 —122.

Here we can notice hierarchically differentiated types of conscience — after the Catholic one, there is Protestant, Jewish
and pagan. PROCHAZKA, Mat¢j. Zdaliz svédom{ jest hlas bozi? Cyrill a Method 1855, ro¢. 4, ¢. 45, s. 356.

8 Cf. PROCHAZKA, Matéj. Obrana nibozenstvi katolického proti dsudkam jinych véticich. Hias 1850, ro¢. 2, &. 26,
s. 102 — 103.
As we could already see in the previous article: REHAKOVA, Veronika. Matéj Prochizka (1811 — 1889) Revivalist
— Historian — Theologian, s. 44 — 45, 55, 58 — 60.

9 This citcle of priests and laymen around the abovementioned professor was very active in ecclesial and national life,
especially in Moravia during the second half of the 19 century.

10"The Slovenian bishop, Anton Martin Slomsek (1800 — 1862), founded a prayer fraternity established for this aim.
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place of pilgrimage, Velehrad. The two brothers, missionaries to the Slavs, were a link
between their original, Orthodox Church and the obedience to the Pope. Velehrad became
a meeting point for Slav Christians from Europe on the occasions of Cyril and Methodius’
millennia in the years 1863 (their arrival in Great Moravia), 1869 (Cyril’s death) and 1885
(Methodius’ death). The purpose was to remind Slavs of and to support their Christian
identity and unity.!! This was connected to the chosen role of the Czech nation as a me-
diator of reconciliation with the Eastern brothers in faith.!2

In Prochazka’s time, in some European countries, the Catholic Church was slowly
losing its influence on the society and the political position of the Papacy within the Papal
States was being shaken. One response to this was a movement called “ultramontanism”.
It emphasised a centralisation of the Church and an authoritative position of the Papacy
that would be independent of the control of temporal rulers and would have power over
local bishops. While the Church was losing political power, it stressed an increase in its
“spiritual” authority, as we could see in the dogma of infallibility voted for at the First
Vatican Council.

One of the key arguments of apologetics, or more precisely, fundamental eccle-
siology was a question of the supremacy of St. Peter and his successors, the bishops of
Rome. Father Prochazka follows this theme in his articles published in 1879 and 1880.12
He builds up his argument very thoroughly and in detail on biblical and historical
toundations, and he shows what is the best relationship between the Church and temporal
powers. These two should support each other. The papal throne is like a lamp that shines
in the hearts of believers and on the thrones of temporal rules. This means that the Church
is the most secure support of temporal government. On the other hand, Prochazka was
against any enslavement of the Church by temporal powers. In this we might recognise
a principle of “unity of the throne and the altar”, and with hindsight, see its disadvantages,
e. g. lack of freedom of conscience and a danger of superficiality in the public religious
ceremonies that were connected to all the state institutions. Secularisation and the
separation of the Church from the State was denounced by the Magisterium. Pope Pius IX
stated that mutual alliance and harmony between the Church and the state had always been
considered as favourable and salvific.14

What is the image of the Church in Prochazka’s texts? Many of them describe the
Catholic Church as a worldwide community with a visible head, like one fold with its
supreme shepherd, bound together by one faith and one baptism. The Church is the
“worldwide empire of God in which its main law is love”. This kingdom of God on earth reflects
a heavenly reality: as all believers have only one heavenly Father, so the earthly kingdom is

11 Cf. PROCHAZKA, Matéj. Potieba smiru mezi vichodni a zapadni cirkvi. Casgpis katolického duchovenstva (= CKD)
1879, roc. 20, sv. 2, s. 81 — 104.

12 Cf. REHAKOVA, Veronika. Matéj Prochizka (1811 — 1889) Priest — Revivalist — Writer — Pedagggue, s. 59.

135 PROCHAZKA, Matéj. Potfeba smiru mezi vjchodni a zapadni cirkvi: primat sv. Petra. CKD 1879, roé. 20,
sv. 2, 8. 81 — 104; sv. 3, s. 196 — 224; sv. 5, s. 351 — 377; sv. 6, s. 429 — 459; sv. 8, s. 575 — 601; CKD 1880,
roc. 21, sv. 1,s. 20 — 42; sv. 4, s. 255 — 276.

4 Pope Pius IX stated that mutual alliance and harmony between the Church and the State had always been seen as
favourable and salvific. Cf. PIUS IX. Quanta cura, h. 3; PIUS IX. Syllabus errorum, par. 55.

Both documents see: Quanta cura [2019-05-08]. <http://www.papalencyclicals.net/pius09/p9quanta.htm>.
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ruled by the Vicar of Christ to whom the hearts of Catholics lean with childlike love and
sonlike attachment.’> As we can see in his description of the Church, Prochazka uses
a voca-bulary suitable for temporal power and combines it with words and analogies from
the New Testament. The pope is like a monarch on the throne and with a tiara. Believers
kiss his feet while kneeling before him. This pyramidal model has its roots in the Middle
Ages and reflect gestures of vassal obedience. The Church also plays an exemplary role of
“a pillar of the order” and principle of authority for temporal powers.

What is the wider context of this triumphalist image of the Church? As we have
already explained, it was supported by the ultramontanism movement in the Church, and
emphasised by the First Vatican Council which did not pay attention to the principle of
synodality that would represent plurality as a balance to the centralisation of authority in
the Church. And contemporary dogmatic theology did not help. It stressed one God in his
relationship to the world and forgot the Trinity. Thus, the image of the Church reflected
the contemporary image of God who was the Sovereign above the whole of creation.!®

We need to add that in the treatise on the “labour question”, Prochazka uses another
image for the Church — a caring mother. Yet, it is always the one-directed and domineering
position of somebody who gives and does not receive. A new humbler and receptive
concept of the Church was formulated by the Second Vatican Council: “So the Church herself
knows how richly she bas profited by the history and development of bumanity.”"

And finally, what is the image of the world in Prochazka’s writings?!8 In the second
half of the 19t century in Europe, the Church experienced a diminishment of its influence
in society and faced criticism from different angles and in various forms: from
philosophically elaborated ones on the one hand to vulgar, primitive labels on the other.
Prochazka had a name for the strongest reaction of some — “pan-daemonism”. In this
atmosphere, he called with a certain insistency: “Szop throwing blame and dispraise on what you
do not know!” He showed the reality of the world in which his Church lives like
a battlefield with two camps?’ — one of Belial,?! the other of Christ. Different enemies of
the Church are represented as one man, one tight phalanx. Therefore, the world is a hos-
tile place where wolves?? drive their teeth into sheep. The above quoted analogies are taken

15 In all the above-mentioned characteristics, we can see similarities with the constitution Pastor aeternus of the First
Vatican Council.

16 This shows that the image of God is connected to the earthly reality and reflects it in the sense of “oz earth as it is in
heaven”. Matthew 6:10.

17 SECOND VATICAN COUNCIL. Gandium et spes, 44.
Gaundinm et spes in English [2021-01-08].

http:/ /www.vatican.va/archive /hist_councils/ii_vatican_council/documents/vat-ii_const_19651207_gaudium-
et-spes_en.html>.

18 In this paragraph that describes the Church in the wortld, we will use the following articles and places:
PROCHAZKA, Mat¢j. Kdo lehce véii, lehko sklaman byva. Hias 1850, roc. 2, ¢. 19, s. 75; Vzmuzme sel Hlas
1868, roc¢. 20, ¢. 1,8.2—-4;¢.2,5. 10 = 12; ¢. 5, 5. 33 — 35; €. 7,5. 49 — 52; ¢. 11, 5. 82 — 83; ¢. 12, 5. 89 — 91; Slovo
studujici mladezi. Brno: Hias, 1872, s. 5, 10.

19 Cf. e.g. PROCHAZKA, Maté&j. Nékterym dopisovatelim Moravskych novin. Hias 1850, ro¢. 2, &. 17, s. 66.
20 This analogy is only found in the Old Testament.

2 A synonym of Satan. Cf. 2 Corinthians 6, 14 — 15.

22 Cf. Matthew 7, 15; Acts 20, 29.
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from the Scriptures. An antagonism of the light and the world can be found in several New
Testament texts, and is an especially strong Johannine concept.?? The images of the fight
and the camp are taken from the Old Testament. Father Prochazka encouraged Catholic
readers: “Take conrage!”?* and be inspired by the bravery and unity of the Christians who
were persecuted in the time of the Roman Empire and the French Revolution.?>

ITI. Dialogue with Natural Sciences
If we were to identify the most prominent and frequently discussed subject of Mat¢;
Prochazka’s written work, it would certainly be his dialogue with the natural sciences. We
see that its importance surpasses other themes and interests by Prochazka’s expertise in it,
by the multiplicity of individual themes, and by the number of his treatises on this topic.
Prochazka was systematically interested in this dialogue from 1866 until his death. For more
than 30 years, he wrote more than 20 treatises in the periodicals, Casopis katolického
duchovenstva, Hlas and Obzor. His interest revolved around three levels: new hypotheses and
theories in the natural sciences, their connection to philosophic concepts or interpretations,
and their practical impact on the faith of believers.

Father Prochazka was one of those thinkers who was very aware of the difference
of the methodological approach used in the natural sciences and in theology. The former
is to examine the material world while the latter is interested in the spiritual meaning of
wortldly things. But some scientists and theologians overstepped these boundaries: the first
read scientific data as proofs of a materialistic and atheistic worldview, the second, by using
biblical texts, tried to probe into the field of the natural sciences. Prochazka, like the
Catholic Magisterium later on, warned against this methodological mistake.2¢

Prochazka’s dialogue with the natural sciences was divided into three themes: the
beginnings and evolution of the cosmos, flora and fauna, and finally the origin-creation of
the human being. By reason of limited space, we cannot go into a detailed exposition of
scientists and their ideas.

During the 19t century, scientists suggested a long-term evolution of the created
wortld that would have started with a primitive form of matter. While Father Prochazka
read different hypotheses and theories about the cosmos, the solar system and the Earth
with a critical approach, he accepted those that seem very probable. For instance, he agreed
with Laplace’s nebular theory of the origins of the solar system. He informed his readers
about periods of the geological evolution of the Earth. He also addressed objections of
some Protestant theologians about discrepancies between astronomy and biblical texts. He
stated that the Scripture’s purpose is not to inform us about astronomy and showed that
even in the Bible, there are various cosmologies. At the same time, as a teacher and
theologian, he stood in awe in front of the regularity, laws, and harmony on the Earth and

23 Cf. John 12, 36; John 15, 19; 1 John 4, 4 — 5.
24t is a title of the above-mentioned article “V'zmugme se!“in the periodical Hias.
%5 This rhetoric is also found in other articles in the periodical H/as.

26 The challenge of the natural sciences for theology of the 19t century is best presented in the monograph POSPISIL,
Ctirad Vaclav. Zdpoleni o pravdu, nadéji a lidskon diistojnost : leskd katolickd teologie 1850 — 1950 a vyjzwy piirodnich véd
v $irsim svétovém kontextu. Praha: Univerzita Katlova, nakladatelstvi Karolinum, 2017.
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in the cosmos. He saw a meaningful and purposive or so-called “teleological” plan behind
which there is God as the Originator, the intelligent Creator who made the first “hit”.?’

In one article in 1856, Prochazka, a priest and secondary school teacher offered the
question about the possibility of beings in the cosmos apart from the Earth.?® This issue
was not new for theologians of his time, and Prochazka’s arguments were similar to those
of his colleague-priest, FrantiSek Xaver Havranek (1805 — 1867).22 Both of them had
a positive stand towards the possibility of extra-terrestrial beings. Among other things, they
were interested in their hypothetical morality and their need for salvation. Prochazka’s aim
was to emphasise the incomparability and dignity of the “small” Earth in the order of
salvation. By the Incarnation, God answered the need of humans for their “Spiritual
redemption and rebirth”. On the one hand, we must appreciate Prochazka’s interest in Cos-
motheology and his openness to the mentioned question. On the other hand, we must
comment on his shortcoming in limiting the reason for Christ’s Incarnation to the need for
redemption from sin and neglecting any other possibility.30

The second theme deals with the evolution of flora and fauna which is, for many
scientists, connected to the question of the origins of human beings. Here we will focus on
the following points: firstly, on Darwin’s evolutionary hypothesis and worldview, and then
on later hypotheses deduced from that about the beginning of the living world and so-
called “Darwinism”.

Charles Darwin (1809 — 1882) was not the first biologist who used a theory of
evolution to explain the development in creation.?! Nevertheless, his name was well known
and respected, especially among some German scientists who used his thoughts to support
their own materialistic worldview. Father Prochazka invested huge effort into clarifying the
difference between Darwin’s scientific thoughts and his worldview on the one hand, and
deductions and arguments of German materialists whose works were read in Czech lands,
1.e. by Prochazka’s contemporaries, on the other hand. This strongly highlights the
distinction between Darwin’s own thoughts and Darwinism.

On different occasions, Father Prochazka praised Darwin for his methodological
agnosticism, and that he distinguished between his views on God and his scientific
hypotheses. For example, in 1863, the English biologist said that we are not able to explain
the beginning of living creatures from inorganic matter.>> Our Moravian teacher also held

27 Prochazka deals with this theme in various articles. The most important are the following: PROCHAZKA, Maté;.
Materialismus a kfest’anstvi s ohledem na pifrodovédecké casopisectvi ceské. CKD 1867, to&. 8, sv. 5, s. 358 —
387; Materialismus a kfestanstvi. Astronomie. CKD 1870, ro&. 11, sv. 3, s. 161 — 176; sv. 4, s. 266 — 284; sv. 5,
s. 352 — 369; sv. 6, s. 438 — 455; Uéelnost ve viemmiru. CKD 1877, roc. 18, sv. 7, s. 481 —492; sv. 8, s. 569 — 588.

28 PROCHAZKA, Matgj. Vteleni Pané a astronomie. Cyrill a Method 1856, ro¢. 5, €. 6, s. 41 — 44.
29 HAVRANEK, Frantisek Xaver. O hvézdovych obyvatelich. CKD 1852, ro¢. 25, sv. 12, s. 335 — 363.

30 Which exists since 12th century. See more in POSPISIL, Ctirad Vaclav. Je3is 3 Nazareta, Pin a Spasitel. 4. vyd. Praha:
Krystal OP, 2010, s. 223 — 228.

31 The first important author was a French biologist Jean-Baptiste Lamarck (1744 — 1829) who published his ideas in
1809. Darwin issued his monograph On the Origin of the Species in 1859 after which other books followed.
Prochazka remained interested in their content.

32 Cf. PROCHAZKA, Matéj. Materialismus a kiestanstvi s ohledem na piirodovédecké casopisectvi ceské —
darvinismus. CKD 1868, roc. 9, sv. 1, s. 4; sv. 4, s. 270 — 271, 277 — 278; Z Brna: nauka Darvinova a HIKvety®.
Hias 1866, ro¢. 18, ¢. 16, s. 124 — 125; Otacnost (citcumnutace) rostlin dle Darwina. CKD 1881, roc. 22, sv. 8,
s. 458.
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Darwin the biologist in high esteem. Yet, he raised objections about some aspects of his
hypothesis, e.g. that all living creatures come from a common predecessor or predecessors
and that they develop into higher beings — among other factors — through the “struggle for
existence”.?? The first shortcoming of Darwin’s explanation is the fact that an immense
variety of organisms nowadays live peacefully side by side in spite of the suggestion that
those weaker and less developed should have become extinct. The second deals with the
change from one species to another. According to Prochazka, there were no convincing
proofs of this transformative process — neither in visibly connecting links, nor in the idea
of the immutability of living species supported by several European scientists and also by
the experiments of his contemporary, Gregor Mendel (1822 — 1884).34

Prochazka criticised the Darwinism that was developed by two German scientists,
Friedrich Rolle (1827 — 1887) and Ernest Haeckel (1834 — 1919). He objected to their
misuse of Darwin’s evolutionary theory to demonstrate their materialist arguments. These
describe the beginning of life as the result of chemical-physical processes, and evolution as
a contingent process. Their materialistic concept contrasts with so-called “vitalistic” and
“teleological” concepts. The first suggests that some kind of vital principle causes the
beginning of life and the second, that evolution in nature has its order or plan and refers to
the Organiser behind these processes. Prochazka warned that all the above-mentioned
concepts — that of mechanical-organic, contingent, vitalistic and teleological — cannot stand
as proven foundations for scientific research. They are only interpretations that belong to
metaphysics and theology. These scientists make the above-mentioned methodological
mistake.3>

Our third and last theme brings us to the field of palacoanthropology. As we have
already explained, the origin-creation and evolution of the human being were closely
connected to the evolution of fauna and flora. Prochazka’s articles reflected several burning
questions and ongoing discussions that started in the 1860s. We will deal in turn with the
age of the human race, the beginning-creation of humans, their development, their
differences from other species, and the role of human beings in the cosmos.

Father Prochazka mentioned the possible age of humans in two articles. In the mid-
fifties, he wondered about the idea offered by some scientists that there was evidence of
human existence 100,000 years ago. In the late seventies, he considered it obvious that
humans came into existence at the beginning of the Quaternary Era or even at the end of
the Tertiary Era. These examples show our author’s openness to the new palaeco-

33 Cf. PROCHAZKA, Matéj. Materialismus a kiestanstvi s ohledem na piirodovédecké casopisectvi ceské —
darvinismus. CKD 1868, ro¢. 9, sv. 1, s. 2; sv. 2, 5. 109; sv. 4, 5. 279; sv. 5, s. 351; Opét o darvinismu. CKD 1871,
roc. 12, sv. 5, s. 328 — 329.

3 Gregor Mendel was an Augustinian friar and later an abbot who lived and worked in Brno. Prochazka was well
informed about his experiments in crossbreeding and the results of his research — rules of heredity. Prochdzka
had used this argument long before a wider scientific public appreciated Mendel’s contributions to this field.

35 Cf. PROCHAZKA, Matéj. Materialismus a kiest’anstvi s ohledem na piirodovédecké casopisectvi ceské. CKD 1866,
ro€. 7, sv. 7, s. 507; Paprslek cili znaménko stifzlivosti. CKD 1878, roc. 19, sv. 4, s. 268 — 287; Materialismus
a kfestanstvi. Uéeloslovi &li teleologie v pfirodoveédach. CKD 1870, roc. 11, sv. 1, s. 45 — 59; POSPISIL, Ctirad
Vaclav. Zdpoleni o pravdu, nadéi a lidskou diistojnost, s. 81 — 82, 124.
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anthropological discoveries and theories. The same could not be said of some of his
Catholic colleagues-theologians, even of those much younger than him.3

Here we will deal with a burning question that was raised by some in the sixties and
seventies. Could not a human being come from a previous stage of mammals, i.e. apes?3’
Mat¢j Prochazka was one of many, and not only among Christian thinkers who strongly
opposed these kinds of hypotheses. He supported his stand against the mediated or
immediate evolution of humans from apes through scientific, philosophical, and theological
arguments. From a scientific perspective, he applied the above-mentioned idea of
immutability or constancy of living species and stated that there were no evident findings
of fossils of an “interlink”. For the latter, we need to agree with Prochazka because palaeo-
anthropology in his time did not give solid and satisfactory data to support its hypothesis.

The following arguments come from a philosophical and theological perspective.
Their common denominator is the dignity of human beings. Humans have the dignity of
being in God’s image which is higher than that of other living creatures. They differ
enormously from other animals, even mammals, by their spiritual dimension, their self-
consciousness, intellect, morality, etc. Why the emphasis on the dignity of all humans?
Prochazka could already sense a danger that was enfolded in similar evolutionary theories
and in the idea of the development of humans in knowledge, morality, and religion, from
so-called “barbarism” to so-called “civilisation”. The dangers are the following: a ten-dency
to racism, to so-called “social Darwinism”, i.e. an application of the idea of the “struggle
for existence” to humanity, and to degrading and preconditioning humans to inhuman
behaviour, and if we use Darwin’s term, “social animals™.? Later, in the 20t century, we
have witnessed the disastrous consequences of these ideas.*’

The last question discussed in Prochazka’s work is the role of humanity on Earth in
the midst of creation. The quest for humans’ place in nature and of their meaningful destiny
is indeed an anthropological constant. It is connected to teleology, to the question of
a purpose and order in the cosmos. Father Prochazka saw humans “as azm, crown and the lord
of nature and everything material as a means to their spiritual purpose”*! In his work, we can find
other statements of Christian or idealistic and materialistic thinkers. Both are anthro-
pocentric.> From today’s point of view, we can identify various shades of anthro-

3 Cf. PROCHAZKA, Matéj. Vtéleni Pané a astronomie. Cyrill a Method 1856, roc. 5, ¢. 4, s. 25; Paprslek ¢ili znaménko
stiizlivosti. CKD 1878, ro¢. 19, sv. 5, s. 348 — 350; POSPISIL, Ctirad Vaclav. Zapoleni o pravdu, nadéji a lidskon
dristofnost, s. 250 — 251.

37 Supporters of the positive stand were Karl Vogt, Ernest Haeckel, Thomas Henry Huxley and Chatles Darwin.

38 Cf. PROCHAZKA, Mat¢j. Materialismus a krestanstvi — darvinismus, 1868, s. 10 — 22; Z Brua: nanka Darvinova a ,,Kvéty“,
s. 126; Hmyzozravé rostliny dle Darvina. CKD 1876, ro¢. 17, sv. 7, s. 503 — 504.

3 Cf. PROCHAZKA, Mat¢j. Materialismus a kiest’anstvi s ohledem na pffrodovédecké casopisectvi ceské. CKD 1867,
sv. 5, s. 385; Materialismus a krestanstvi — darvinismus, 1868, s. 110; Hmyzozravé rostliny dle Darvina. CKD 1876,
ro¢. 17, sv. 7, s. 505 — 506; Paprslek ¢ili znaménko stfizlivosti. CKD 1878, to&. 19, sv. 4, s. 275; sv. 5, s. 350; sv. 6,
s. 420 — 426; Filip Heusler: Védy pfirodni a Bible. CKD 1888, roc. 29, sv. 5, s. 315.

40 Charles Darwin and Ernest Haeckel were “friends” of racism. About the problematics of racism in the 19% century
cf. POSPISIL, Ctirad Vaclav. Zdpoleni o pravdu, nadéji a lidskon dristojnost, s. 246 — 248.

41 PROCHAZKA, Matéj. Opét o darvinismu. CKD 1871, roc. 12, sv. 5, s. 340.

2 Cf. PROCHAZKA, Mat&j. Paprilek ¢ili znaménko stizlivosti. CKD 1878, ro¢. 19, sv. 4, s. 276; Filip Heusler: Védy
piirodni a Bible. CKD 1888, roc¢. 29, sv. 4, s. 249; Materialismus a krestanstvi, 1867, s. 505 — 506.
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pocentrism with so-called “monological anthropocentrism” putting the interests of the
human being in the centre. It can lead to ruthless behaviour towards the environment and
the animal kingdom. The Christian version of monological anthropocentrism is born from
the above-mentioned insufficient and deformed one-person God. This monarch-like God
is reflected in the image of a human being, a lord over creation. Today’s answer to this
concept is in the so-called “dialogical anthropocentrism” which goes hand in hand with
a proper understanding of theocentrism. The second concept is not self-centred but reflects
the relationships in the Trinity — each of the Persons puts the Other into the centre of their
interest. In this way, humanity’s lordship over the Earth becomes service and respect for
creation.®3

IV. Labour Question and Christian Anthropology
The so-called “labour question” was part of a wider “social question”, with social problems
arising from the industrial revolution which started in England in the second half of the
18% century and later spread to the European continent. Industrialisation with its new
economic system, concept of work and capital, and with the liberalisation of trade, had an
enormous influence on the life of all classes of society. During the 19t century, various
efforts to answer the social question would increase — both in practice and in theory. Mat¢j
Prochazka seems to represent both — a practical man and a theorist. In his pastoral work in
the late thirties and forties, he experienced first-hand the effects of the industrial revolution
in the Moravian Manchester, Brno. Later, he was stirred by the negative outcome of the
uprising of Parisian Communards* and learned about various practical solutions and
theoretical stands in other European countries of his time.*> His only treatise on the labour
question, Otdzka délnickd, was published during 1872 and 1873 in Casgpis katolického
duchovenstva,*> and was the first theoretical work to address this problem in Czech lands.

In our last section, we will introduce Prochazka’s work, Otdzka délnicka, highlighting
the author’s main insights and examining their affiliation with and even anticipating later
Catholic Social Teaching.

Father Prochazka was motivated by the urgency of labour problematics in Europe
and in the Czech lands. Before writing his long treatise, he studied various works of his
contemporaries from Germany, Austria, France, and Belgium. These were experts in
economics, politics, and academics, both of the Protestant and Catholic faiths.#” In Czech

43 Cf. POSPISIL, Ctirad Vaclav. Jako v nebi, tak i na zemi: nért trinitdrni teologie. 2. vyd. Praha — Kostelni Vyd#: Krystal
OP — Karmelitanské nakladatelstvi, 2010, s. 50; POSPISIL, Ctirad Véclav. I e/ Bib: trinitirni teologie stvoreni. Praha:
Univerzita Karlova, nakladatelstvi Karolinum, 2019, s. 112 — 113.

# This event took place during the Franco-Prussian War in the spring of 1871. The communards were members of
the International Workingmen’s Association that built their program upon Marx’s ideas about the labour class
and his communist and socialist ideas. Prochdzka warned people about this extreme solution of the labour
question.

4 Prochazka’s treatise showed that its author was informed about all the important names of practical and theoretical
reformers in this field before him. Up to his time, we can identify three movements: so-called utopian, Christian
and democratic socialism.

46 This came out as a monograph 26 years later: PROCHAZKA, Matéj. Otizka délnickd. Praha: Vzdélavaci krouzek
kfest’ansko-socialni, 1898.

47 These are the most important names: Victor Aimé Huber (1800 — 1869), Franz Hermann Schulze-Delitzsch
(1808 — 1883), Charles Périn (1815 — 1905), Albert Schiffle (1831 — 1903), Hans von Scheel (1839 — 1901) and
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lands, the theoretical side to the labour question had not yet been developed. Yet, especially
from the Year of the Revolution 1848/49, different activities such as founding associations
for Christian workers were going on in towns with industrial production. Some periodicals,
such as Cvasopz's katolického duchovenstva, Blahovést, Obian and Hlas, paid attention to social
problematics.

What is the structure of Prochazka’s treatise? It is divided into six chapters. Firstly,
Prochazka explained the urgency of the labour question and identified four main actors in
society that would cooperate in solving it — workers, the state, factory owners, and Christian
charitable associations. The Church was considered to be the fifth actor that supported the
others and was most visible in its charitable organisations. He continued with explaining
the modern ideologies of communism and socialism and their threat to human dignity and
to human rights. He then went back to the Ancient Age and showed various examples of
communism and socialism in history, up to the present, which included recent, also positive
solutions of the labour question in Europe. The core of Prochazka’s work lies in chapters
five and six which cover four-fifths of the whole treatise. Here he analysed and suggested
the tasks of the above-mentioned actors in solving the question.

Prochazka’s treatise preceded by 18 years, the papal encyclical Rerum novarum,® the
first explicit stand on the social question and the beginning of Catholic Social Teaching. An
interesting fact is that there are some striking similarities in both works. Both authors deal
with the same or similar themes, follow the same sequence, see the urgency of engaging
with this social evil, criticise socialism for its abuse of the law of private property and family
life and suggest cultivating virtues as a key solution. Pope Leo XIII in his encyclical from
1891 used, unlike our Moravian priest, a neo-Thomist argumentation. His suggestions were
more general, and he does not give any concrete suggestions for factory owners and
capitalists as were found in Prochazka’s work.

In the following paragraphs, we will identify Prochazka’s main concepts, and his
insights in dealing with the labour question. Our method will be diachronic — we will read
his work and value it in the light of today’s theological perspective as it is summarised in
Compendium of the Social Doctrine of the Church. This document was issued in 2004 by the
Pontifical Council for Justice and Peace, and reflects, in contrast to Prochazka’s treatise,
a long tradition of Catholic Social Teaching and the complexity of the globalised world.4
We have chosen the following main ideas: God’s plan for humanity, the individual human
petson, human work and its value, morality as a means of solving the question, the role of
the Church, child labour and the rights of women.

Achille Penot (1801 — 1886). Prochazka read their works from the late sixties and early seventies, i.e. the most
recent that were available to him.

4 Leo XIII issued the encyclical in 1891. Later, during the papacy of Pius XI (1922 — 1939), the name “Catholic Social
Teaching” was introduced. The magisterium of the Catholic Church spoke about some social problems in
documents preceding Rerum novarum. But this encyclical was the first constructive, not merely negating, papal
document.

4 PONTIFICAL COUNCIL FOR JUSTICE AND PEACE. Compendium of the Social Doctrine of the Church.
http:/ /www.vatican.va/roman_curia/pontifical_councils/justpeace/documents/rc_pc_justpeace_doc_2006052
6_compendio-dott-soc_en.html
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If we wanted to place Prochazka’s labour problematics in the context of theological
reflection, we find ourselves in the overlapping fields of the theology of the history of
salvation, soteriology, theological anthropology, and moral theology. Even if Prochazka’s
aim was to bring practical suggestions to the problematics, we — in this study — can trace
how he perceived the image of God and of human beings as they are found in the above
theological disciplines.

Firstly, we will name some shortcomings of theological works in the 19t century
which are obvious in Prochazka’s writing. Firstly, he uses biblical texts to support his
arguments. This approach is contrary to the method for theological work suggested later in
the document Optatam totius of the Second Vatican Council — to begin with Scripture, conti-
nue with the teaching of the Church Fathers, and then the following generations of
theologians.® Secondly, Prochazka did not see God’s love revealed in Christ as the love of
the Father in the Holy Spirit. And finally, the Trinity, the community of love of the divine
Persons, was not connected with all different forms of human communities, as it is in the
Compendinm.

The Compendinm begins and ends with the idea of God’s plan of love for humanity
and stresses the importance of the Person of Christ in it.5! Prochazka did the same. He
pointed out that Christ is the centre and the axis of history. He revealed God’s love, and
since then it has been flooding the world in the form of brotherly love. Christian love or
charity is an important factor in the mission of transforming society and changing the
world.52

One of the key concepts in Prochazka’s work is the image of the human person.
Prochazka’s anthropology is rooted in his belief in the dignity of every human being. God
1s its giver and originator, as Prochazka explicitly supports by quoting the book of Genesis.>
All humans are created as God’s image, they are equal and brothers and sisters before God.
He warns against the various reductions of human beings to a machine or to a thing that
can be bought and sold.>* Other characteristics of human persons are connected to dignity.
The first are the same and unalienable human rights that belong to everyone, among others
the “right to work™ and with it the guarantee of reasonable working hours and of times of
rest, a salary etc.” The second is the individuality and uniqueness of every person that
would consider various gifts, qualities and needs, so that everyone would be capable of
being the subject of his or her own life and destiny.> The third is human freedom that has
to be secured for everyone’s integral growth, which includes the spiritual capacities.>” This
last point speaks to the spiritual dimension of human persons and their “higher vocation”

50 Cf. SECOND VATICAN COUNCIL. Optatam totins, 16.

5 Love is the only power that can bring humanity to the civilisation of love. Cf. Compendium, 577, 580, 581.
52 Cf. PROCHAZKA, Matéj. Otizka délnickd, s. 22 — 23,170, 229 — 230.

53 Genesis 1, 26 — 27. It is the only explicit quotation of the Old Testament text.

5 Cf. PROCHAZKA, Mat¢j. Otdzka délnickd, s. 22 — 23, 70. We can find this in Compendinm, 48, 105, 107, 124, 125,
132, 144, 576.

55 Cf. PROCHAZKA, Mat&j. Otizka délnicka, s. 14, 93, 96, 105.
56 Cf. PROCHAZKA, Matéj. Otizka délnicka, s. 10.
57 Cf. PROCHAZKA, Matej. Otdazka délnickd, s. 169, 1806, 23. Ct. Compendinm, 106.
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which is their being destined for immortality and eternity. Prochazka emphasised the need
for the care for the “spiritual wellbeing” of people which included their religiosity and moral
quality.®® He could see with his own eyes the workers’ reality with its up-rootedness from
family background, faith, and their exposure to the danger of alcoholism. In all these points
we find similarities in today’s Church Social Teaching.

Another important concept is that of human work and its value. Prochazka used the
same arguments as the Compendium. He supported the value of human work by the following
points. Jesus Christ worked and was an example for every Christian.> It is a task given by
God. A person receives a salary and should have benefits and reward from it. Human work
is a means to growth in morality, i.e. by working a person develops the virtues and rises up
towards God. Prochazka is realistic about the workers” hardship in factories. He encouraged
them to have Christ’s spirit and take up their cross so that it becomes a sacrifice to God
and serve him in it.°0 The Compendium speaks abo ut “the spirituality of work” that also
includes an aspect of salvation because by working, a person partakes in the work of
creation and redemption.®!

What are the means of solving the labour question? Can we find a common
denominator? Father Prochazka stressed morality and practicing the virtues in the Christian
way, because a non-religious philanthropism is not life-giving.%? In this case, we cannot fully
agree with him, since we know that there are many people of goodwill outside of the
Church. Like Prochazka, the Compendinm values moral principles enlightened by Christian
faith for the stability and peace of human society.®> Our author then deals with each of the
above- mentioned groups or actors in the society. He encouraged workers, factory owners,
and members of Christian associations to take up various virtues.

And what is the role of the Church in solving the labour question? Here too, we find
that Prochazka and today’s Catholic Social Teaching agree in their main emphasises. The
Church cooperates with others® and her role is irreplaceable. In Ozazka délnickd, the Church
is especially the mother of the poor that has always been doing charitable work and caring
for the needy.® Agreeing with some attempts in Germany to solve the labour question,
Prochazka addressed the hierarchical Church with practical suggestions. He found
ignorance and little attention to this urgent social question among priests and bishops.
Prochazka insisted that priests should study this problem so that they could educate their
parishioners and be more engaged in practical ways. Some of them should travel abroad to
be inspired by practical solutions they discover.

58 Cf. PROCHAZKA, Matéj. Otizka délnickd, s. 105.

59 Cf. PROCHAZKA, Matéj. Otizka délnickd, s. 22, 180; Compendinm, 259 — 261.
60 Cf. PROCHAZKA, Maté&j. Otizka délnicka, s. 22, 71 — 73, 84 — 85, 179.

oV Ct. Compendinm, 257, 263, 271.

62 Cf. PROCHAZKA, Mat&j. Otizka délnicka, s. 31, 71, 84 — 86, 168 — 169.

03 Ct. Compendinm, 577.

%4 The Compendium speaks about the dialog with civic society and political powers, ecumenical and interreligious. Cf.
Compendium, 534 — 537. Prochizka meant a collaboration with the state and the mentioned actors. Cf.
PROCHAZKA, Matéj. Otizka délnicka, s. 92 — 100.

6 Cf. PROCHAZKA, Matéj. Otdzka déhnickd, s. 100, 160, 164, 175 — 178, 181 — 189, 228 — 229.
6 Cf. PROCHAZKA, Matéj. Otdzka délnickd, s. 9, 124.
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The difficulties of industrialisation and of the process of factory production had
a great impact also on women and children. Father Prochazka insisted that children less
than fifteen must not work in factories. This idea was revolutionary in his time and in some
countries, for many decades afterwards.®” His reasons were the following — children’s
physical health, psychological, and moral growth, and the danger of unhealthy influences
and behaviours of adult workers.%® Prochazka paid attention to the rights of women and
their situation in factories. These are his four points. First, the salary of women should be
sufficient and be as close as possible to the salary of men. Second, female workers were in
danger of abuse from male workers. There should be a safety policy in the form of either
inspectors from the State or a priest or women-wardens to secure their working
environment. The third point required care for women who gave birth. For a period of four
or even six weeks, they should stay at home with the new-born baby and get a full salary.
The last point deals with the organisation of a créche for babies.® If we compare the points
in Prochazka’s treatise to the encyclical Rerum novarum, we can see his sense of practicality.
The papal document offers only a point of view that some kinds of work are less suitable
for women and that their most natural environment is at home where their dignity is safe.

As we can see, Father Prochazka, reflected on the present situation and the
information given by European authors, “warked out an actual program of social work in the Czech
environment” in which each of the actors was given their space for action.” Even if his treatise
was read in Czech lands, nobody immediately followed up his efforts. However, some
practical steps were taken. In the mid-eighties, the Benedictine monastery of Rajhrad near
Brno reinforced efforts to publish periodicals aimed at workers and seminarians of Brno
Diocese, and engaged in discussions about, and writing on, labour and social questions.
Behind these activities, were Matéj Prochazka himself and Josef Pospisil (1845 — 1920),
a philosopher and a professor of dogmatic and fundamental theology at the Theological
Institute in Brno. The intensity of theoretical reflection and practical associational and
political movements came with the issuing of the encyclical, Rerum Novarum, in 1891. Im-
mediately, a new course was set up by a professor of moral theology, Robert Neuschl (1856
— 1914) as part of Brno theological studies.”! It was the first among other theological
institutes in Czech lands.

Conclusion
Our third study published in this periodical meant to bring to a completion the presentation
of the personage and legacy of the Moravian priest, Mat¢j Prochazka. In this article, we
examined his apologetic treatises in which he wanted to assist Catholics and his

7 In the Habsburg Empire, the age limit for work in factories was twelve. The law in 1885 changed the age up to
fourteen for light work only and ordinary from age sixteen. Even the encyclical Rerwm novarum does not have the
age limit. It conditions the work by the physical and psychological maturity of children.

68 Cf. PROCHAZKA, Mat&j. Otizka délnicka, s. 94.

6 Cf. PROCHAZKA, Mat&j. Otizka délnicka, s. 91, 94 — 95,121 — 122, 145.

0 MAREK, Pavel. Cesti kiestaniti socidlové : piispévek k problematice programovych a organizacnich zdakladi ceskébo politického
katolicismu v letech 1894 — 1938. 1. vyd. Olomouc: Univerzita Palackého, 2011, s. 280.

7l Robert Neuschl was a student of Matéj Prochdzka from a Brno secondary school. Between 1898 and 1900, he
published a two-volume monograph on Christian sociology (Krestanskd sociologie).
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contemporaries by strengthening their faith in the midst of social changes and new
intellectual fermenting. While analysing his texts, we also identified the image of God, the
human being, the Church, and the world found there and clarified their interconnectedness
and their link to the apologetic or defensive stand.

Firstly, we paid attention to the image or self-presentation of the Catholic Church
and its relation to other churches, to the State and to the world. We recognised that
Prochazka’s thoughts were in line with the movement of ultramontanism. We mentioned
the concept of unionism that flourished among Slav nations in the Habsburg Empire and
supported a special role of Czech and Moravian Catholics. We again’? recognised the
limited image of a one-person God being reflected in the monarchically ordered Church,
and the Church reflecting and supporting the monarchical state order. This monarchism in
God also supported a dualism in which the world and the Church stood in opposition.

Secondly, we presented Prochazka’s great interest in the natural sciences and their
connection to Christian faith. We highlighted his answer to the materialistic worldview of
some German Darwinists in his emphasis on methodological agnosticism, i.e. distin-
guishing competence in the fields of natural sciences, on the one hand, and philosophy and
theology on the other. We appreciated his openness to new hypotheses and discoveries.
We explained why he refused the origins of humans being connected to evolution.

Thirdly, we showed Matéj Prochazka’s contribution to the labour question. His
treatise, Otdzgka délnickd, anticipated not only the key points of the first social encyclical
Rerum novarum, but also the fundamental principles, objectives, and means of today’s
Catholic Social Teaching. We stressed his concept of humanity based on the dignity of
human persons, their rights and freedoms and their quality of life. We demonstrated his
sensitivity for children and women working in factories and his progressiveness in setting
rights for them, in comparison with the later encyclical, Rerum novarum.

Even if Father Mat¢j Prochazka was limited by some contemporary concepts, e.g.
self-representation of the Church and the image of God, he was certainly not a prisoner of
them. He stepped out of his safe place to engage with the new, to lead a struggle and
a dialogue with it. He was not bound to the Catholic environment and used the positive
truits of the work of non-Catholics. He set an example that showed that fear and pure
antagonism are not answers to challenges of any kind in any period of history.

Adresa autorky:

Mgr. Be. Veronika REHAKOVA, Ph.D.
Teologicka fakulta Jihoceské univerzity
Knézska 8, 370 01 Ceské Budéjovice

email: veronikasdj@gmail.com

72 His image of God in relation to creation and as a moral authority was already presented in the previous article. Cf.
REHAKOVA, Veronika. Matéj Prochizka (1811 — 1889) Revivalist — Historian — Theologian, s. 47, 56 — 58.
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Dr. Mikulas Téth, third Bishop of the PreSov Eparchy, Founder of the Greek
Catholic Theological Academy in Presov

Jaroslay Coranic¢

Mikulds Toth, treti biskup Presovskes eparchie, zakladatel Gréckokatolickes teologicke akadémie

v Presove

Abstract: This paper introduces the life and activities of the third residential bishop of the Greek Catholic Eparchy
of Presov — Dr. Mikulds Téth. As a highly erudite scholar, Bishop Mikulas Toth worked diligently to promote the
importance of education in his eparchy. He also cared for the social welfare of the faithful. The name of the third
bishop will forever be associated with the establishment of the Eparchial Seminary and the Theological Academy in
1880. In addition to his many activities in the field of church education, the bishop paid great attention to the
restoration and decoration of the cathedral. Magyarization was an important issue that affected the religions and
ecclestastical life in the second half of the 19th century. Although Mikulds Téth was not a radical exponent of the
magyarization policy, he advocated the use of the Hungarian langnage in cultural and educational spheres. Dr. Tdth
was immense in his humanity, generosity, and charitable feelings, supporting the poor; he established several supporting
Sunds for them. With his impressive level of erudition, organizational skills, and great personal qualities, Bishop
Tdth was predestined to do great deeds in his pursuit to elevate the status of the Church and the faithful.
Unfortunately, the bishop’s life was cut short. He died suddenly and unexpectedly from a stroke at the age of forty-
nine.

Rey words: Greek Catholic Church in Slovakia, Presov Eparchy, Mikulds Toth.

In 2020, the Greek Catholic Theological Faculty at the University of Presov in PreSov
celebrated its 140t anniversary. Its founder was the third Greek Catholic bishop of Presov,
Dr. Mikulas Téth (1876 — 1882). This paper introduces the personality of this bishop and
his contribution to the founding of the Theological Academy and the Eparchial Seminary,
a direct successor of which is today's Greek Catholic Theological Faculty.

After the death of the second bishop of Presov, Jozef Gaganec (22 December 1875),
the Cardinal Primate Janos Simor (Jan Simor) and the government of Hungary jointly
proposed Dr. Mikulas Téth as the most suitable candidate for the Eparchy of Presov. He
had a Hungarian background and was one of the most learned Greek Catholic men in
Hungary.
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A brief biography of Bishop Mikulds Téth
Mikulas T6th was born on 10 August 1833 in Mukachevo, where his father Andrej Té6th
was a Greek Catholic cantor. Soon after, they moved to Szatmar (Satu Mare), where Mikulas
started his primary education. He then continued in the local gymnasium where he studied
for six years. His school life was interrupted by the events of Kossuth’s revolution (1848 —
1849). Instead of learning, Mikulas Té6th worked as a secretary at the municipal office in
Szatmar. After the revolution, he studied philosophy in the same town.! Having completed
his studies in 1851, Mikulas T6th decided to pursue a priestly vocation. Before entering the
seminary, he had worked as a Secretary at the Mukachevo Bishop’s Chancery in Uzhhorod
for two years. As a seminarian of the Greek Catholic Eparchy in Mukachevo, Téth
commenced his theological studies in Pest in 1853. After four years, he successfully
completed his studies in 1857. Before his ordination, young Téth spent some time in the
Basilian Monastery on Chernecha Hora, in Mukachevo. He wanted to familiarise himself
with the Byzantine-Slavonic rite and Eastern liturgical singing. He spent five months there
in prayer and contemplation. Only after this thorough preparation did he decide to receive
the sacrament of holy orders as a coelebs. He was ordained deacon on 3 December 1857.
He received his priestly ordination on 18 December? 1857, which was the Feast of Saint
Nicholas, from the Bishop of Mukachevo, Bazil (Vasil') Popovic.? In 1858, having noticed
Toth’s great talents, Bishop Popovi¢ sent him to the Institute of St. Augustine in Vienna
for postgraduate studies.* There in 1860, he completed his studies with high honours and
attained the degree of Doctor in Theological Sciences.>

After returning to Uzhhorod in 1860, he was appointed as spiritual director of the
seminary. In 1863, Bishop Bazil Popovi¢ appointed him professor of Biblical and Moral
Theology at the Theological Academy in Uzhhorod. In 1865, the bishop appointed Mikulas
Toth to be a member (assessor) of the Consistory where he served as an advocate for the
poor.t In 1870, Dr. Mikulas Téth began teaching at the Faculty of Theology at the
University of Budapest. The University appointed him a professor of Moral Theology in
18727 In 1875, he was made Canon of the Mukachevo Chapter and Rector of the
Uzhhorod Seminary.

On 16 January 1876, less than a month after Bishop Gaganec’s death, Emperor
Franz Joseph I nominated Dr. Mikulas Téth as bishop of the Presov Eparchy and requested
the Apostolic See in Rome to confirm his nomination. Pope Pius IX (1846 — 1878)
confirmed the emperor’s nomination on 3 April 1876 and issued a letter of appointment

' RUBY, Josephus. Brevis historia dioecesis Epetjesiensis I11. In Schematismus venerabilis cleri graeci ritus catholicornm dioecesis
Eperjesiensis pro anno domini 1903. Epetjesini 1903, p. 33.

2 The eparchy of Mukachevo adhered to the Julian liturgical calendar. That is why the Feast of Saint Nicolas fell on 18
December according to the Gregorian calendar.

3 PEKAR, Athanasius. Historic backgronnd of the Eparchy of Prjashev. Pittsburgh 1968, p. 21.

4+ TUSOR, Péter. A bécsi Frintaneum tagjai Magyarorszagrol, 1816 — 1918. In UJVARY, Gabor (ed.): A Lymbus.
Magyarsagtudomanyi Forrdskizlemények. Budapest 2007, p. 212.

5> AGAP [Archive of the Greek Catholic Archeparchy in Presov]; collection (abbreviated to c.) Listiny, inventory
number (inv. no.) 18a, signature (sign.) 2533.

6 RUBY, Josephus. Brevis historia divecesis Eperjesiensis 1., p. 34.
7 PEKAR, Athanasius. Historic Background of the Eparchy of Prjashev, p. 23.
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for the new bishop.® On the same day, the pope prepared other documents related to his
nomination, including the papal authorization for Bishop Téth’s consecration? with the
notifications of this act addressed to the Archbishop of Esztergom, the Presov Chapter,
the clergy, the faithful, the “vassals” of the Eparchy of Presov and to the representatives of
the town of PreSov.1? Mikulas Téth was consecrated on 21 May 1876 in Uzhhorod by
Bishop Jan Kova¢ Pasztelyi in the presence of the Chapter and a number of clergymen
from the eparchies of Presov and Mukachevo.!! The new bishop was installed on 25 May
1876 in the Cathedral of St. John the Baptist in the presence of the Chapter. Then he
officially assumed administration of his eparchy.!?

Dr. Mikulas Téth and bis contribution to the establishment of the Theological

Academy and Eparchial Seminary
The name of the third bishop of the Presov eparchy will forever be associated with the
establishment of the Theological Academy and the Eparchial Seminary.!3 The junior clergy
of the Presov Eparchy were educated in the seminaries of other Catholic dioceses.

Mikulas Toéth understood the importance of having their own institutions for
education of the junior clergy. He believed that such institutions could become religious
and cultural centres of the eparchy. The bishop addressed his request to establish a seminary
to the emperor in 1877. In his letter, Bishop T6th explained that the matters concerning
education of his own clergy had not been fully resolved since the establishment of the
eparchy. In his request, the bishop reminded the emperor that the junior clergy were
educated outside of their own eparchy and explained that it was not beneficial for either
the priests or the faithful. The future priests were not familiar with the territory of their
eparchy and were ignorant of the local conditions in which their faithful lived. At the same
time, Bishop Téth pointed out the challenges that he as a bishop faced in assigning new
priests to various parishes within his eparchy without having any knowledge of their
personalities, inclinations, or level of education. The bishop believed that having their own
eparchial seminary would increase the number of candidates for priestly vocation and
ensure the further development of the eparchy. Towards the end of his letter, Bishop Téth
informed the emperor about the steps that had already been taken in order to put the idea
into practice.!4

Considering that Bishop Téth was a Hungarian, the government did not object and
appropriated 2,300 florins from the Religious Fund for the establishment of the seminary.
In 1877, the bishop purchased a house with a large garden near the cathedral from the noble

8 AGAP, c. Listiny, year 1876, inv. no. 20, sign. 28.
9 AGAP, c. Listiny, year 1876, inv. no. 20, sign. 20.

10 WELYKY], Athanasius Gregorius: Documenta Pontificornm Romanornm bistoriam Ucrainae illustrantia, vol. 11. Romae
1954, pp. 444 — 445.

1 Torzestvo osvjasenija v jepiskopi Nikolaja Tovta, episkopa prjasevskago. In Karpat, vol. 1876, no. 4, p. 1.

12 AGAP, c. Bezna agenda, Spisy, year 1876, inv. 392, sign. 999; Circular letter informing abont the installation of Bishop Toth,
dated 19 June 1876.

13 These two institutions are often presented as one, since the common term “Seminary” has been used to denote both
institutions.

14 AGAP, c. Bezna agenda, Spisy, year 1879, inv. no. 395, sign. 2751.
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family of Pongratz-Péchy. In the sale and purchase agreement, the price of the house with
the courtyard and the garden was set to 10,000 florins. It was approved by the Ministry of
Ecclesiastical Affairs and Education and paid from the Religious Fund and the Eparchial
Library Fund.’ On 12 September 1880, Bishop Té6th solemnly dedicated the partially remo-
delled building of the Seminary and the Theological Academy in the presence of the Presov
Chapter and the faithful.’® The institution started its activity in the school year of 1880/81
with the third and the fourth year seminarians that had transferred there from Uzhhorod,
Esztergom and Budapest. The bishop also placed there some of the seventh and the eighth
year students from the Presov gymnasium.!”

The first director of the Academy was Canon Stefan Rojkovi¢ who also taught Moral
and Pastoral Theology. The other members of the faculty were:

Michael Kotradov (Michal Kotradov, Liturgical Theology),

Adalbertus Janiczky (Vojtech Janicky, Dogmatic Theology),

Cornelius Kovaliczky (Kornel Kovalicky, Biblical Theology),

Alexius To6th (Alexej Téth, Canon Law),

Joannes Gojdics (Jan Gojdic, Liturgical/Church Slavonic),

Constantinus Szmoligovics (Konstantin Smoligovic¢, Civil Law).18

At the same time, the priestly formation of the seminarians began. On 26 August
1880, Bishop Téth appointed Canon Alexander Rojkovi¢ the first Rector of the Seminary.
Bartolomej Sass, the member of the Consistory became the Vice-Rector. The bishop
appointed Vojtech Janicky to be in charge of the spiritual formation of the candidates. The
newly-opened Eparchial Seminary was dedicated to the feast of #he Protection of the Most Holy
Mother of God (Protectionem Beata Mariae 1V irginis). On 28 August 1881, Bishop Mikulas Téth
appointed Jan Gojdi¢ the first Prefect and the Vice-Rector of the Seminary. On 25
September 1882, the Theological Academy opened all four years of theology and became
a fully-fledged educational institution.!®

From its beginning, just as in the Uzhhorod Seminary, the Seminary in Presov was
also dominated by pro-Hungarian elements. This resulted in the loss of national identity
among the Greek Catholic clergy. Under this influence, some members of the clergy shared
the pro-Hungarian sentiment even after the creation of Czechoslovakia in 1918.

Building activities of Bishop Mikulas Toth
Apart from his many activities aimed at the promotion of ecclesiastical education, including
the establishment of the Academy and the Seminary, Bishop Téth directed his attention to
the Cathedral Church of Saint John the Baptist in Presov. In 1881, he undertook to renovate
the interior of the cathedral and secured new furnishings; only the Baroque pews remained

15 JAMBOR, Peter. Formdcia bohosloveov Presovskej eparchie na galiatkn 20. storodia. Diploma thesis. GTF PU v Presove.
Presov 2013, p. 25.

16 RENDEK, Lukas — JAMBOR, Peter: Cestou hladania. Formdcia bohosloveoy v Presovskom biskupstve v rokoch 1818 — 1968.
Poprad 2021, p. 71, 80.

1" PEKAR, Athanasius. Historic backgronnd of the Eparchy of Prjashev, pp. 24 — 25.
18 Schematismus venerabilis cleri graeci ritus catholicornm dioecesis Eperjesiensis pro anno domini 1882. Eperjesini 1882, p. 16.
19 JAMBOR, Peter. Formdcia bobosloveov Presovskey eparchie, p. 27.
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in their original form. The prestol was altered, the iconostasis was adorned with new
paintings by Ignic Roskovi¢, the windows were replaced, and the marble pillars were
decorated with ornaments.?0 All of these renovations were adapted to the late Baroque and
Classicism styles.?!

Bishop Mikunlds Toth

The interior of the cathedral was stylishly repainted as well. The painter of several
wall paintings was Ignac Roskovi¢. In the portrait medallions on both side of the nave
vaults, he depicted eight Church fathers of the Eastern and Western Church. On the north
side, there are paintings of the Eastern Fathers, $% Basi/ the Great and St. Gregory of Nazianzus
and the Western Fathers, S% Jerome and St. _Awmbrose. Opposite, on the south side, one can

20 Schematismus Venerabilis Cleri Graeci Ritus Catholicorum Dioeceseos Fragopolitanae (Presov — Prjasev) pro anno Domini 1931. Ab
erecta Sede Episcopali anno 115. Fragopoli 1931, p. 17.

20 SVORC, Peter. Sprievodca po sakrilnyoh pamiatkach a cirkevnom Zivote Presova. Presov: Universum, 1999, pp. 59 — 60.
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see the portraits of S7. _Athanasius of Alexandria and St. John Chrysostom of the Eastern Church
and Sz _Augustine of Hippo and St. Gregory the Great of the Western Church. On the east side
of the cathedral’s nave, above the present-day choir, singing angels are depicted in the
triumphal arch. On the right from the arch, there is a painting of the Jewish king David and
on the left, there is a portrait of Roman Sladkopevec [Roman the Sweet Singer]. Ignac
Roskovic¢ painted the painting in the present-day sanctuary and of the unfinished paintings
in the nave above the entrances to the lateral chapels. On the vault of the sanctuary, there
is a painting of #he Most Holy Trinity surrounded by the four Evangelists depicted with their
attributes (Saznt John and Saint Luke on the north side; Saznt Mark and Saint Matthew on the
south side). In the apse of the sanctuary, below a small round window, there is a wall
painting depicting Saints Cyril and Methodius. Above the entrances to the north and south
chapels, there are two wall paintings by Ignac Roskovi¢ dating back to 1881. The painting
on the south side depicts Jesus Christ handing the keys to Saint Peter. On the opposite side, there
is a painting depicting Jesus Christ with the Apostles in the Gethsemane Garden. These paintings
were left unfinished, most likely due to the misunderstandings between the Canons and the
painter.??

Bishop Téth himself consecrated the renovated cathedral on 6 January 1882.23 To
commemorate the efforts of Bishop Téth who supported the redecoration of the cathedral,
his episcopal coat of arms with the year 1881 was placed on the banister of the choir.

Cultural and social activities of Bishop Mikulds Toth
When describing Bishop Téth, one might say that he had the kindness of Bishop Tarkovic¢
and the organizational talents of Bishop Gaganec. Since the eparchy was unknown to him,
he visited every parish under his jurisdiction within a short time. During his visits, the
bishop would talk to parents about the importance of education. He ordered his priests to
provide enough books for every parochial school. When he saw how poor some of the
parishes were, he paid for the books himself.?* During his visit to the Makovica and
Bukovec deaneries, he gave the priests 400 florins. During his canonical visit to the Laborec
deanery, Bishop Té6th distributed 146 florins worth of books among the parishes. He also
remunerated the teachers whose schools were found swept clean and in order. In a similar
manner, the bishop distributed books and money to teachers and students during his visits
to Borsod, Cserehat, or Spis Superior deaneries.?®

Mons. Mikulas Téth established various funds to support the poor. He donated large
sums of money from his own personal income for the welfare of his eparchy. His
bottomless generosity was admirable. In the short six-year period of his episcopacy, Bishop
Toth contributed substantial amounts of money to charity or building projects and for
foundations:

500 florins to the Fund for the poor,

22 CORANIC, Jaroslav. Architektonicky vyvin a umelecka vyzdoba katedraly sv. Jana Krstitel'a a biskupskej rezidencie.
In Histdria Katedralneho chramu svitého Jana Krstitela a biskupske regidencie v Presove. Presov: Petra 2007, pp. 51 — 53.

23 AGAP, c. Bezna agenda, year 1882, inv. no. 398, sign. 26.
2 PEKAR, Athanasius. Historic background of the Eparchy of Prjashev, pp. 23 — 24.
25 RUBY, Josephus. Brevis historia dioecesis Eperjesiensis 11, pp. 36 — 37.
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765 florins to help teachers — cantors of the PreSov Eparchy,

1,000 florins for the interior decoration of the Cathedral of St. John the Baptist,

1,000 florins for the building of the Greek Catholic church in Kosice; the promised
sum of 4,000 florins could not have been donated since the bishop died unexpectedly,?

10,000 florins for the expansion of Alumneum of St. John the Baptist and for the
scholarship fund for the boys,

5,000 florins to create a Fund to help clothe the boys at the Alumneum of St. John
the Baptist,

14,900 florins for the foundation of a girls’ boarding school.?’

Although Bishop Téth was not native to the Presov Eparchy, he was well received
and accepted by the clergy and faithful for his character, humanity, generosity, acts of
kindness, and great organizational skills. The only exception was a negative reaction of the
clergy to the bishop’s uncompromising stance on the wearing of beards by the clergymen.
Following the example of his predecessor, Bishop Gaganec, Bishop Téth wanted his clergy
to abandon the custom of wearing beards. Not all clergymen obeyed the order of Bishop
Gaganec issued in 1862. Bishop T6th’s new order, issued on 30 September 1880, provoked
lively discussion. For some members of the clergy, shaving beards was yet another step
towards the Latinization of the Byzantine-Slavonic rite. The priests lodged a formal protest,
but the bishop stood his ground and confirmed his decision. Adolf Dobrjansky was one of
the most outspoken supporters of the protesting clergy and wrote Otvit uhro-russkaho
duchovenstva Prjasevskoj eparchii svojemu jepiskopu [An Answer to the Bishop of the
Presov Eparchy from the Ukrainian Clergy of Hungary] concerning the subject. This appeal
did not change the bishop’s mind and he referred his clergy to the valid decrees adopted at
the Esztergom Metropolitan synod (1858) and to Bishop Gaganec’s order. Dobrjansky then
wrote to Pope Leo XIII, Appelacia k papi ot imeni uhro-russkaho duchovenstva Prja-
sevskoj eparchii po voprosu o noseniji uniatskimi svjas¢eniksmi broody [An Appeal to His
Holiness from the Ukrainian-Hungarian Clergy of the Presov Eparchy Concerning the
Wearing of the Beards by the Uniate Clergy].?

2 For more detail see: SZEGHY, Gabriel — JAMBOR, Peter. Kosickz gréckokatolici. Dejiny farnosti v rokoch 1797 — 1950.
Kosice 2007, p. 86.

2T RUBY, Josephus. Brevis historia dioecesis Eperjesiensis 11, pp. 36 — 37.
28 NEDZELSKY], Eugenij. Ocerk karpatorusskoj literatury. Uzhorod 1932, p. 143.
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Eperjes e J6kai-tér, Seminarium, Postapalota

Greek Catholic Seminary

Magyarization movement in the Eparchy of Presov during Bishop Té6th’s episcopacy
Towards the end of the 1850s, internal affairs of the Habsburg monarchy were largely
influenced by its foreign policy. The defeat of Austria in the war against Italy and Prussia
(1859, 18606) sparked a domestic crisis. Franz Joseph I was forced to give in to Hungarian
pressure and accept the Compromise (the Ausgleich) in 1867.

The magyarization that followed affected all nationalities in Hungary, including the
Greek Catholic Rusyns, Slovaks, and Romanians. In 1868, the Hungarian Parliament
enacted the Nationalities Law that codified the idea of a single indivisible Hungarian nation
and did not recognize other nationalities other than the Hungarian nation (or the Magyar
nation as presented by the Magyar politicians). Hungarian became the only official language.
Other nationalities residing in the territory of Hungary were degraded to the status of ethnic
groups (with the exception of the Croats who signed a Croatian-Hungarian Settlement in
1868).

The impact of magyarization touched every sphere of social and reli-
gious/ecclesiastical life. The Greek Catholic Church in Hungary and the Presov Eparchy
was not spared either. With the approval of the Primate, Hungarian governmental circles
ensured that they nominated as Greek Catholic bishops only those candidates who at least
tolerated or even better, supported the Hungarian national policy. For example, in the last
third of the 19t century, only bishops who collaborated with Hungarian political circles
could occupy the episcopal throne of Mukachevo. This often resulted in acculturation and
denationalization of the faithful. Two pro-Hungarian bishops were Stefan Pankovi¢ (1867
— 1874) and Jan Kovac Pasztélyi (1875 — 1891). In the Presov Eparchy, the process of
magyarization did not advance as quickly as in the Mukachevo Eparchy. Bishop Gaganec
remained true to his Rusyn roots and did his best to resist the pressures of magyarization.

Regarding this subject, it is worth noting that in the southern sections of the Presov
Eparchy, the process of magyarization began even before 1867. In the territories (Borsod,
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Cserehat, Szant6 and a part of Kosice deanery) where the Slavs (Rusyns and Slovaks??) lived
alongside the Magyars, the process of assimilation and magyarization of the Greek Catholics
began in the first half of the 19 century. This was rather a natural assimilation process
since these Rusyn and Slovak ‘isolated islands’ were surrounded by the Hungarian elements.
In the Schematism of the PreSov Greek Catholic Eparchy issued in 1839, 1843 and 1853,
we read that two liturgical languages, slavo-ruthenica [Slavonic-Rusyn| and hungarica
[Hungarian]| were used in the parishes that used to be Slovak and Rusyn only. A similar
situation was present in the deaneries in the south sections of Zemplin and Uh counties
that belonged to the Mukachevo Eparchy. In some scattered filials, the priests preached in
Hungarian even earlier. In the areas where the Slovak or Rusyn population was less
compact, they were assimilated faster. The Slovak Greek Catholics did not assimilate as fast
as the Slovak Roman Catholics. They held to their original nationality longer because they
were influenced by their Byzantine-Slavonic liturgy and the Eastern Church tradition. The
following tables show the ethnic composition of the Greek Catholic faithful in 1841 and
1880. In 1841, out of the total number of 174,793 Greek Catholic faithful, around 10,000
were Magyars, that is 5.72%. According to the overall statistics, there were 1,322,344
Greek Catholics in Hungary of which 115,224 (8.71%) reported to be Magyars.>!

zrr

s

N
|

Greek Catholic Seminary

2 For more information about the Slavic population in this territory in the 1770s, see Lexvcon universorum regni Hungarie
locorum poputosorum anno 1773. Budapest 1920. There were 14 (out of a total number of 18) Greek Catholic parishes
in the four districts of Abov county. As their language, the Lexicon states /Jugva slavonica (Fikehaza, Kelecsény,
Kiralyneép, Zeloba, Sziget-Bélse, Gadna, Garadna, Kanny, Kétty, Somodi, Fels6 Vadasz, Komloska, Magyoroska
and B. Ke6-Varallya), in Borsod county, there were 9 (out of the total number of 10) Greek Catholic parishes
(Gorémboély, Petri, Hej6-Keresztar, Abod, Irota, Mucsony, Rakacza, Palfalu, Viszl6).

30 FENYES, Elek. Magyar orszignak, tartominyoknak mostani dllapotja statistikai és geggraphiai tekintetben. Magyarorszig
statistikdja (elsd kdtet 1I1.). Pesten 1842, p. 37. The main sources for Fényes were the Schematisms. To determine
the number of the Greek Catholics in the Presov Eparchy, he used the Schematism from 1839, which indicated
the exact same number of the faithful. Fényes did not distinguish between the Slovak and Rusyn Greek Catholics.
He used the term “Oroszok” or “Rusnyakok” to denote all Greek Catholics.

3V FENYES, Elek. Magyarorszdg statistikdja (elsd kdtet T11.). Pesten 1842, p. 37.
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Ethnic composition of the Greek Catholic faithful in Hungary, 184132

Eparchy . Croats/ | Total number
ics Magyars | Rusyns  |Romanians | go pans | of the faithful
Eparchy
. 10,119 . 565,373 - 575,492
of Fogaras
Eparchy 900468 | 276939 | 85381 452,788
of Mukachevo ’ ’ ’ - >
Eparchy 10,000 164,793
- - 1
of Presov (5.72%) (94.28%) 74,793
Eparchy
of Oradea Mare 4512 L171 100,470 - 106,153
Eparchy
of KriZevci - - - 13,118 13,118
115,224 442,903 751,224 13,118
Total ' , ‘ ’ 1,322
ot (8.71%) | (33.49%) | (56.81%) | (0.99%) 322,344

According to the 1880 census, there were 1 497 268 Greek Catholics in Hungary,
134 853 (9%) of them were Magyars.

Ethnic composition of the Greek Catholic faithful in Hungary, 1880

Total

number of | Greek Greek Greek Greek Greek Greek Greek

Greek Catholic | Catholic | Catholic | Catholic | Catholic | Catholic | . t}‘:e »

Catholics Romanians| Rusyns | Magyars | Slovaks Roma Croats/ atholie

. . Poles

in Hungary Serbians

1.497 268 850,736 | 329,351 | 134,853 98,750 23,655 10,045 1,130
> (56.82%) | (22%) (9%) (6.6%) | (1.58%) | (0.67%) | (0.075%)

According to these official statistics, the eparchy of Presov comprised of 146 000
Greek Catholic faithful*4, 16 000 (10.81%) of whom were Magyars.%

The figures show that the proportion of the Greek Catholic Magyars in comparison
with other Greek Catholics in the whole of Hungary remained unchanged between 1840
and 1880. As for the Eparchy of Presov, the proportion of Magyars almost doubled (from
5.72% to 10.81%), even though the actual increase was around 60% (from circa 10,000 to
circa 16,000). The reason is that the total number of Greek Catholics in the Presov Eparchy

32 FENYES, Elek. Magyarorszig statistikdja, p. 37.
33 A magyar korona orszagaiban az 1880 év elején végrehajtott. Budapest 1882, p. 389.

3 The statistics did not give the exact number of the Greek Catholics in the Presov Eparchy. This figure was
determined after counting the Greek Catholics in individual districts. To compare, the number of the faithful
according to the Schematisms from 1878 and 1884 was 152,649, and 145,583.

3 This statistic distinguishes between Rusyn and Slovak Greek Catholics. There were approximately 79 000 (52.375%)
Rusyns and round 51,000 (34.45%) Slovaks.
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during that time decreased (from 174,793 to 148,000) mostly due to the emigration of many
Rusyns and Slovaks.

Bishop Mikulas To6th did not adopt as extreme a pro-Hungarian position as did the
bishops of Mukachevo, Stefan Pankovi¢ and Jan Kova¢ Péasztélyi. Although the bishop
agreed with instruction in Hungarian and even required a proficient command of the
language from all his teachers, he never openly opposed instruction in national languages.
In fact, he was in favour of it.3¢ Bishop Toéth was not a radical exponent of the ma-
gyarization policy. In the field of culture and education, however, he promoted the use of
the Hungarian language.

In 1879, the Hungarian government adopted the Education Act, which introduced
the Hungarian language as a compulsory subject in state schools and teaching institutes.
Only those with an excellent command of the Hungarian language could teach in state
schools. Those who had been teaching at state schools before the adoption of the
Education Act and did not speak Hungarian were required to master it in the next four
years. The reason that was often used to justify the new Education Act was the necessity to
learn the official state language in order to facilitate contact with members of the ruling
Hungarian nation and authorities. In reality, however, it involved the gradual magyarization
of state education. On 22 February 1879, Bishop Téth and Bishop Jan Kovac Pasztélyi sent
a letter addressed to the Hungarian Ministry of Culture and Education in which they
supported the introduction of compulsory Hungarian language teaching in state schools. In
their letter, the bishops informed the minister that they had ordered the inclusion of
compulsory Hungarian language teaching into the curriculum of all parochial schools in
their eparchies. In his reply to Bishop Téth dated 14 March 1879, the Minister of Culture
and Education thanked the bishop for his zealous work and informed him that the
Apostolic Nuncio had also acknowledged his decision.?’

Bishop Toth, however, was strictly against the introduction of the Hungarian
language into the Byzantine liturgical services. In 1881, the Hungarian Parliament discussed
the establishment of a separate Hungarian Greek Catholic eparchy with Hungarian as
a liturgical language. The Ministry for Ecclesiastical Affairs demanded Bishop T6th support
their proposal. In his letter to the Ministry, the bishop replied that the establishment of
a new eparchy was a strictly ecclesiastical matter and not that of politics. As such, it should
therefore be discussed not in Parliament but in the Apostolic See in Rome.3® Bishop Té6th
also defended the use of the Old Slavonic language in the liturgy, since it was ‘Sacred and
dear to our pegple”. >

It is striking, and even illogical, how far the Hungarian authorities were willing to go
in order to implement the magyarization policy. In 1880, for instance, the lord-sheriff
(Hungarian: ispan, Slovak: zupan, Rusyn: zhupan) of the Zemplin county forbade using the
traditional Greek Catholic greeting Sliva Isusu Christu [Glory to Jesus Christ] because allegedly

36 VASIL, Cyril. Porovnanie cirkevnoprdvnych prameriov byzantsko-slovanskej katolicke cirkvi v Mukacevskel a Presovskej eparchii
s Kddexcom kanonov vyjchodnych cirkvi. Rim 1994, p. 43.

37 AGAP, c. Bezna agenda, year 1879, inv. no. 395, sign. 1023.
38 BESKID, Mikulas. Prefovskd eparchia. Presov: Petra 2012, p. 31.
3 PEKAR, Athanasiu. Historic backround of the Eparchy of Prjashe, p. 24.
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the word skiva [glory] implied that the Greek Catholics supported the political Panslavic
movement.*

Mikulas To6th governed the Presov eparchy for six years. On 5 May 1882, he suffered
a stroke. To make things worse, the bishop contracted a typhoid fever. A few days later, on
21 May 1882, the third bishop of the Presov Eparchy passed away (on the day of the sixth
anniversary of his consecration). The Eparchy of PreSov lost their loving father, agile
bishop, and generous benefactor. He was buried with great pomp. The eyewitnesses said
that “zhere was not a dry eye left, all clergymen wept”#! After the funeral ceremony, his body was
laid to rest in the crypt of the Cathedral Church of St. John the Baptist in PreSov.*
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Kiiaz Michal Butkovsky

Peter Kurisko

Father Michal Butkovsky

Abstract: In our study we focus on Father Michal Butkovsky (1926-2005), priest of the Archdiocese of Kosice.
The aim of this study is to present the life and activity of this Catholic priest. For the purpose of this essay, we used
materials from archives and testimonies of some witnesses of his life. The study is divided into two parts. In the first
part, we attempt to summarize the biography of Fr. Michal Butkovsky. In the second part, we focus on some
attributes of bis personality and spiritual life. Michal Butkovsky was born on October 8th, 1926 in Ceiehov. After
graduation he decided to enter a priestly seminary in Kosice in 1946. In 1950 the seminary in Kosice was closed by
communist government and he was sent to the Pomocné Technické Prapory (PTP), where he worked for more than
three years. He waited more than fourteen years to continue his theological studies and was finally ordained in 1967.
He worked as a parish priest in Krigovany and as a dean in Sabinov and Secovce. Fr. Michal Butkovsky died in
2005. The life of Father Michal Butkovsky shows us the beauty of devotion to the priestly vocation, and is an
inspiration for the contemporary generation of priests and seminarians.

Key words: Butkovsky Michal, devotedness, Family of professor Hiavad, PTP | Pomocné Technické Prapory/,
reverence on the Sacred Heart of Jesus, seminary.

Nastup komunizmu mal znacny dopad aj na zivot Katolickej cirkvi na Slovensku. Okrem
iného to znamenalo zruSenie seminarov v jednotlivych diecézach a zostal iba jediny seminar
v Bratislave. V r. 1950 prestal fungovat’ diecézny seminar v Kosiciach. Medzi tymi, ktorych
sa zatvorenie kosického seminara dotklo, bol aj Michal Butkovsky. V nasej studii sa budeme
venovat’ predstaveniu jeho osobnosti. Pre potreby tejto studie sme pouzili predovsetkym
archivne pramene, ale aj rozhovory s niektorymi svedkami jeho Zivota

Nas prispevok je rozdeleny do dvoch casti. V prvej sme sa pokusili zrekonstruovat’
jeho najdodlezitejsie zivotné udalosti a v druhej Casti sa zameriame na niektoré crty jeho
osobnosti a spirituality.
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Zivotopis
Michal Butkovsky sa narodil 8.0ktébra 1926 Cecéehove rodicom Andrejovi a Zuzane, ro-
denej Butkovskej, byvajicim v Cecehove.! Obaja rodic¢ia boli maloroPnici. Otec Andre;j
Butkovsky odisiel v r. 1929 za pracou do Kanady, isty ¢as bol nezvestny a zomrel v Kanade
pocas prac v bani v r. 1953. Matka zila v Ceéehove a neskor aj na fare so synom do . 1991.
Zomrela v r. 1993. Michal dostal meno pravdepodobne po svojom starom a prastarom
otcovi.? Mal sestru Annu.

Michala pokrstil dva dni po narodeni — 10. oktébra 1926 — vtedajsi farar v Za-
luZiciach Karol Sirola. Sviatost’ birmovania prijal 12. m4ja 1938.> Na Dudovi $kolu
v Ce¢ehove nastupil ako sedemroény v r. 1933. Po ukonéeni piateho ro¢nika pokracoval na
gymnazium v Michalovciach. Vysvedcenie z posledného ro¢nika gymnazia je datované 15.
jina 1946 ako Ziaka 8. B triedy na Statnom gymnéziu v Michalovciach s celkovjm pros-
pechom dostato¢nym. Triednym profesorom bola Jolana Dzuppova. Osvedcenie o dos-
pelosti bolo vystavené 24. juna 1946.*

Po ukonceni gymnazia bol 3. jala 1946 na prijimacom pohovore v seminari
v Kosiciach®, kde nasledne nastapil. Oficidlne bol na
Vysokt skolu bohosloveckt v Kosiciach zapisany 15.
septembra 1946.% Ukoncil tam osem semestrov. Poslednt
skusku urobil u Dr. Jan Sveca z kanonického prava 13. juna
1950. Pocas obdobia v Kosickom seminari prijima aj nizsie
svitenia z rak biskupa Jozefa Céirskeho — tonziru
(11.12.1948), lektorat (4.11.1949) a akolytat (5.11.1949).

Po letnych prazdninach v roku 1950 sa uz nevracia
do seminara v Kosiciach, ale spolu s ostatnymi boho-
slovcami nastupuje na vojenskd sluzbu v taboroch PTP
/Pomocné Technické Prapory/, kde je oficidlne vedeny od
7.9.1950 do 31.12.1953." Pocas tohto obdobia strieda

miesta svojho posobenia, nakol'ko tieto prapory sluzili ako

lacna pracovna sila pri budovani vojenskych a civilnych

'Rodi¢ia knaza Michala Butkovského sa sobasili 14. maja 1925. Otec Andrej sa narodil 19.12.1902 a matka Zuzana
24.1.1905. Archiv Rimskokatolickeho dradu Zaluzice. Matricula copulatorum. zv. II., s. 26, ¢. 9. Matka Zuzana
bola dcérou Michala Butkovského a Marie r. Valigovej. Archiv Rimskokatolickeho farského uradu ZaluZice.
Martricula baptisatorum. zv. IIL, s. 25, ¢. 3. (dalej len ARKFU Zaluzice). Krstna matrika zvizok I1. /kde mohol
byt zapisany krst otca Andreja Butkovského/ sa uz na farskom urade v ZaluZiciach nenachadza.

2 Obaja stari otcovia mali krstné meno Michal. V pozostalosti kfiaza Michala Butkovského sa nasiel krstny list Michala
Butkovského narodeného 7.9.1873, rodicom Michal Butkovskému (rim. kat., rol'nfk) a Anne r. Mazur (rim. kat.),
byvajiucim v Cecehove ¢ 46. Krstil Mikulas Andruhovi¢, farar. Zv. IL. str. 56 (diecéza satmarska). Farir vo
VePkych Zaluziciach ho vydal 31.10.1940. Archiv Rimskokatolickeho farského dradu Se¢ovee. (dalej len ARKFU
Secovce).

3 ARKFU Zaluzice. Martricula baptisatornm. zv. 111, s. 254, ¢. 32.

4 ARKFU Secovce. Vyroéné vysvedéenie Michala Butkovského z 15.6.1946. Gymnazidlne osvedéenie dospelosti
vydané dna 24.6.1946.

5> Archivum Archidioecesis Cassoviensis (d'alej AACass). fond Kosické biskupstvo (d'alej KB). Kosicky biskupsky
ordinariat (d'alej KBO). sign. 812/1946.

6 ARKFU Secovce. Index Lectionum — Michal Butkovsky, s. 1.
7 ARKFU Secovce. Prikaz o osvobozent od vojenské povinnosti & 516585, Michal Butkovsky.
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objektov, ako aj na pracu v bani.® Pocas tohto obdobia je viac nez tri mesiace v Novom
Ji¢ine na Morave, v Buntale, v Hodonine, Katlovej Studanke v Jesennikoch. Kratsiu dobu
sa zdrziava v Libave?, Brne, Karvinej, Jihlave a Olomouci.'® Na niektorych zastavkach pocas
PTP pracuje aj ako banfk.™

Po navrate z PTP sa zamestnava ako uradnik v Pozemnych stavbach n. p. - zavod
v Michalovciach. Popri praci si v rokoch 1959 — 1961 robi maturitu na Vyssej priemyselne;j
$kole v Presove, ktora ma elokovant triedu pre pracujicich $tudentov aj v Michalovciach.?

Pocas obdobia prace v civilnom zamestnan{ si viackrat dava prihlasku do seminara
v Bratislave, kde je nakoniec prijaty v roku 1964. Na Rimskokatolicku cyrilometodskd
bohoslovecku fakultu v Bratislave je zapisany 27. novembra 1964.2* V prvom roku $tadia
v Bratislave je vedeny ako $tudent prvého ro¢nika. V dalsom skolskom roku 1965/66 je
vedeny uz ako $tudent §tvrtého roénika a nasledne piateho roénika. Stadium na bo-
hosloveckej fakulte v Bratislave ukoncuje absolutériom 29. mija 1967. Hoci na gymnaziu
dosahuje iba dostatocny prospech, jeho vysledky pocas teologického $tadia v Kosiciach
a Bratislave sa vo velkej vicsine vynikajtce.'®

Subdiakonat prijima 29. maja 1967, diakonat 1. juna 1967 z rdk trnavského apos-
tolského administratora Mons. Ambréza Lazika. Knazska vysviacka sa kona v nedel'u 4.
jina 1967 a svititefom je taktiez Mons. ThDr. Ambréz Lazik.® Spolu s nim boli pre sluzbu
Kosickej diecézy vysviteny este Pavol Drab, Michal Krisko.

V nedelu 11. juna 1967 mé primicie v rodnom Ceéehove. Primi¢nym kazatePom je
profesor Stefan Hlavac.!” Svoje prvé kiiazské posobenie zadina ako kaplin vo farnost
Kosice-Juh, kde bol vtedy fararom Vojtech Jancary. Po dvoch rokoch prichadza ako farsky
administrator do farnosti Krizovany. Pocas tohto obdobia udrziava culé styky s prof.
Hlavacom, ktory je v tom case v ned’alekych Hermanovciach, a s ktorym ho spaja hlboké
priatel'stvo. Pocas svojho posobenia v Krizovanoch sa mu podati postavit’ farski budovu.
Popri pastoracii zac¢ina posobit’ aj na diecéznom tribunali ako Promoétor spravodlivosti (od
19.1.1984) a neskor ako obhajca zvizku (od 22.8.1995), kde posobi do roku 1998. Po smrti
dekana Antona Durcdka (8.5.1987) je menovany za farira-dekana do Sabinova.

Do farnosti Secovce nastapil po dekanovi Andrejovi Kapusanskom 1. jala 1990.
Popri pastoracii, uz v podmienkach po komunistickom rezime, zacal s potrebnymi
Gpravami a rekonstrukciami. Ako uvadza Historia domus v Secovciach,'® zacalo sa s po-

8 VITKO, P. a kol. PTP. PoniFenie a satisfakeia. Bratislava: Ministerstvo obrany SR. 2005, s. 16 — 17.
9 Z osobného rozhovoru s vdp. dekanom Jozefom Stofejom. marec 2015 v Presove.

10" Archivum Archidioecesis Cassoviensis (dalej AACass). fond Kosické biskupstvo (d'alej KB). Biskupsky urad
v Kosiciach (d'alej BUK). sign. 624/1969.

1 ARKFU Secovcee. Primitnd kizeri Stefana Hiavica novoksiazovi Michalovi Butkovskému.
12 AACass. f. KB. BUK. sign. 624/1969.

13 ARKFU Secovee. Vjkaz o stidiu na vysoke skole Michala Butkovského, s. 1.

14 ARKFU Secovee. Vikazg o stidiu na vysokej skole Michala Butkovského, s. 52

15 AACass. f. KB. BUK. sign. 571/1964.

16 HISEM, Cyril. Kosické preshytérium (1804 — 2006). Dejiny Kosického arcibiskupstva 171. Presov: Vydavatelstvo Michala
Vaska. 2000, s. 42.

17 ARKFU Secovee. Primitni kdzerl S tefana Hiavdia novokiiazgovi Michalovi Butkovskému.
18 ARKFU Secovce. Historia domus. 1990 — 1997.
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stupnou rekonstrukciou farského kostola najprv zvnutra /elektrické rozvody, vnutorné
omietky, plynové kirenie/a v r. 1995 — 1996 aj vonkajsie upravy /fasida, omietka,
strecha/.° Zaujimavou poznamkou v Historii domus je upozornenie, ze na omietku na
vonkaj$iu fasidu farského kostola bol pouzity $astinsky piesok zo Sa$tina.?’ Na farskej
budove sa urobili najnutnejsie upravy /strecha/ a upravil sa aj priestor pre kaplanov. Déraz
vzdy kladol na upravu bohosluzobnych priestorov, zatial co osobné byvanie na fare bolo
skromné. Zacali sa aj stavby kostolov na filialkach. V roku 1990 zacali pripravy a v roku
1991 vystavba nového kostola na filialke Dargov, ktora je najvicsou filidlkou secovske;
farnosti a bola ukoncena v roku 1994. Novy kostol sa v roku 1995 zacal stavat’ aj na filialke
Backov, kde bol dokonceny v roku 1997. Novy kostol bol vybudovany aj na filidlke Hriadky
/1996 — 1999/, ktora neskor pripadla do novovzniknutej farnosti Vojéice.

Michal Butkovsky s prsomm Stefanom Hiaviions”'

19 ARKFU Secovcee. Historia domus. 1990 — 1997. Zaujimava je poznamka v kronike za r. 1996, 7e hodiny v kostolnej
vezi opravil vtedaj$i gymnazista Jan Stanko. Do tejto opravy fungovali malokedy. Po oprave odbijali kazda
hodinu.

20 Na upravach vonkajsej fasidy sa medzi dobrovolnikmi podielal aj autor tohto clanku.

2l Fotografe v tomto prispevku st pouzité z osobného archivu autora.
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Svoj knazsky déchodok zac¢ina 1. jala 2001 a ostava byvat’ v Se¢ovciach v blizkosti
farského kostola v samostatnom doméeku u pana Pubomira Podpinku a jeho manzelky,
kde si zadovazil jednoduché byvanie. Tam zostava az do svojej smrti. Pocas svojej emeritary
aktivne vypomaha vo farnosti Secovce tam, kde je to potrebné, bez toho, aby sa miesal do
pastoracnych zalezitosti nového spravcu farnosti.

Nezomiera vsak v Secovciach. Na konci jala 2005 odchadza do detského tabora, aby
tam bol ako knaz k dispozicii, slizil detom svaté omse a vysluhoval sviatosti. Prave tam,
v katastri obce DIhé nad Cirochou, v areali tabora Trist, zomiera v noci z 29. na 30. jdla
2005. Okolnosti poslednych chvil' priblizuje aj basen, ktora odznela pocas pohrebnych
obradov:

V7 ten tagky, horict, dusny de,

travil v privode i kriaz nejeden.

Tu spolu s detmi prazdniny vychutndvali,

v podpecer svatsi omsu im sliil.

Tasko je zdravéimu tropical ndsat,
este tagsie chorému obetu prinasat.
Ktovze, ¢o citilo srdce krazovo,

(o sa udeje v noci jila tridsiateho.
Pan zeme i sveta celého,

povolal k sebe kriaza verného.
Prisla jeho posledna hodina,
dotlkelo srdze, &o milovalo Pana.

Pohrebné obrady sa konali vo farskom kostole Nanebovzatia Panny Marie
v Secovciach dna 2. augusta 2005 o 11.00 hod. a predsedal im Mons. Alojz Tkac, arcibiskup-

metropolita Kosickej arcidiecézy.

Niektoré Crty osobnosti a kiazskej spirituality
Jednou z najdolezitejsich F'udskych a duchovnych ¢ft v zivote knaza Michala Butkovského
je jeho vernost’ knazskému povolaniu. Pre toto povolanie musel urobit’ mnoho, kym
pristapil ku knazskej vysviacke.

Pocas svojich $tadif na michalovskom gymnaziu bol osloveny osobnost’ou ThDr.
Stefana Hlavaca. Podla jeho svedectva?, gymnazista Michal vstival rino o piatej hodine,
aby mohol byt’ na svitej omsi v nemocnicnej kaplnke. Jeho cestu ku knazstvu zahatalo
zrusenie vSetkych semindrov na Slovensku /okrem bratislavského/. Tak sa zacalo 14 rokov
cakania na opatovné prijatie do seminara, kde sa hlasil viac ako pit’krat.?* Podla vlastnych
slov bol na smiech pre mnohych, nakolko nebol ani civil, ani klerik.?> Primi¢ny kazatel vo
svojej homilii zhffia a opisuje cestu vtedy takmer 41-ro¢ného primicianta k oltaru, ked mu
odporuca pri ofertériu obetovat’ aj svoju cestu ku knazstvu takto:

22 ARKFU Secovce. Baseri pre pana dekana. Zaznela pri pohrebnej svitej omsi 2. 8. 2005.
BARKFU Secovee. Pribovor Stefana Hlavdéa pri slivnostnom obede po primiinej omsi Michala Butkovského.
24 AACass. f. KB. BUK. sign. 571/1964.

25 AACass. f. KB. BUK. sign. 624/1967.
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“Boze, prijmi vsetky moje telesné price, ktoré som urobil pocas svojej cesty k oltaru. Pracoval som
aj tn na cecehovskych poliach a prdca rolnika je tagka. Tri roky som musel byt’ aj hlboko pod zemon
v tagke prdci banika. Boge, na paténu prikladim aj svoju tagkii dusevnii pracu, osem rokov $tidia na
Michalovskom gymmndzin i sedem rokov vonkajsimi biirkami prerusovaného stidia na vysoke Skole
teologicke). Ked' budes pozdvihovat’ kalich s vinom, a vieme, e kalich je symbolom bolesti, prilej do tohoto
kalicha k omSovému vinu vsetky svoje dusevné bolesti i telesné stridania na ceste & oltiru. Prilej do nebo
vetky svoje prebariania, Sikanovania, istrky i posmesky, ¢o sa ti dostali, prilej do nebo aj svoje viastné
vniitorné pokusenia, ktorym si viak, Bobu vdaka, s milostou a pomocon Boou odolal.”?°

S

Michal Butkovsky s kiiazmi po posviacke novey fary v Krigovanoch v r. 1973.
1 strede kapitulny vikdr Stefan Onderko

20ARKFU Secovce. Primicna kazen Stefana Hlavaca novoknazovi Michalovi Butkovskému.
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Tato vernost’ ku knazstvu bola podporovana vrucnou modlitbou jeho matky, starej
matky, ako aj istej Pepinéni, u ktorej byval este pocas svojho $tudia na gymnaziu v Mi-
chalovciach.?” O svoju matku sa staral aj pocas svojho knazského posobenia, ¢o vyvolava
sympatie a Uctu zo strany veriacich.?

S vernost’ou sa spaja aj poslusnost’. Prave poslusnost’ spomenul pri pohrebnej
homilii aj arcibiskup Mons. Alojz Tka¢ ako charakteristiku zosnulého, ktord mal voci
svojmu predstavenému — ordinarovi — pred rokom 1990, a aj voci biskupovi po r. 1990.27

K vernosti povolaniu sa pripaja aj vernost’ knazskym povinnostiam. MinisStranti,
ktor{ obsluhovali liturgické knihy, si pamitajd, ze kazdd nedelnd kazen mal napisand na
stroji — dvojfarebne; text ¢iernou farbou, ale délezité vety zvyraznoval cervenou.

Zaciatok a zaver knazského zivota je spojeny s obetou. Na primiciach uvadza
profesor Hlavac¢ priklad knaza, ktory zahynul v Michalovciach pri plneni si knazskych
povinnosti.>’ Koniec zivota Michala Butkovského je vyplneny knazskymi povinnost’ami?!
a zomiera, mézeme povedat’ — na misii, pri plneni knazskych povinnosti.
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»,

Prvé svaté prijimanie vo farnosti Krigovany

27ARKFU Secovce. Prihovor Stefana Hlavaca pri slavnostnom obede po primi¢nej omsi Michala Butkovského.
28 7 telefonického rozhovoru s p. Jurajom Vrablom dna 9. 12. 2020.

29 ARKFU Secovce. Homilia Mons. Algjza Tkdca, arcibiskupa-metrpolitu pri pohrebnej svitej omsi vdp. Michala Butkovského.
DVD.

30 ARKFU Secovce. Primicni kdzerl Y tefana Hiavdia novokriazovi Michalovi Butkovskému. 1967.

31 Vtedaj$i farar v Secovciach Mgr. Jozef Trescak spomina, ze pri rozpise svitjch omsi mal pan dekan pravidelnu
sluzbu pri slizen{ svitych omsi ako ostatni kaplani. Z osobného rozhovoru s Jozefom Tres¢akom dna 7. 12. 2020
v Dlhom nad Cirochou.
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Ucta k Najsvitejsiemu Srdcu JeZiSovmu bola kfiazovi Michalovi Butkovskému
vel'mi blizka. Na spovedanie pred prvym piatkom vzdy nechaval dostatok casu, aby sa
mohli vyspovedat’ tak starsi, ako aj pracujuci, ¢i Studenti a ziaci. Osobitne k tomu viedol aj
deti, ktoré prichadzali k prvému sviatému prijimaniu.

Pohlad zamerany na vecnost’ je velmi dolezitou charakteristikou jeho spirituality.
Popri tom, ¢o robil a hlasal, sa snazil zit’ a upozornovat’ na to, ze nasa vlast’ je v nebi.
Mbzeme spomenut’ jeho napomenutia: ,, To nie je len dobre sa najest, napit. Clovek je stvoreny pre
vetny Fivot.*32 Aj pri osobnych rozhovoroch akoby ,,presvitalo jeho zameranie na ve¢nost’.
Niekedy si povzdychol: ,,Ako fo bude vo velnosti.*3> Po posedeni si pri dobrom vine taktiez
poznamenal: ,,Ked je ndm teraz, tak dobre, ako dobre ndm bude vo vecnosti.** Ked mal autor tohto
textu moznost’ absolvovat’ pripravu na prvé svité prijimanie pod jeho vedenim, uz deti ucil
a pripominal aj vo svojich kaznach: “17Zdy s vecer pospytujte svedomie a olutujte hriechy, lebo neviete,
(7 sa doZijete rina.” Jeho odchod do vec¢nosti je akoby vyplnenim tychto slov. V predvecer,
este riadne komunikujuc, si 'ahol spat’, no rano sa uz nestreta s tymi, ktorym slazil, ale
stretava sa so svojim Stvoritelom.

Tento pohl'ad na vecnost’ mu nebranil obdivovat’ aj prirodu a 'udské vynalezy.
Vedel sa kochat’ v prirode, do ktorej obcas zasiel (napr. do Backovskej doliny), alebo
v kvetoch a ruziach, ktoré rastli na farskom dvore. Vedel obdivovat’ aj 'udské vynalezy.
Spominal napriklad, ako mu pocita¢ opravuje jeho gramatické chyby: ,,. A&y je ten politac
miidry. Ked' napisen nejakii hrubku, hned mi ju opravil3*

Aj napriek tomu, Ze prichadza do seminara v Bratislave uz takmer 38-ro¢ny, nema
problém zapadnit’ medzi svojich spoluziakov, ktor{ s o viac ako pitnast’ rokov mladsi.®
V tom sa prejavuje aj jeho 'udska zrelost’, nakol'ko bol oporou pre svojich mladsich spo-
lubratov, u ktorého mohli n4jst” radu.®®

Zivot kiiaza Michala Butkovského nam ukazuje krisu vernosti knazskému po-
volaniu, ktora je povzbudenim aj pre dnesnu generaciu knazov a bohoslovcov. M6zeme
vidiet’, ze napriek nepriaznivym vonkaj$im okolnostiam je mozné zachovat’ si a udrzat’
povolanie aj napriek politickym prekazkam a niekolkonasobnym zamietnutiam zo strany
tych, ktorf mali politicki moc. Tato praca je len malym ¢riepkom z bohatej mozaiky, z ktorej
sa skladal zivot knaza Michala Butkovského. Je aj vyjadrenim vdaky autora za spro-
stredkovanie mnohych Bozich milosti, z ktorych Zije doteraz. Uvedomujeme si, ze je tu este
velky priestor na dopracovanie a rozsirenie uvedenej zivotopisnej Crty, preto si nena-
rokujeme na jej uplnost’.

32 Z telefonického rozhovoru s p. Jurajom Vrablom, 9. 12. 2020.

3 Z osobného rozhovoru s Jozefom Tres¢akom, 7. 12. 2020 v Dlhom nad Cirochou.
37 osobného rozhovoru s dp. Aurelom Halajéikom, jul 2011 v Belej nad Cirochou.
35 AACass. f. KB. BUK. sign. 624/1967.

36 Z osobného rozhovoru s Mons. Pavlom Driabom, 10. 12. 2020 v Kosiciach.
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Kaplnka Krista Kral’a — Pokojova kaplnka
(Capella Pacis) v Gaboltove

Tomas Hudu

The Chapel of Christ the King — the Chapel of Peace (Cappella Pacis) in Gaboltov

Abstract: The Chapel of Christ the King or the Chapel of Peace in Gaboltov was built between 1922 and 1929.
There were several reasons for building this chapel: it was supposed to be a memorial and a place of reverence for
World War I soldiers from Gaboltov, as well as a memorial to those fallen soldiers who no one mentioned, and
finally, the local commmunity wanted to build a church or chapel in the middle of the village to allow all people access

to church services. Althongh the new sacral building reached its financial limits, it was built thanks to the generosity
of donors, especially the benefactor Anne Ratti from the city of Elisabeth in the USA. The chapel was blessed by
Bishap Jozef Carsky in October 1929, but it was only finally completed until 1937. To this day, the Room Chapel
serves as a liturgical space for worship during the week.

Keywords: Chapel of Peace, Gaboltov, benefactor, World War 1, altar, pipe organ.

Uvod

Farsky kostol sv. Vojtecha v Gaboltove patri medzi najvicsie historické a architektonické
skvosty Horného Sariga. Majestatne sa vynima nad Gaboltovom ako jeho dominanta a u
zdaleka pozdravuje putnikov a ostatnych lIudi smerujucich do tychto koncin severo-
vychodného Slovenska. Tento chram vzdy sluzil a dodnes sluzi ako liturgicky priestor
predurceny na bohosluzobné ucely pre potreby gaboltovskej farnosti. Avsak pristupnost’
ku kostolu bola najmi v zimnom mrazivom a sychravom obdob{ vyrazne st’azena. Strma
ulicka veduca k nemu bola pre starsich veriacich idacich na bohosluzby velmi narocna,
niekedy az neprekonatel'na. Preto zaciatkom 20. storocia sa ozyvali hlasy vybudovat’ d’alsi,
skromnejsi kostol, ktory by bol lokalizovany priamo v obci a sluzil by tak na bohosluzobné
ucely vo vsednych dnoch. Novy kostol mal byt’ zaroven vyjadrenim piety za padlych vo-
jakov 1. svetovej vojny pochadzajucich z Gaboltova. Tento prispevok pojednava o histo-
rickych okolnostiach zameru, vystavby a realizacie stavby kaplnky Krista Kral'a — Pokojovej
kaplnky (Cappella Pacis). Aj ked je v sucasnosti znama skor ako ,,dolny kostol®, z his-
torického hladiska bude korektnejsie pouzivat’ povodny nazov kaplnky (Pokojova ka-
plnka), zachovavajic prvotny umysel jej nadSencov. Téma nebola doteraz skiimana ani
okrajovo.
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Pripravy na stavbu kaplnky
Prvotna myslienka postavit” kaplnku na pamiatku padlych vojakov sa vo farnosti objavila
uz pocas 1. svetovej vojny, v ktorej padlo 12 mladych vojakov pochadzajicich z Ga-
boltova.! Nova kaplnka mala byt zasvitena Kralovnej pokoja. Sam gaboltovsky dekan-
farir Anton Levendovsky? charakterizoval ddleZitost’ vystavby Pokojovej kaplnky takto:
WMa byt pietnou pamiatkon vo vojne padhjm hrdinom a ma shizit’ ako stila prosebna modlitha vldst’ za
tie duse, o ktorych nikto spomienky necini, taktied aj ako stila prosebna modlitha za lasny a veiny
pokaj.*® Uz v roku 1917 prispel kosicky biskup Augustin Fischer-Colbrie na stavbu Po-
kojovej kaplnky om$ovou fundaciou vo vyske 1.000 korin.* O rok neskér od tohto §Fa-
chetného darcu prichadza na tento bohumily umysel d'alsi finanény obnos vo vyske 700
a 2.350 kortn.” Medzi obéanmi obce prebichali mensie zbierky. Neboli vsak natolko
vyznamné, pretoze obyvatelia boli zvicsa chudobni a ¢asto nemali dostatok financ¢nych
prostriedkov ani na vlastné zivobytie. Mozno teda pravom konstatovat’, ze duchovnym
otcom Pokojovej kaplnky, ktory stal pri pociatkoch stavby kaplnky a prebral zastitu nad jej
realizaciou, bol prave kosicky biskup Augustin Fischer-Colbrie a po jeho smrti patronat nad
stavbou kaplnky prijal jeho nastupca biskup Jozef Carsky. Nesmieme zabudnit’ ani na
zasluhy miestneho dekana-farara Antona Levendovského, ktory netnavne zariadoval,
organizoval a zabezpecoval vietko potrebné na vystavbu Pokojovej kaplnky.

Po skonceni vojny zacali farnici na vystavbu Pokojovej kaplnky organizovat’ vicsie
zbierky doma, v blizkom okoli 1 v d’alekej Amerike. Samotni gaboltovski veriaci za dekadu
1918 — 1928 vyzbierali sumu 10.000 korin.®

! Padli vojaci pochadzajici z Gaboltova: Jan Javorsky, Stefan Javorsky, Adam Javorsky Stefanek, Stefan Petrovi¢, Adam
Biath, Jozef Javorsky, Jan Rencko, Adam Kazik, Jozef Kazik, Jan Krafcik, Jozef Halkoci a Jan Korch. Dalsi traja,
Martin Smolen, Juraj Biath a FrantiSek Bily, ostali trvali invalidi. Porov. Pawiditni kniha obce Gaboltov, zvizok 1.,
s. 7.

2 Anton Levendovsky (1882 — 1934) sa narodil dfia 26. médja 1882 v Presove. Maturoval vroku 1900 na
premonstratskom gymnaziu v Kosiciach. Teologické stadia absolvoval v Kosiciach v rokoch 1900 — 1904. Dna
1. oktobra 1904 bol vysviteny na kflaza. Ako kfiaz posobil v Moldave nad Bodvou, Ploskom, Uhorskych
Raslaviciach, Lenartove, Humennom a od roku 1908 v Gaboltove. Po smrti farara Michala Zapotockého sa
prihlasil do sibehu o miesto gaboltovského farara, ktoré napokon aj ziskal. V rokoch 1914-1918 sa zucastnil ako
polny kurat 1. svetovej vojny. V roku 1923 sa stal dekanom bardejovského dekanatu so sidlom v Gaboltove. Bol
knazom 30 rokov. Ako miestny farar bol ex officio predsedom miestnej skolskej stolice. TaktieZ bol predsedom
miestneho vyboru Slovenskej F'udovej strany Hlinkovej. Bol zaroven clenom okresnej zdravotnej rady okresu
Bardejov. Okrem toho bol dovernikom Okresnej peclivosti o mladez v Bardejove. V Gaboltove posobil az do
svojej smrti v roku 1934, zomrel po vaznej a nahlej chorobe po opericii v presovskej nemocnici vo veku 52 rokov.
Pochovany bol dna 16. augusta 1934 na mestskom cintorine v PreSove. Porov. Historia domus, Gaboltov, vol. 1.,
Pamiatka gaboltovskych fararov. Anton Levendovsky. Archiv farského tradu v Gaboltove (dalej len AFU GA),
zv. 1927 (nezaradené), Obecny sirad v Gaboltove. Kandidacna listina Slovenskej Indovej strany Hlinkoves 0 diia 29. september
1927. AFU GA, zv. 1929 (nezaradené), Okresny sirad v Bardejove. Predmet: Ustanovovacia schidza okresnej zdravotnej
rady okresu bardejovského v deii 8. aprila 1929 zo diia 26. marca 1929. AFU GA, zv. 1932 (nezaradené), Okresnd peclivost’
0 miide¥ v Bardejove. List pre pana dekana 1evendovského zo dia 18. oktobra 1932. AFU GA, zv. 1931 (nezaradené),
Biskup Jozef Cirsky, Dispositiones Antonii Levendovsky zo diia 3. novembra 1931. AFU GA, zv. 1934 (nezaradené),
Oznamenie o dimrti Antona Levendovského zo dna 14. augusta 1934.

3 AFU GA, zv. 1929 (nezaradené), Predmet: Gaboltov — pit’ sv. skapuliara 30 diia 8. jiila 1929.
4 AFU GA, zv. 1917 (nezaradené), Honorabili officio parochiali 3o diia 3. oktdbra 1917.

5 AFU GA, zv. 1917 (nezaradené), Honorabili officio parochiali zo diia 19. janndra 1918. AFU GA, zv. 1917 (nezaradené),
Honorabili officio parochiali 20 diia 5. septembra 1918.

6 AFU GA, zv. 1928 (nezaradené), Podrobné vypocitanie obiet veriacich 3o diia 20. septembra 1928.
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Pozemok na stavbu novej kaplnky odkupila citkevna obec od zZidovského ziv-
nostnika Salomona Lorbela, ktory na tom mieste v strede obce prevadzkoval hostinec
s krémou. Hostinec bol zburany, a tak bol pozemok vhodny na stavbu Pokojovej kaplnky.”’

Realizacia stavebnych prac na Pokojovej kaplnke
Pripravné stavebné prace na Pokojovej kaplnke boli zapocaté v roku 1922. Avsak veriaci
celili nedostatku financii. Ako sami popisuju, tento kostol by nikdy neboli dokoncili, keby
im Pan nebol poslal do cesty pani Annu Ratti, ktora bola pévodom z Kosic, ale zila v Spo-
jenych Statoch v meste Elisabeth v Staite New Jersey. Mesto Elisabeth bolo druhym
domovom viacerych slovenskych pristahovalcov z Gaboltova.? Této vdova po bohatom
Talianovi z pribuzenstva papeza Pia X1.? im posielala finanéné prostriedky na dokoncenie
stavby kaplnky. Predchadzalo tomu niekol'ko zaujimavych a nevysvetlitelnych udalosti.
Ako uvadza farska kronika; raz sa u nej na dvore v meste Elisabeth hralo jedno dievéatko.
V ruke tdajne drzalo biblicky obraz. Anna Ratti sa od nej dozvedela, Ze doma maju d'alsie
tri obrazy, ktoré dievcatko naslo na smetisku a kde ich je este niekolko. Pani Ratti vsetky
obrazy pozbierala s tym, ze ked’ raz zomrie, necha si spominané obrazy ulozit’ do hrobu.
Raz v noci sa pani Anna Ratti zobudila a s prekvapenim zistila, ze obrazy tdajne svietili.
Zverila sa s tym jednej bohatej osobe, ktora chcela postavit’ kostol a tam ulozit” spominané
obrazy, av§ak nedostala na to potrebné cirkevné pozehnanie. Zaroven pani Ratti stretla
v Elisabeth gaboltovského rodaka Georga (Juraja) Bilavského, ktory v rozhovore s fiou

spomenul, ze v jeho rodnej obci chct postavit’ ,,Pokojovu kaplnku®, ¢o bolo pre Annu

Ratti znamenie. Thned’ napisala gaboltovskému fararovi Antonovi Levendovskému, Ze
zafinancuje stavbu spominanej kaplnky, pokial’ jej umozni ulozit’ v nej spominané obrazy.
Na stavbu poslala 4.000 americkych dolarov.*

Je relevantné uviest’, ze na stavbu Pokojovej kaplnky boli zapozi¢ané aj financie
z udrziavacich prostriedkov farského kostola sv. Vojtecha. Prispeli aj putnici kazdoroéne
prichadzajici na pat’ Skapuliarskej Panny Marie. Dekan-farir Levendovsky, pozjvajic
kflazov aich farnikov na put’ do Gaboltova, nezabudol podakovat’ za tento §lachetny
umysel a prosil o d’alsie milodary: ,zctive prosim, ricte to aj svojim FboZnym veriacim laskave
vybldsit, taktiez ich pogornost’ vygvat’ na ti radostni okolnost, ge Pokojovd kaplnka este vo svetovej vilke
slnbovand sa uz s pomocou Bogon stava 3o Stedrosti jednej americkel panej a 3 milodarov tak americkych
ako aj tunajsich horlivyeh veriacich a do septembra tobo roku mdi byt’ ug sipine vystavand. O stavaniu sa
budii mct’ zboni pritnici u% aj v deit piite sv. Skapuliara presvedéit’ (...). Raite v mene mojom poadat’
Vasich zbognych veriacich tie na stedré ich milodary nam ug poias tohtorocne skapuliarske prite velice
potrebné. ‘4t

7 Historia domus, Gaboltov, vol. 1., s. 11 — 12. Porov. Pamiditna kniha obce Gaboltov, zvizok 1., s. 13.
8 Boli to rodiny Georga (Juraja) Fornadla, Georga (Juraja) Bilavského a pravdepodobne aj Johna (Jana) Smolena.

9 AFU GA, zv. 1974 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Sipis archivilii gaboltovskej farnosti 30 diia 26. jiina 1974.
Supis vdp. Andreja Juru uvadza pribuzenstvo s Piom X. Je v$ak ovel'a pravdepodobnejsie, ze islo o pribuzného
Pia XI., ktorého obcianske meno bolo Achille Ratti.

10 Pamatna kniba obce Gaboltoy, zvazok 1.,s. 11 — 12.

W AFU GA, zv. 1929 (nezaradené), Predmet: Gaboltov — piit’ sv. skapuliara 30 diia 8. jila 1929.
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Pokojova kaplnka bola postavena v novogotickom style a bola projektovana archi-
tektom Jdliusom Wirthom s predpokladanym rozpoctom 150.000 koran.*? Zikladny ka-
me kaplnky bol na sviatok Navstivenia Panny Marie dia 2. jila 1929 biskupom Céarskym
slivnostne pozehnany a uloZeny do stavby.!® Dva obrazy pani Ratti boli umiestnené
v sakristii a jeden na choére (zobrazovali Krista), ostatné bol zamurované uprostred pravého
mura lode kaplnky.!*

Kaplnka ma dodnes peknd nevel'kd novogotickt vezu s jednoramennym krizom na
vrchole a medenym oplechovanim. Veza bola rieSena velmi napadito a ucelovo. Ma
stvorcovy podorys a v kazdom rohu sa nachidza $tvorhranny stlp. Vonkajsie dva stipy
st naznacené na faside kaplnky. Dva vnitorné stipy na prizemf lemuju vestibul kaplnky
ana chére vymedzuju priestor, v ktorom je zasadena hracia skrina organa s piStalami.

Vsetky stipy smeruji do veze kaplnky. Vo veZi si umiestnené 2 zvony s prijemnym zvukom
15

a lanami siahajiacimi na chér do malého priestoru za organom.

Stavba Pokojove] kaplnky, rok 1929 (Zdroj: fotoarchiv Farského tiradn Gaboltov)

12 Pamiditna kniba obce Gaboltov, zvizok 1.,s. 11.
13 AFU GA, zv. 1929 (nezaradené), Predmet: Gaboltov — piit’ sv. Skapuliara 0 dita 8. jiila 1929.
1 Pamiitna kniba obce Gaboltov, zvizok 1.,s. 12.

15 Tiez sa tam nachddza elektromotor pohanajici organové mechy.
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Pozehnanie kaplnky

Pokojova kaplnka bola pozehnand kosickym apostolskym administratorom biskupom
Jozefom Carskym diia 29. oktébra 1929. Zasvitena bola Kristovi Kralovi. Mala slazit’ ako
pietna pamiatka za padlych hrdinov vo vojne, zvlast’ tych, na ktorych si nikto nespomina,
ako aj za casny avecny pokoj. ISlo o velku udalost’ spojent s oslavou 25-ro¢ného
ucinkovania miestneho dekana-farara Antona Levendovského v Gaboltove. Slavnost’
zachytava aj najcitanej$i dobovy dennik Slovak: ,,Dzia 29. oktibra t.r. bola velkd slavnost’ v obci
Gaboltove, bola posviacka Pokojovej kaplnky, ktori dala postavit’ dobrosrdecnd a bohabojnd pani Anna
Ratajova, byvayrica v Elisabethe v Amerike. Daj jej Boge dobré zdravie, aby im skor mobla si obzriet’ tii
krdsnu kaplnku postaventi na BoZin chvilu, radost’ obianov a vsetkych piitnikov, ktori kazdorocne to
pritnické miesto s radoston a v hojnom pocte navstevuyi. Akii radost’ sposobila hore spomenuti stedra pani,
vidiet’ g toho, Ze posviacku konal sam osvieteny pan biskup kosicky Jozef Carsky s asistencion osv. pdnov
preldtov a kanonikov mesta Kosic, Presova a Bardejova, ako aj vsetkého kiiazstva okresu a pri pritomnosti
mnohyeh svetskych pdnov a oblanov celého okolia. Oslavovalo sa aj 25-rocné jubileun: kriazského
tlinkovania vdp. dekana-fardra gaboltovského Antona 1evendovského, s ktorého iniciativy a pod jebo
vedenim sa vystavila spomenutd kaplnka. Je to krdsna a impozantnd budova dla planu diecezdlnebo
architekta Jilinsa Wirtha v gotickom Stjle. Nie je este zariadend, ale rifajric a spoliehajric sa na dobré
srdcia americkych bratov, aj to sa (m skor urobi. Ako je obliibeny p. dekan, dokazmje aj to, Fe
g prilezitosti jeho 25-rolného jubilea cirkevnici a okresné kragstvo darovali mu nddberny, krdsny
strieborny kalich, v ktorom pdn jubilant v novej kaplnke shizil svoju_jubilejnsi sv. omsu. Po posviacke
a oms$i bol obed na fare, ktorého sa ricastnili i osvieteny pan biskup, cirkevni hodnostari a poxvani svetski
pdni, poctom 35 0sob. 1 potravnom drugstve boli zas pobosteni vSetci oblania, ktori pomdbali pracon pri
vystaveni kaplnky. ““® Spravu uviedol aj kosicky dennfk Kassai Ujsag.!” Z uvedeného vyplyva,
ze Anna Ratti sa pozehnania kaplnky nezucastnila. Kaplnka bola pozehnana napriek tomu,
ze interiér kaplnky eSte nebol vymalovany a vnutorné zariadenie prakticky chybalo.
Dokoncena bola iba fasada, obvodové mury kaplnky a veza so zvonmi.

Zabezpecenie zariadenia kaplnky
V case pozehnania bol kostol nezariadeny; oltar bol zapozicany z kostola zo Zlatého, odkial
ho ako nepotrebny ,,vyhodili“,*® chybali lavice, organ a chybali tieZ zastavenia krizovej cesty
aj napriek tomu, Zze zbierky na zariadenie kaplnky pokracovali pocas tradicnych
gaboltovskych puti.® Dobrodinka prisla do Gaboltova na pozvanie dekana-farira aZ
v dnoch 28. — 30. jula 1930 v sprievode istej reholnej matky predstavenej z Kosic. Uz
v pozyvacom liste — adresovanom dotycnej matke predstavenej — Anton Levendovsky do-

brodinke vrele pod’akoval a blahozelal jej k meninam: ,,Pougzjen: ti vhodnii prilesitost’ aj k tomm,

16 Slovak. Siavnost’ v obei Gaboltov, 3. november 1929, roc. XL, ¢. 249.

17 Kassai Ujsag / Kaschauer Zeitung/, Vasirnap. 1929. november 3., 91-ik évf. 252. szdm.

18 AFU GA, zv. 1935 (nezaradené), Inventir kostola a kapliciek gaboltovskych dla stavu dia 28. septembra 1934. 7. uvedeného
je zrejmé, ze vypozicany oltar z kostola zo Zlatého bol v pokojovej kaplnke takmer sedem rokov. AFU GA, zv.
1935 (nezaradené), List Michala Ruszfu biskupskémn siradu v Kosiciach. Predmet: Pokojovi kaplnka, dar Anny Ratty-ovef
0 diia 28. novembra 1935.

19 Rdcte to svofim 3bognym veriacim liskave vybldsit’ aj do jejich liskavej pogornosti a bojnej Stedrosti odporucat’ nasu kaplnku pokgja,
ktord u s pomocon Bogou sa iiplnej krasoty skveje — vystavand sice, ale este nie 3ariadend! AFU GA, zv. 1930 (nezaradené),
Predmet: Gaboltov — piit’ sv. Skapuliara v Gaboltove — pogvanie 30 dita 7. jiila 1930.
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aby som Vasu laskavost’ poprosil, rdcte 3 prilegitosti bliZiacich sa menin nasey vysokovigenej Dobro-
dinkyne najldskavejsie thmocit’ moje srdecné blabozelanie ako aj blahogelanie mojich povdacnych veriacich,
aby Ju dobrotivy Boh Febnal hojnoston milosti svejich, aby este po dibé roky pri dobrom dravin mobla
mnoho a mnobo dobrého ulinit’ pre tovecenstvo a na chvalu Bogiu a na primluvn svojej nebeskey patronky
sv. Anny, to svétej matky, Matky najsvitejsej, aby obsiabla hojnii odmenu v nebesiach. “®® Podobné
priania a blahozelania prijala Anna Ratti priamo v Gaboltove. Po prehliadke kaplnky sa jej
nepacila prilisna strohost’ liturgického priestoru, a preto dna 23. oktébra 1935 velkodusne
poslala farnosti d’alsich 3.000 americkych dolarov, v prepocte 74.028 korun, aby bol kostol
vymalovany a vybaveny oltairom, lavicami, organom, ale najma tzv. ,,svitymi Staciami®,
zastaveniami kriZzovej cesty.?! Néstupca Antona Levendovského, farar Michal Ruszka?
takto zo srdca d'akoval dobrodinke pani Anne Ratti: ,,Vern ani vypovedat’ neviem, jak nds
prekvapil V'as vineseny dar. Dostali sme 74.000,- korin a nlogili sme ich, ako Ste rdcili nam napisat’
do banky v Bardejove a tou nzdvierkou, e peniaze majti na starosti starosta, kurdtori a fardr. Co Ste
rdiila $iadat, vsetko tak urobime. Na Sticie ug som Fiadal vzory. Najpeknejsie vyberieme a objednanme.
Ddme aj steny v tomto nasom Pokojovom kostole vymalovat. I organ kdipime, aby spevom a modlitbon
naraz, sme mobli chvdlit’ dobrotivého Pdana Boba. V' aiSiu last’ 1 asich periazi nechame rirokovat’ v Banke
na viisie opravy tohto kostola, alebo ako Ste rdcili nariadit’ na pomoc Indom, keby niekedy, nedaj Boe,
do velkej biedy prisli. A teraz g0 $tirebo srdea ako duchovny pastier gaboltovskych veriacich dakujem za
Vasu velksi dovern a lasku ku ndm, V asim vdacnym detom. Nech Vas za to Pdan Bob, ktory ani pobdr
vody, ¢o nasim bratom poddme, nexabudne, odmeni stondsobne. Nech ukdzge Vam este v tomto Zivote
predehut’ te sladkosts, ktori on tim pripravuje vo vecnosti, ktori vo svojom Zivote boli milosrdni kn
biednym. Chvdla, vdaka Vim tu i vo venosti.‘* Na margo uvedeného si nemozno nev§imnat
suvis medzi nakupom zariadenia kaplnky a charitativhymi dmyslami darkyne Anny Ratti
v prospech chudobnych T'udi v obci, ktori mali byt v pripade nidze materialne pod-
porovani z jej pefiaznych prispevkov. Tu mozno vidiet’ vznesenost” dobrocinnej lasky pani
Ratti ku Gaboltovu a jej obyvatel'om, najma tym najchudobnejsim.

Biskup Jozef Carsky nariadil, aby boli peniaze investované podla tmyslu darkyne.
Domicim farnikom urcil, ako sa mala rozdelit” darovana financna ciastka:

1. Najprv sa mala vratit’ pozicka na stavbu kaplnky. Islo o dlh voci farskému kostolu
sv. Vojtecha vo vyske 13.000 koran.?

20 AFU GA, zv. 1930 (nezaradené), List Antona Levendovského matke predstavenej 3o diia 24. jiila 1930.

20 AFU GA, zv. 1935 (nezaradené), List Michala Ruszhken biskupskémn siradn v Kosiciach. Predmet: Pokojovi kaplnka, dar Anny
Ratty-ovef 30 dita 28. novembra 1935.

22 Michal Ruszka (1907 — 1995) sa narodil vo Velkej Ide. Po ukonéeni $tudia teoldgie bol dna 21. februara 1932
vysviteny za knaza. Bol kaplanom v Terni, v r. 1933 Starom a vo Vranove nad Toplou, v r. 1934 v Niznej Mysli.
V rokoch 1934 — 1939 bol farirom v Gaboltove, od roku 1939 do roku 1960 bol fardrom v Cani. Od roku 1960
bol spravcom farnosti v Saci, dnesnej ¢asti Kosic. V roku 1972 odisiel do déchodku, ktory prezil v Kogiciach.
AFU GA, zv. 1934 (nezaradené), Rim. kat. biskupsky sirad v Kosiciach. Predmet: Gabolto, nominatio admin. int. Michaelis
Ruszka 20 dia 10. decembra 1934. Statny archiv Presov, poboc¢ka Bardejov, f. Obecny notérsky drad Gaboltov,
admin. spisy 1938 — 1941, sk. 7, Okresny urad v Bardiove — hlasenie zo dia 1. maja 1939.

2 AFU GA, zv. 1936 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Predmet: Podakovanie za milodar na Pokojovy kostol
v Gaboltove 0 diia 13. janudra 1936.

24 AFU GA, zv. 1935 (nezaradené), List Michala Ruszfkn biskupskému siradu v Kosiciach. Predmet: Pokojovd kaplnka, dar Anny
Ratty-ovej 20 diia 28. novembra 1935. AFU GA, zv. 1936 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Predmet:
Uvolnenie Ké. 13.000,- 3 obnosu 3dkladiny Pokojovej kaplice 30 dita 17. februdra 1936. AFU GA, zv. 1936 (nezaradené),
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2. Dat’ vypracovat’ ponuky na stavbu oltira, pricom odporacal rezbara Pavla
Gressaka z Bardejova. Suma, ktortd boli ochotni investovat’ na vyrobu oltara, bola 10.000
koran.

3. Dalie investicie je mozné vykonat’ len s predbeznym sthlasom biskupského
uradu. Sumy boli rozdelené nasledovne: 10.000 korun na organ, 6.000 korin na
vymalovanie, 4.000 korin na zastavenia Krizovej cesty a 4.000 korin na zakdpenie
omsovych rich. Zvysnych 24.000 koran mali zostat’ na Gcte fondu kaplnky.?®

4. Bolo nevyhnutné zaloZit” pokladniény dennfk o prijmoch a vydajoch.?* Pokojova
kaplnka mala svoj vlastny fond a bankovy ucet. Z neho boli hradené vsetky potrebné
opravy a material. Napr., v u¢tovhom roku 1949 mala Pokojova kaplnka zo vsetkych kos-
tolov vo farnosti najvicsiu finanénd hotovost’ na tcte.’” Nevieme viak presne, kedy bol
tento ucet kaplnky zlaceny s uctom farnosti. Predpokladame, ze k zluceniu mohlo nastat’
v 60-tych rokoch 20. storocia. Povazujeme vsak za dolezité uviest’ skutocnost’, Zze o vset-
kych vicsich investiciach do zariadenia kaplnky a penaznych transakciach na jej acte bola
informovana pani Anna Ratti cestou telegramovych sprav. Nemame ziadny dévod pred-
pokladat’, ze si to americka darkyna vyslovene zelala. Skér islo o moralnu povinnost’ zo
strany farara Ruszku a to napriek vysokym nakladom spojenym so zasielanim telegramov
do amerického mesta Elisabeth.?®

Po obdrzani finanénych prostriedkov v USA sa farar Michal Ruszka najprv obratil
o pomoc na Chramové druzstvo v Pelhfimove. Okrem potrebnej impregnacie Styroch
oltarov farského kostola sv. Vojtecha, ziadal o pomoc pri zariad'ovani Pokojovej kaplnky.
Chcel dat’ vyrobit’ novy goticky oltar, zakupit’ obrazy krizovej cesty, organ alebo har-
monium, omsové rucha, pripadne vhodné koberce. Pre dany ucel prosil chramové druzstvo

v Pelhfimove aj o sprostredkovanie inych, osvedéenych firiem.?

Oltar Krista Kral’a
Pévodny oltar bol vyrobeny bardejovskym majstrom Paviom Gressakom.® Sim vypracoval
tri cenovo rozne alternativy, vo vsetkych povodne navrhoval sochu sediaceho Krista Krala
na tréne v cene 1.900 korun. Bol uprednostneny pred navrhmi stavitela oltarov Huga
Hanela z Nového Jicina, pred Chramovym druzstvom z Pelhfimova (2 alternativy; jedna

Rim. kat. biskupsky tirad v Kosiciach. Predmet: Gaboltov, 13.000,- K¢ pre depozit kostola éo vritend pigicka kaplnky ,,Pokojovej
0 diia 25. aprila 1936.

25 AFU GA, zv. 1936 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Predmet: Americké peniaze na odobenie kaplnky
" Pokojovej*, objednanie organa 30 dita 17. februdra 1936.

26 AFU GA, zv. 1935 (nezaradené), Rim. kat. biskupsky sirad v Kosiciach. Predmet: Gaboltov, kaplnka Pokgjovd, prispevok Anny
Rattyovej 0 diia 3. decembra 1935.

27 Pokojova kaplnka rpala na ucte 38.111 koran, kostol sv. Vojtecha 22.655, Kurov 27.025, Sverzov 23.475 a Zlaté
3.770 korun. AFU GA, zv. 1949 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Predmet: Majetkovy stav kostolov farnosti
Gaboltov ku diiu 31. decembra sictovného rokn 1949.

28 Napriklad telegram z 27. augusta 1938 do amerického mesta Elisabeth obsahoval iba 12 slov a stal 195,60 korun, ¢o
bolo na ti dobu iste vysoka suma. AFU GA, zv. 1939 (nezaradené), R. &at. farsky sirad v Gaboltove. Predmet: Postovy
trad v Gaboltove — potvrdenie o telegrame 20 diia 13. janudra 1939.

29 AFU GA, zv. 1935 (nezaradené), Farsky arad v Gaboltove. Predmet: cennik na oltire, na obrazgy krigovej cesty a na omsové
Saty 20 dita 30. oktibra 1935.

30 AFU GA, zv. 1935 (nezaradené), Farsky trad v Gaboltove. Preduet: Malovanie kaplicky 2o diia 30. oktébra 1935.
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moderna a druha gotickd) a pred rezbarom Alojzom Rusndkom z Bardejova (2 alter-
nativy).®! Podmienkou k objednavke oltara zo strany biskupa Cérskeho bolo vyrovnanie
dlhu farskému kostolu sv. Vojtecha a architektovi Jaliusovi Wirthovi.** Farska komisia
rozhodla, Ze vjrobu oltira zveri Pavlovi Gressakovi: ,,Ustive Vam zdelujeme, e tunajsia komisia
prijala 1 asu nabidku na oltir do Pokojove) kaplice s tou vyslovnon podmienkon, e ku oltaru potrebné
sochy sv. Cyrila a Metodeja dite vypracovat’ umeleckym rexbdarom. ‘® Pavel Gres§ik ziskal povolenie
na vyhotovenie oltira aj od biskupského tradu v Kosiciach.** Na biskupskom trade bol
dobre znamy nielen pre svoju umelecko-rezbarsku pracu, ale aj vd'aka svojej angazovanosti
v okresnej Katolickej akcii, kde spolupracoval ako okresny laicky koordinator spolkov
katolickej mlddeze.®® S ohPadom na sochy, ktoré mali zdobit’ oltir, mali byt’ objednané
z externych ponuak. Gressak mal spolupracovat’ s umeleckymi dielnami Huga Hanela
v Novom Jicine, alebo s Chramovym druzstvom v Pelhfimove, z ktorych jedna mala dodat’
oltarne sochy. Samotny oltar bol goticky, mal sirku 320 cm a vysku 175 cm. Vyrobeny bol
z ¢erveného smrekového dreva, ozdoby boli pozlatené pravymi zlatymi platkami. Menza
a oltarny stupen boli vyrobené z dubového dreva. V centralnej ¢asti oltara bola umiestnena
socha Krista Krala, ktorému je kaplnka zasvitena. Spociatku sa nevedelo, sochy ktorych
svitcov mali byt’ na pravej a Pavej strane oltara.*® Uvazovalo sa o sochach Panny Marie a sv.
Jozefa. Napokon bolo rozhodnuté, ze po stranich sa budu nachadzat’ sochy svitych
slovanskych vierozvestcov Cyrila a Metoda, pricom sochy sv. Jozefa a Panny Marie sa
nechali vyrobit’ a boli osadené na pravej il'avej strane brany svityne, kde sa nachadzaju
dodnes. Sochy pochadzali z dielne ¢eského sochara majstra Kafku.

Pozehnanie oltara, obrazov, bohostanku a sochy Krista Krala vykonal dna 4. jdla
1936 bardejovsky prelat Gejza Zebracky; pozehnanie ostatnych séch vykonal gaboltovsky
tarar Michal Ruszka dna 10. oktébra 1936. Tymto ukonom bol povereny biskupskym

tradom a bardejovskym prelitom Gejzom Zebrackym.¥ Do oltira bol vloZeny oltarny

31 Ponuka Huga Hanela bola v celkovej cene 10.900 korin, Chramové druzstvo ponuklo cenu oltira vo vyske 10.000
koran.

32 AFU GA, zv. 1936 (nezaradené), Rim. kat. biskupsky sirad v Kosiciach. Predmet: Gaboltov, novy oltdr pre kaplnku ,,Pokgjovii
20 dita 8. februdra 1936.

33 AFU GA, zv. 1935 (nezaradené), Farsky trad v Gaboltove. Predmet: Odpoved’ Paviovi Gressikovi, rezbarovi 3o diia 17.
Sfebrudra 1936.

3 ,(...) .objednavku nového oltira pre tamojsiu kaplnku ,,Pokojova* od firmy Gressak v Bardejove tymto povolujem.*
AFU GA, zv. 1935 (nezaradené), Rim. kat. biskupsky sirad v Kosiciach. Predmet: Gaboltov, objednivka oltira pre kaplnku
Pokojovii“ 20 diia 13. februdra 1936.

35 AFU GA, zv. 1937 (nezaradené), Zdpisnica 3 pracovného hromazdenia okresného zvizu spolkov kat. mlidese v miestnosti Kat.
krubu konanom diia 12. decembra 1937. Pavel Gressak bol v 30-tych rokoch aj bardejovsky starosta.

36 AFU GA, zv. 1935 (nezaradené), Farsky sirad v Gaboltove. Predmet: Oltir do pokojovej kaplice v Gaboltove 20 diia 10. decembra
1935.

31 AFU GA, zv. 1936 (nezaradené), Ordinariatus episcopalis Cassoviae. Res: Facultas benedicendi novas statnas Rdno Praelato

Geysae Zebricky zo0 diia 4. jila 1936. AFU GA, zv. 1936 (nezaradené), Ordinariatus episcopalis Cassoviae. Res:
Facultas benedicendi novas statnas Rdno Michaeli Rusgka 2o dita 10. oktébra 1936.
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kamen zadovaZzeny na tento ucel este v roku 1929.% Na vyrobu oltara prispeli aj veriaci
a duchovn{ z okolia.*®

Pracovna brigida pred Pokojovou kaplnkon, 40-roky 20. storotia
(Zdrgj: fotoarchiv Farského siradu Gabolto)

Vymal’ovanie kaplnky
Vymalovanim Pokojovej kaplnky bol vo vyberovom konani povereny Rudolf Orosz
z Kosic, ktory bol uprednostneny pred kosickym maliarom Viktorom Smol-
kom, dekorativhym maliarom Janom Kochom z Presova a gaboltovskym maliarom Zi-
dovského povodu Majerom Lorbelom.** Vyber vhodného majstra na vymalovanie
Pokojovej kaplnky prebiechal velmi starostlivo; Michal Ruszka kontaktoval mnohych
spravcov farnosti, kde uvedeni maliarski majstri vykonavali prace.*’ Vyber maliara bol
napokon realizovany biskupskym dradom v Kosiciach, ktory za zhotovitela malieb urcil

33 AFU GA, zv. 1929 (nezaradené), Prevzatie oltirnych kametiov zo dna 8. jula 1929. Islo celkovo o $tyri oltarne
kamene s relikviami sv. Prudencia. Jeden pre kostol v Lenartove, jeden pre kostol v Zlatom, jeden pre Pokojova
kaplnku ajeden pre kaplnku Narodenia Panny Marie v maridanskom potoku-Dris¢ovci, ktord bola v sprave
Martina Buranovského. Oltarne kamene priniesli z Kosic dvaja gaboltovsk{ farnici: Jan Bilavsky a Juraj Medon.

% AFU GA, zv. 1934 (nezaradené), Predmet: Milodar pre kostolik ,,Pokoja‘ — podakovanie farskému siradu v Uborskych
Rasiaviciach. K Hsiu 23/ 1934 z0 diia 12. marca 1934.

40 Cenové ponuky boli nasledovné: Orosz 3.800, Smolka 3.000, Koch 3.900 a Lorber 3.500 koran. Majer Lotbel bol
z vyberového konania vylaceny, pretoze bol o Zidom a len natieratom* AFU GA, zv. 1935 (nezaradené), Farsky sirad
v Gaboltove. Predmet: Malovanie kaplicky 30 dia 30. oktdbra 1935. AFU GA, zv. 1936 (nezaradené), Farsky sirad
v Gaboltove. Predmet: Ndvrhy na malvvanie kaplnky Pokgjovej 20 dita 3. mdja 1936.

4 AFU GA, zv. 1935 (nezaradené), Rim. kat. farsky sirad v Gaboltove, rexbarke price 2o difa 30. oktébra 1935.
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Rudolfa Orosza: ,,Malovanie ,,Pokojovej kaplnky v Gaboltove tymto firmon Rudolfa Orosza
v Kosiciach previest’ povolnjem. “** Na zaklade ponuky R. Orosza mala cel4 klenba mat’ okrovy
zaklad so zlatymi gotickymi ornamentalnymi hviezdami. Vo svityni mal byt namalovany
symbol Najsvitejsej Trojice. Na vrchole brany do svityne mal byt namalovany obraz
zehnajuceho Boha Otca. Pévodne na klenbe lode kaplnky mala byt malba Kirista a jeho
,Horskej reci, alebo vyjav Nanebovzatia Panny Marie.*® Zo spomenutjch skuto¢nost{ bola
realizovana len celkova malba svityne a klenba kostola so zlatymi hviezdami.** Napokon
az v roku 1959 bola na klenbe lode dodatoc¢ne zhotovena nadherna mal'ba zobrazujica
spiaceho Krista a apostolov v lod’ke na rozbiarenom mori (porov. Mt 8, 23 - 27). Po oboch

stranach klenby boli namalované obrazy $tyroch evanjelistov.*

Organ
Délezitou sucast’ou liturgie latinského obradu a kostolného zariadenia je pistalovy organ.
Anna Ratti pozadovala, aby v Pokojovej kaplnke bol instalovany vhodny organ, ktory by
mal lahodny zvuk a zaroven, aby vizualne zapadal do architektary novogotickej novostavby
kaplnky. Obec sice mala svojho organistu Gustava Casara, ktory bol ucitelom na miestne;
rimskokatolickej 'udovej skole, nemal vsak skusenosti s vyberom a nakupom nového
nastroja. Farar Michal Ruszka si v§ak uvedomoval, Ze pomerne velky obnos penazi, ktoré
darovala fundatorka na zaradenie kaplnky, je potrebné rozdelit’ tak, aby okrem oltara,
Krizovej cesty, organa, vymalovania kaplnky ¢i vyroby lavic eSte zostali prostriedky na
bezny chod kaplnky v buducnosti. Preto sa snazil usetrit’ vSade tam, kde to bolo mozné.
Z toho dovodu sa snazil zakapit’ lacnejsi organ. Mal vyhodu v tom, Ze po skonceni hos-
podarskej krizy mali organové firmy nedostatok objednavok a ponukali nastroje so zl'avami.
Ponuky na dodanie organa do Pokojovej kaplnky dodali nasledovné firmy:

Jan Tucek, z Kutnej Hory, pondkal 6-hlasy organ s pedalom a taktiez dvoj-
manualové harmonium.

Organarsky zavod Bratia Rieger z Krnova ponukali organ podl'a vlastného vyberu
bez podalu, Cenck Skopek z Tibora pontkal organ alebo harménium podPa vlastného
vyberu, Firma Petrof ponutkala jednomanualové harmoénium so 17 registrami.

Veriaci farnosti a miestny farar mali o vlastnostiach nového organu jasnu predstavu.
Jeho velkost’ bola limitovana malym chérom. Malo sa jednat’ o nastroj 60 cm siroky, 200
cm dlhy, s jednym manualom s tromi registrami (bourdon, quintadén, husl'ovy principal)

#2 AFU GA, zv. 1936 (nezaradené), Rim. kat. biskupsky urad v Kosiciach. Predmet: Gaboltov, malvvanie kapinky ,,Pokojove;
0 diia 13. mdja 1936.

3 AFU GA, zv. 1935 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Predmet: Malovanie Pokojovej kaplnky 3o dia 8. janndra
1936. AFU GA, zv. 1936 (nezaradené), Farsky drad v Gaboltove. Predmet: Navrhy na malovanie kaplnky Pokojovej 30
dita 3. mdja 1936.

# Zaujimavé si podmienky, za ktorych bol R. Orosz ochotny pracovat’. LeSenie bolo potrebné doviest’ z bardejovske;j
vlakovej stanice na naklady cirkevnej obce. Stravu, byvanie, syr, vajcia a mlieko pre tri osoby mala zabezpecit’ tiez
cirkevna obec v Gaboltove. R. Orosz sa zaviazal, ze maliarske prace ukonci do 4 tyzdnov. Za pracu rucil 15 rokov.
AFU GA, zv. 1936 (nezaradené), R. Orusz rim. kat. farskému iiradu v Gaboltove. Podmienky Zhotovitela malieb o diia 28.
marca 1930.

4 Pamiditna kniha obce Gaboltov, zvizok 1., s. 85.

74



Notitia historiz ecclesiastica 1/2021 Stadie, ¢lanky | Studies, Articles

v prvotriednom pneumatickom prevedeni.*® Pévodne chceli dat’ vyrobu a osadenie organa
domacej firme. Vyberova komisia najprv vybrala ponuku Jana Tuceka, ktora bola cenovo
najvyhodnejsia. Michal Ruszka sa napokon obratil na biskupsky urad v Kosiciach, aby ten
rozhodol, kto ma byt’ zhotovitefom organového nastroja v kaplnke. Biskup Carsky
rozhodol, ze bude oslovena firma Bratov Rieger z Krnova. V pripade, ak by tato firma ne-
bola schopna doplnit’ svoju ponuku o pedal a ucinit’ istd zl'avu, ma byt’ oslovena firma
Tucek z Kutnej Hory: ,, I yzvite firmu Rieger, aby cenu 3nigila a este aj pedaly do rozpoctu pribrala,
tak sa jej objedndvka zadda. Keby to menovitd firma nebola ochotnd robit, vtedy urobte objedndvkn
s firmou Tuéek v Kutnej Hore. ‘'

Vyberové konanie na organ do Pokojovej kaplnky napokon vyhrala ponuka firmy
Bratia Rieger, ktora ju este doplnila o pedal v celkovej sume 11.000 koran bez dane. Aj ked
spominana firma bola renomovana a nastroje, ktoré vyrabala, boli urcené pre velké kostoly
a koncertné saly, po hospodarskej krize, kedy boli nuteni prepustit’ takmer sto zamest-
nancov, zacala prijimat’ objednavky mensieho umeleckého vyznamu, a tak realizovat’ aj
konstrukciu maljch organov.*® Dia 14. marca 1936 bol rozobraty organ z Krnova odoslany
na Slovensko. Sucasne bol zo spiatocnej cesty z Podkarpatskej Rusi do Gaboltova vyslany
firemny majster pan Hohn, ktory organ zmontoval a naladil. Nastroj Rieger Opus 2301 ma
tri registre — quintatén, bourdon a principal. Principalové pistaly su zaroven prospektovymi
pist’alami. Okrem toho ma pedalkopel, ktory je spojkou s manualom, oktavu a plnohlasné
tutti. Hracia skrina s piStalami bola situovana v centralnej casti choéru a hraci stol so
stolickou sa nachadzal na pravej strane choru otoceny bokom k svityni. ISlo o praktické
rieSenie kvoli malému choéru a kvoli dobrému vyhladu organistu.

Celkova koneéna suma ¢inila 12.397 kortan.* Cirkevna obec v Gaboltove tito sumu
splatila v troch splatkach. Prevzatie a kolaudacia nového organa sa uskutocnila dna 9. juna
1936. Hlavnym kolaudatorom bol Viliam Kasper, regenschori z Bardejova, ktory skon-
statoval ve'mi dobré situovanie organa a hracieho stola na chére kaplnky, ako aj vel'mi plny
a prijemny zvuk néstroja.® PoZehnanie organa vykonal bardejovsky prelat Gejza Zebracky
dnia 4. jala 1936.%* Od roku 1972 boli organové mechy pohéanané elektromotorom.

V sucasnosti sa organ nevyuziva, resp. vyuziva sa len zriedkavo. Musime dodat’, Zze
,»zub ¢asu® ho zanechal v zlom stave. Navyse nefunguju registre principalu a tutti. Chybaju
niektoré pist’aly a ziadalo by sa uplné vycistenie a naladenie nastroja. Takato nevyhnutna
generalna oprava by iste zachranila tento vel'mi prijemne znejuci nastroj, na ktorom svojho

46 AFU GA, zv. 1935 (nezaradené), Rim. kat. Sfarsky dirad v Gaboltove. Predmet: Organ do Pokojovej kaplice v Gaboltove — ponnka
Jana Tuceka 3 Kutné Hory 20 dita 10. decembra 1935.

4 AFU GA, zv. 1936 (nezaradené), Rim. kat. biskupsky sirad v Kosiciach. Predmet: Gaboltov, objednanie organa pre kaplnkn
Pokojovii 20 diia 24. februdra 1936.

4 AFU GA, zv. 1936 (nezaradené), Organdrsky zdvod Bratia Rieger, Krnov. Predmet: Gaboltov, stavba nového organn — odpoved’
20 diia 29. janudra 1936.

49 AFU GA, zv. 1936 (nezaradené), Organdrsky zdvod Bratia Rieger v Krnove, list rim. kat. farskému siradu v Gaboltove 30 diia
15. mdja 19306.

50 AFU GA, zv. 1936 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Zadpisnica napisand v Gaboltove pri prileitosti prevzatia
novo-postaveného organa v Pokgjovej kapinke 20 dita 9. jiina 1936.

51 AFU GA, zv. 1936 (nezaradené), Ordinariatus episcopalis Cassoviae. Res: Facultas benedicendi novas statnas Rdno Praelato
Geysae Zebricky zo diia 4. jila 1936.
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casu ako chlapec a gymnazista hraval na sv. omsiach, poboznostiach ¢i krizovych cestach
aj autor tejto Studie.

KriZova cesta
Fundatorke Anne Ratti velmi zalezalo na zariadeni a vyzdobe kaplnky. Jej prosby,
adresované gaboltovskému fararovi, smerovali k tomu, aby farnost’ zaobstarala obrazy
krizovej cesty. Mozno predpokladat’, ze krizova cesta pravdepodobne patrila k jej obl'a-
benym poboznostiam. Sama pri viacerych prilezitostiach nalichala na ¢o najpromptnejsie
vybavenie kaplnky zastaveniami krizovej cesty. Farar Michal Ruszka preto nevahal oslovit’
viaceré firmy zaberajice sa vyrobou a malovanim sakralnych obrazov. Napokon ponuky
na zadovazenie zastaveni krizovej cesty zaslal jediny dodavatel

Chramové druzstvo Pelhfimov ponukalo obrazy velkosti 40x50 malované ole-
jovymi farbami na platne, Chramové druzstvo Pelhfimov, pontkali polychromovand
terakotova umeleckd pracu od majstra Andresa, alebo mal'ované -- obrazy malované ole-
jovymi farbami vo vel'kosti 50x70 cm.

Veriaci z Gaboltova pévodne uvazovali nad zastaveniami, ktorych obrazy by boli
vyryté do dreva.®? Terakotové zastavenia Krizovej cesty z Pelhfimova poslalo chramové
druzstvo na obhliadku do Gaboltova este v decembri 1935. Tie vsak nezodpovedali pred-
stavam vyberovej komisie a ponuky z vyberového konania neboli akceptované. Napokon
obrazy krizovej cesty, nachadzajice sa v Pokojovej kaplnke dodnes, boli namalované
panom Smolkom z Kosic za petiazny obnos 1.800 korin.>® Restaurované boli v rokoch

2005 — 2010.

Liturgické paramenty a d’alSie zariadenie
Ponuky na liturgické racha, alby, rochety, superpelicie a dalsie liturgické predmety
a kostolné potreby farnosti dodali Vyrobny zavod Ignaca V. Neskudlu a jeho syna z Jab-
lonca nad Nisou, ktory pontkal omsové racha a FrantiSek Kast’ak z Plzne, ktory ponuikal
kokosové izolacné koberce. Napokon pluvialy, véla a ornaty vsetkych liturgickych farieb
dodal Ignac Neskudla. Po liturgickej reforme II. vatikanskeho koncilu sa tieto liturgické
odevy prestali pouzivat’. Koberce boli zakipené od Frantiska Kast’aka.**

Pre kaplnku bola zakipena mensia monstrancia, kalich, svietniky, antipendia,
kl'akadla, kadidlo, stolicky, vecna lampa a kriziky. Spolok sv. Vojtecha dodal liturgické knihy
— mis4l, ritual, lekcionare a modlitebnik.%®

52 AFU GA, zv. 1936 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Predmet: Pokgjovi kaplica, krizovd cesta nabidka na oltir
20 diia 22. janudra 1936.

53 AFU GA (nezaradené), Decretum Visitationis Canonicae Parochiae Oppidi Gabolto. Inventare z biskupskych vizitacii
v Gaboltove. Kanonicka viziticia biskupa Jozefa Carskeho z roku 1939.

54 AFU GA (nezaradené), Decretum Visitationis Canonicae Parochiae Oppidi Gabolto. Inventare z biskupskych vizitacii
v Gaboltove. Kanonicka vizitacia biskupa Jozefa Carskeho z roku 1939. Do roku 2010 sa ornaty nachadzali na
povale farskej budovy.

55 AFU GA, zv. 1936 (nezaradené), Rim. kat. farsky sirad v Gaboltove. Inventdr Pokojovej kaplnky v Gaboltove. Rok 1955,
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Novodobé rekonstrukcie
V roku 1956 boli za Pokojovou kaplnkou vybudované schody vedice cez byvala farska
zéhradu k cintorinu a farskému kostolu.®® Schody boli rekonstruované a pokryté moza-
ikovitou dlazbou v roku 1991.

V roku 1984 bol zvicseny chor a predizeny o viac nez 1 meter smerom ku svityni.
Hraci stol organa, pévodne nachadzajuci sa na pravej strane otoceny bokom k svityni, bol
premiestneny do centralnej casti chéru a otoéeny éelom k svityni. Upravu previedol
gaboltovsky farsky administrator vdp. Jozef Sechny.

Samotna kaplnka presla vicsou rekonstrukciou v roku 1986, vratane liturgického
priestoru. Rekonstrukciu previedol farsky administrator v Gaboltove vdp. Jan Dudi¢ pod
odbornym dohl'adom architekta biskupského tradu v Kosiciach Ing. Sitaré¢ika. Povodné
lavice boli nahradené masivnymi calinenymi stolickami, ktorych konstrukcia je kom-
binaciou Zeleznych prvkov s dubovym drevom. Svityna a sakristia boli rozsirené o viac nez
3 metre; stena medzi nimi bola odstranena. Z pévodného oltara zostala socha Krista Krala,
ktora je umiestnend na zelezobeténovom krizi, z ktorého sa tiahnu ramena po oboch
stranach svityne a zaroven tak tvoria obetny sto6l a ambonu. Nad obetnym stolom zboku je
umiestneny bohostanok. Nad ambénou st umiestnené sochy slovanskych vierozvestcov
sv. Cyrila a sv. Metoda, ktoré boli kedysi sucast’ou povodného oltara. Apsidu nahradilo
velké okno vyplnené tmavym sklom. Povodné drevené vstupné dvere do kaplnky boli
nahradené dverami vyplnenymi tmavym sklom. Dodnes si v§ak zachovali novogoticky tvar.

= R

Dhnesny poblad na Pokojovii kapinku (Zdroj: sikromny archiv antora)

56 Pamitnd kniha obce Gaboltov, zvizok 1., s. 61.
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Interiér kaplnky bol viackrat premalovany. Na velka skodu boli zatreté poévodné
zlaté hviezdy na klenbe kaplnky, ktoré neskor vybledli. Zrestaurované vsak boli kruhové
mal’by svitych evanjelistov a centralna mal'ba na klenbe kaplnky, na ktorej je vyobrazeny
spiaci Kristus na lod’ke spolu s apostolmi uprostred rozbiareného mora. K malbe bol
pridany vers zo Svatého Pisma: ,,Pane, gachrar nds, hynieme!* (Mt 8, 25) a na portali svityne
bol pridany napis ,,Kriste Kral, zachrdan nds!“ Posledna rekonstrukcia interiéru bola vykonana
v roku 2014.

Exteriér kaplnky bol zrekonstruovany v roku 2010. Priecelie aj obvodové mury boli
premal’ované kombinaciou bielej a okrovej farby. Je potrebné povedat’, ze novy vzhlad
kaplnky je vel'mi inSpirujici a pésobi moderne a zaroven je zachovany jej historicko-
architektonicky charakter.

Poblad na pokojovii kaplnku od farského kostola sv. 1 ojtecha
(Zdroj: siikrommny archiv antora)

Zaver
Vystavba Pokojovej kaplnky v Gaboltove bola znacne komplikovana, pretoze bola
realizovana v obdob{ nastupu globalnej hospodarskej krizy. Ovel'a doleZitejsi bol vSak fakt,
ze ju postavili obcania Gaboltova prakticky svojpomocne, ,,vlastnymi rukami‘ a bez vicsich
financnych prostriedkov. Vd'aka Boziemu riadeniu, ktoré posobilo prostrednictvom ame-
rickej dobrodinky, ale aj ostatnych tunajsich darcov, dnes sa tato sakralna stavba vynima
v strede obce a vyznamne ju dotvara. V sucasnosti sluzi ako liturgicky priestor na slavenie
sv. om${ v tyzdni. Je peknym pozoruhodnym architektonickym prvkom obce a hoci zatial
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nepatri medzi kulturne pamiatky, svojou jednoduchost’ou a dobrou lokalizaciou prit’ahuje
pozornost’ kazdého, kto okolo nej prechadza.

Adresa autora:

kpt. ThLic. PaedDr. PhDr. Tomas HUDA SchP, PhD.
Akadémia Ozbrojenych sil SR gen. M.R. Stefanika
Deminova 393, 031 01 Liptovsky Mikulas 1
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Vzacna relikvia Kristovej Krvi v Hronskom Benadiku

Tvan Kifo

A rare relic of Christ's blood in Hronsky Beradik

Abstract: An ancient relic of Christ's Blood has been preserved in Slovakia for more than 500 years. The presence
of the relic of Christ's Blood in Slovakia is recorded and confirmed in documents, which notes the restoration and
consecration of the monastery church in Sv. Bedadik in 1483. The archival material confirms that King Mate
Korvin donated to the Abbey of St. Benedict a rare relic of Christ's Blood on July 11, 1483. Since then, except for
the period when the relic was moved to safer places for shorter periods due to Turkish occupation, it is historically
documented that it has not left the monastery. In a specially adapted chapel of the abbots of the monastery, which was
consecrated by the Bishop of Nitra, Gregor I in 1489, the relic of Christ's Blood in the pastophoria is preserved to
this day. The centuries-old tradition of blessing with the relics continned in 2020 and 2021 at the time of the
COVID-19 pandenic, when the Vicar General of the Diocese of Nitra and the Rector of the Basilica of St.

Benedikta, Mons. Peter Brodek repeated the apology ceremony after more than 200 years.
Keywords: an ancient relic, Christ's Blood, monastery, blessing, donation.

V starobylom klastore sv. Benedikta opata v Hronskom Benadiku je uchovavana vzacna
relikvia, ktora svojou dolezitost’ou, vyznamom a jedine¢nost’ou d’aleko prevysuje vsetky
vzacnosti Slovenska. Ku klastoru, ktory zalozil uhorsky kral' Gejza, sa viaze vel'mi stara
listina, ktora patri medzi prvé pisomné dokumenty na Slovensku.! Presvitou relikviou je
cast’ tkaniny, ktora je nasiaknutd drahocennou Krvou Pana Jezisa Krista. Pociatocné
informacie o pritomnosti vzacnej relikvie na Slovensku st spajané s udalost’ou posviacky
obnoveného gotického benediktinskeho kostola Opatstva sv. Benedikta nad Hronom.
Z listiny najdenej v oltarnom kameni napisanej na pergamene sa dozvedame, ze klastorny
kostol prisiel posvatit’ biskup Michal Thuroni z Ostrihomu dna 11. jula 1483.2 Z pisomného
dokladu je tiez zrejmé, ze pri tejto prilezitosti drahocennu relikviu Kristovej Krvi daroval
Opatstvu sv. Benedikta kral' Matej Korvin, ktory sa osobne zacastnil posviacky chramu.? Viac
ako 2000 rokov starobylu zachovanu cennu cast’ platna s predrahou Kristovou Krvou kral

I CENGEL, Peter. Poiiatky kldstora v Hronskon Beriadifn. Kosice 2011, s. 1.
2 HAICZL, Kalman. A Garamszentbenedeki apdtsag torténete. Budapest 1913,s. 6 —7.
3 HAICZL, Kalman. A Garamszentbenedeki apitsag forténete. Budapest 1913,s.41; 120 — 132.
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Matej Korvin ziskal od rimskeho papeza Pavla I1.* Podla niektorych historikov uhorsky kral
tento dar dostal od papeza z vd'acnosti za pomoc v boji proti tureckej invazii v obdobf, ked
posobil na papezskom stolci od 30. augusta 1464 do 26. jula 1471.

Z archivnych dokumentov je zname, ze pre dostojné miesto ucty a uchovavanie
vzacnej relikvie Kristovej Krvi prebudoval tzv. hornd sakristiu gotického kostola na
kaplnku® hronskobenadicky opat Jdn 111, ktory vo svojej funkcii posobil v rokoch 1476 az
1510. Upravena kaplnka bola stavebne prisposobena pre prichadzajucich putnikov
s osobitnym gotickym vstupnym a vystupnym portalom. Kaplnku Kristovej Krvi posvitil
nitriansky biskup Gregor I1. v roku 1489.

Hodnovernost’ pritomnosti relikvie Kristovej Krvi v klastornom kostole potvrdzuju
viaceré pifsomné dokumenty. Zaujimavou informaciou o tucte k relikvii Kristovej Krvi je
listina pochadzajica z roku 1495. Bola vyhotovena iba 12 rokov po darovani relikvie
kralom Matejorr Korvinom benediktinskemu opatstvu v roku 1483. V listine sa pise
o Vjtechovi Silvovi, ktory po Michalovi Orszdghovi od svojich predkov 1 od svojich troch zos-
nulych manzeliek vlastnil tekovska obec Loz Listina informuje, ze relikvii najsvitejsej Krvi
Krista Pana, uctievanej v klastore vo sv. Benadiku, z vd’acnosti darovala svoju vinicu jeho
tretia manzelka. V listine sa, okrem iného, pise: ,,Monasterio 5. Benedicti de Juxta Gron, Sacra-
tisimoque Sanguini Domini nostril Jesu Christi, qui ibidem a fidelibus quottidie colitur et venerator”
(v preklade ,,Kldstorn sv. Benedikta pri Hrone a najsvatejsej Krvi ndsho Pana Jegisa Krista, ktord je
tam denne uctievand a oslavovand veriacim Indom .0

4 BUCEK, Matej. Perla pohronia, svity Befiadik a jeho skryty poklad. In Ueta suitej Krvi Kristovej. SSV Trnava 1925,
s. 12.

5 HABOVSTIAK, Alojz — HOLCIK, Stefan. Prispevok archeologického vyskumu k poznaniu stavebného vyvoja
klastora v Hronskom Benadiku. In Dejiny a kultira rebolnych komunit na Slovensku. Trnava 1994, s. 143.

6 BUCEK, Matej. Perla pohronia, svity Beiadik a jeho skryty poklad. In Ucta switej Krvi Kristovej. SSV Trnava 1925,
s. 12 -13.
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Zaujimavé su aj listinné dokumenty, v ktorych opati svojim zamestnancom
a poddanym z dcty voci najsvitejSej Krvi pisomne darovali pozemky. Napriklad v jednej
z listin sa pise, Ze benadicky opét Jdn Culai v roku 1520 daroval zapisovatelovi konventu
Davidovi Suddrovi za preukazané sluzby dom a pozemok. O Styri roky neskor v roku 1524
opat Jdn zo Zablatia tomu istému zapisovatel'ovi konventu daroval az 25 jutar (stara plosna
miera — rozloha pody, na ktorej sa vysialo urcité mnozstvo obilia) pozemkov (tento chotar
este aj dnes nazyvaja Swuddrkon). Ten isty opat za zasluhy preukazané kostolu a pre-
dovsetkym NajsvitejSej Krvi Kristovej daroval v roku 1523 organistovi Legpoldovi Me-
zengruberovi dom — kuriu vo sv. Befiadiku. Dalsiemu spolupracovnikovi za preukézané sluzby
voci NajsvitejSej Krvi Kristovej daroval 25 jutar pola a hustiny medzi obcami Psiare
a Kozdrovce.”

V spominanom oltarnom pergamene sa nachadza aj zmienka o klastornom zvone,
ktory bol pravdepodobne odliaty z prilezitosti posviacky chramu. Odliaty zvon na svojom
plasti niesol latinsky napis: ,,.Ad honorem-Sanctissimi-sanguinis-Dni-nostri-Ihn. Christi. In hora
mortis-defende nos-ab-insidiis-hostis. 1483 (,Na cest’ Najsviteise) Krvi Pana ndsho Jezisa Krista.
Chrdn nas v hodine smrti pred sikladmi nepriatela. 1483 “). Signum na zvone dosvedcuje existenciu
darovanej relikvie Kristovej Krvi v roku 1483. Tento zvon sa nasledkom velkého poziaru
aj spolu s ostatnymi zvonmi roztopil v roku 1881, kedy v obci vypukol obrovsky poziar,
ktory sa rozsiril na drevené lesenie — postavené z dovodu opravy gotickych vezi — a lode
klastorného kostola sv. Benedikta.?

Existencia relikviara Kristovej Krvi je prezentovana aj na jednej zo vzacnych tabu-
P'ovych malieb pochadzajicej z pévodného retabulového oltara z roku 1510. Goticka mal'ba
znazorfiuje postavu trpiaceho Jezisa Krista, ktorému z boku vyteka jeho presviata Krv a ste-
ka do relikviara.” Relikviar drzi v rukach opat Jan I11., ktory kl'aci pred tinim korunovanym
JeziSom Kristom s oslavenymi ranami po ukrizovani. Opat Jdn III. aj tradne potvrdil
hodnovernost” ucty k relikvii NajsvitejSej Kristovej Krvi. Goticky text ,,Hoc opus fecit fieri
reneridus Joannes abbas ad factus Benedictum Anno Domini 1510 (,, Tento obraz dal vyhotovit’ [dan opdt
u sv. Benedikta v roku Pana 1510°), napisany na tabulovom obraze, prezentuje tzv. pribeh
spasy, kde ustrednou postavou je trpiaci Spasitel, ktory svojim postojom symbolicky spaja
nebo so zemou. Scéna sa odohrava na rozhrani Slwvenskej brany, nad ktorou sa v ohybe rieky
Hron vypina Hronskobenadicky klastor. Vzacny obraz namalovany na dreve temperou so
zlatenim s rozmermi 95 x 61 cm je v sucasnosti vystaveny v Krest’anskom muzeu v Ostri-
home.

7BUCEK, Matej. Perla pohronia, svity Benadik a jeho skryty poklad. In Ueta switej Krvi Kristovej. SSV Trnava 1925,
s. 14 —15.

8 BUCEK, Matej. Perla pohronia, svity Befiadik a jeho skryty poklad. In Utta switej Krvi Kristove. SSV Trnava 1925,
s.1-13.

9 GAJDOS, Jozef. Hronskoberiadicky klistor a jeho prestavba Franzom Stornom. Hronsky Betiadik 2018, s. 94 — 95.
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Kapinka Bozej Krvi v Hronskom Beriadiku

Benediktini po skoro 500-ro¢nom pésobeni (od roku 1075 az do roku 1528), z d6-
vodu tureckého nebezpecenstva, ako aj naslednych fortifika¢nych stavebnych uprav klas-
tora na pevnost’, museli toto miesto opustit’. Na cele opatstva uz nestali opati, ale iba sprav-
covia, ktorych urcoval kral.1 V tomto nepokojnom obdobi, spojenym s chaosom, ¢i uz
v majetkovych zalezitostiach!! alebo v duchovnej sfére, boli vsetky klenoty, medzi ktoré
patrila aj relikvia Kristovej Krvi, odnesené na bezpecnejsie miesto. V roku 1529 bola
relikvia prenesena na Levicky hrad, neskér v roku 1536 na Viglassky hrad a v roku 1552 do
Trnavy, kde sa dostala este raz v roku 1645. Pocas tohto nepokojného obdobia niet
ziadnych archivnych dokladov o verejnej tcte k relikvii Kristovej Krvi.1? K usporiadaniu
tychto zlozitych pomerov doslo az po roku 1565, ked sa majitefom opatstva stala
Ostrihomska kapitula. Kanonici museli z Ostrihomu ujst’ pred Turkami a dtocisko nasli
v klastore, ktory sa stal oficialne majetkom Ostrihomskej kapituly v roku 1565. Délezité
listinné pisomnosti s faktografickymi udajmi klastora boli v svitobenadickom archive ulo-

10 https:/ /www.viabenedictina.eu/sk/hronsky-benadik-1

11 JUCK, Lubomir. Majetky hronskobefiadického opatstva do roku 1235. In Historické stidie. Ro¢nik XVIII. Bratislava
1973.

12 BUCEK, Matej. Perla pohronia, svity Benadik a jeho skryty poklad. In Utta svitej Krvi Kristovej. SSV Trnava 1925,
s. 15.
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zené az do obdobia spomenutej zmeny vlastnika klastora. Prenesenie tychto archivalii do
archivu Ostrihomskej kapituly sa uskutocnilo od roku 1889.13

O dolezitych informaciach — s ohfadom na opatsky chram a inventar kaplnky Kris-
tovej Krvi — st zmienky aj v zapisoch kanonickych vizitacii, napr. zmienka o dvoch strie-
bornjch konvi¢kach, ktoré daroval Gaspar Sily z ety ku Kristovej Krvi. Dalsie zmienky
informuju o vyhotoveni nového oltara v roku 1668, alebo o darovanej pozlatenej lampe
a oltarnej plachte z hodvabu z tcty ku Kristovej Krvi v roku 1670, ¢i o bielom hodvabnom
pluviali darovanom kaplnke Kristovej Krvi v roku 1671. V rokoch 1681 a 1693 _A/Zbeta
Rakocziovd a grotka Csdakiovd darovali z tcety ku Kristovej Krvi kaplnke vzacne pamiatky
a prispeli aj na novy oltar.

Pritomnost’ relikvie Kristovej Krvi dokazuje aj zakladajuca listina kaplnky, ktord
postavili v extravilane klastora v lokalite Haj. Podl'a pisomnych dokladov bola tato kaplnka
postavena z dreva ned’aleko klastora a zasvitena sv. Krizu. V ¢ase morovej epidémie na
toto miesto — nazyvané aj miestom ,,zazraéné¢ho dazd’a” — prinasali relikviu Kristovej Krvi,
ktorou pozehnavali obyvatel'ov postihnutych morom. Tekovska Zupa na jej mieste postavila
osemhrannu kaplnku ako pod’akovanie za odvratenie morovej rany v roku 1713, zasvitili
ju ucte Najsvitejsej Kristovej Krvi. Z vda¢nosti za ukoncenie moru sa kazdy rok 3. maja
kona k morovej kaplnke pat’ s drahocennou relikviou Kristovej Krvi, pred ktorou sa kona
odprosujuca poboznost’.

Pocas celych staro¢i mali velku dctu k drahocennej relikvii Kristovej Krvi nielen
benediktinski opati, ale v neskorsich obdobiach aj kanonici Ostrihomskej kapituly.'* Aj
v ptipade morovej rany odkryvali relikviu, pricom prosili o Bozie zlI'utovanie, odpustenie
hriechov a o odvratenie pohromy pre Kristovu Krv. Podobne pred nimi konali aj be-
nediktinski mnisi a pustovnici, ktori sa svojim zivotom pripodobnovali Jezisovi Kristovi
v jeho noé¢nych modlitbach, izolacii a utrpeni, ¢im spritomnovali Kristov kriz a takymto
mystickym sposobom odhal'ovali Kristovu tvar.!

Opatrovana vzacna relikvia — tkanina nasiaknuta drahocennou Kristovou Krvou —
je uchovavana a vlozena v prekrasnom relikviari, ktory je zhotoveny z pozlateného plechu
a ozdobeny perlami, kamenmi, pozlatenymi kvetinovymi rozetami, filigranmi a emailami.
V strednej casti relikviara sa nachadza zapecatena a ozdobena pozlatena schranka, ktora ma
obdiznikovity tvar s rozmermi cca 13 x 10 cm. Na uchovavanie schranky so zapecatenou
relikviou bol povodne vyhotoveny nadherny goticky relikviar s vyskou asi 100 cm.
Podobne, ako to byva aj v pripade monstrancii, aj tu v ostenzoriu je vlozena schranka
s relikviou tak, aby ju bolo mozné vyberat’ a podavat’ na uctenie patnikom.

Slovensky kardinal Alexander Rudnay, ktory vo Sv. Benadiku pésobil ako kaplan
v roku 1780, dal uz ako kardinal pocas svojej arcipastierskej vizitacie relikviar zrestaurovat’,
ozdobit’ a oznacit’ svojou pecat’ou. Svedci o tom aj latinsky napis na vonkajsej strane

13 https:/ /www.viabenedictina.cu/sk/hronsky-benadik-1
4 KNAUZ, Nandor. Melletti Szent-Benedeki Apdtsdg. Budapest 1890.

15 SLIVKA, Michal. K problematike eremitizmu na Slovensku. In Dejiny a kultira rebolnych komunit na Slvenskn. Trnava
1994, s. 51.
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dvierok z roku 1829. K tomuto datumu sa viaze aj uradna listina z 30. oktobra 1829, ktora
sa odvolava na nepretrzita verejnu uctu k relikvii Kristovej Krvi.16

Dna 31. jula 1881 postihol klastor poziar, ktory sposobil velké skody. Obnovu
a rekonstrukciu realizoval architekt Frantisek Storno spolu s ostrihomskym kanonikom
Frantiskom Knanzom, ktory dal na vlastné naklady upravit’ kaplnku Kristovej Krvi. Kanonik
Knauz bol aj autorom obsiahleho diela o histérii benediktinskeho klastora vo Sv. Benadiku,

v ktorom sa okrem iného zmienuje o ,,strazcoch sv. Krvi Kristovej,’
kaplnky najsvitejsej Krvi Krista Pana”.

alebo ,,spravcoch

Z iniciativy ctitel'ov najsvitejSej Kristovej Krvi, ako aj ,,strazcov sv. Krvi Kristovej”
v klastornom kostole sv. Benedikta zalozil trnavsky biskup ThDzr. Pavol Jantausch ,,Bratstvo
Najdrahsej Krvi Pana Ndsho Jegisa Krista® dekrétom z 19. marca 1926. Dekrét zaloZzenia Brat-
stva znie:

Pavel Jantausch, biskup

g milosrdenstva Bogieho a milosti apostolskej stolice,

apostolsky administrator Trnavsky, doktor boboslovia

Pozdrav v Pdnu toto litajiicim!

Uvdgiac prosbu, ktord ndam bola predostreta v gdlegitosts, aby sme v konventudlnom chrdame s.
Bestadika pri Hrone cirkevno pravne zalo%ili ,Bratstvo Najdrabsej Krve Ndsho Pdna JeZisa
Krista®, aaby sme oltar Sv. Krve Krista Pdna v tomto chrime sa nachidzajici ako tohoto
horemenovaného Bratstva viastny vyznalili, a duchovného spravou chramu toboto a jeho ndstupcov a
spraveov tohoto Bratstva menovivali, a aj dovolili, aby sa sprivcovia Bratstva cirkevno pravne alogeného
nazvom: ,,Strdzca Najdrabsej Krvi Nasho Pdna JeZisa Krista® menovat’ mobli, 3a dobré sme
uznali, cirkevnopravne galogit’ ,,Bratstvo NajdrahSe) Krve Pana Nasho Jezisa Krista™ v konventudlnom
chrame Swvitého Beradika pri Hrone, ako aj timto cirkevnopravne ho akladdme a za alogené
vyblasujeme, duchovného spraveu horemenovaného chramu a jeho ndstupcov 3a spraveov tohoto Bratstva s
nazvom: ,Strdzca Najdrabsej Krve Pdana Ndsho JeziSa Krista“ s pravomocon menovania
gdstupen vymenovavanme, a oltir Najsvatejsej Krve v menovanom chrdme sa nachadzajrici ako viastny oltar
tohoto Bratstva oxnacujeme.

Na vierobodnost’ toho tito listinu viastnoruine podpisanii a nason pecatou opatrensi dali sme
vyhotovit. Dané v Trnave, diia 19. marca, vo sviatok sv. Jozgefa Sniibenca Preblahoslaveney Panny Marze
roku Pana 1926.

Dr. Pavel Jantansch
v.r. biskup, apostolsky administrator

16 BUCEK, Matej. Perla pohronia, svity Benadik a jeho skryty poklad. In Utta svitej Krvi Kristovej. SSV Trnava 1925,
s. 16 - 17.
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Na zaklade Dekrétu Bratstva Najdrahse) Krve Nisho Pina Jeisa Krista' jedna z dloh
jeho ¢lenov bolo odprosovanie a vzdavanie ucty Panu Bohu prostrednictvom drahocenne;
relikvie Kristovej Krvi. Aktivity — spojené so sirenim ucty k relikvii Kristovej Krvi — sa vo
vel'kej miere prejavovali aj pocas posobenia rehole salezianov na zaciatku 20. storocia, ktori
mali v klastore svoj noviciat a pravidelne sa pred relikviou modlili. V pritomnosti relikvie
Kristovej Krvi sa na svoje povolanie v noviciate salezianov pripravoval aj nas slovensky
mucenik don T7tus Zeman, ktory bol za blahoslaveného vyhlaseny v Bratislave 30. septembra
2017.

Pocas komunistického rezimu komunisti vytvorili z klastora v Hronskom Benadiku
internaény tabor, kde bolo v rokoch 1948 az 1950 nasilim ,,preskolovanych” niekolko sto
reholnych bratov, ktorych tu donucovali vystapit’ z rehol'ného spolocenstva. Nasledne
v rokoch 1951 az 1989 zasa komunisti v klastore internovali vyse 100 reholnych sestier
z roznych reholnych komunit. Celych 40 rokov si na slobode obmedzované rehol'né sestry
vyprosovali silu k vernému naplneniu svojho zasvitenia aj v blizkosti relikvie Kristove;j
Krvi. 18

Po pade komunizmu sa v roku 1990 do klastora opitovne vratili saleziani, ktori
pokracovali v ucte ku Kristovej Krvi. V roku 1999 rehol'u salezianov nahradila Spolo¢nost’
katolickeho apostolatu — pallotini, ktor{ sa tiez snazili zvysit’ uctu k relikvii Kristovej Krvi
orga-nizovanim putl. Od roku 2015 je klastor v Hronskom Benadiku v sprave Nitrianskeho
biskupstva.

V sucasnom obdobi — z podnetu generalneho
vikara Nitrianskej diecézy a rektora Baziliky sv. Bene-
dikta v Hronskom Benadiku Mons. Petra Brodeka —
vznikd nova iniciativa obnovenia aktivit spojenych
s uctou k relikvii Kristovej Krvi. Tvorbou novych
Statiitov a smernic pre spolocenstvo pod nazvom Bratstvo
Kristovej Krvi sa chcu jeho ¢lenovia, podobne ako aj
ich predchodcovia, snazit’ §irit” uctu ku Kristovej Krvi
modlitbou, odprosovanim a obetou svojho zivota.
Vznik, posobenie a ¢innost’ Bratstva Kristovej Krvi
sa ukazuju ako vel'mi potrebné. V obdobiach morovych
epidémif v 17. a 18. storoci opati pozehnavali cely narod
relikviou Kiristovej Krvi. Na starobyld tradiciu sa
nadviazalo aj po vyse 200 rokov zdévodu vaznej
celosvetovej virusovej pandéme ochorenia na COVID-
19, ked’ sa uskutoénilo vo februari 2020 pozehnanie so
vzacnou relikviou Kiristovej Krvi pre cely nas narod
a celé Slovensko. Po pozehnani Kristovou Krvou sa
pandemicka situacia na Slovensku utisila a Slovensko sa

17" Archiv Baziliky sv. Benedikta Hronsky Benadik; poradové ¢éislo 1939/1926.

18 VNUK, Frantisek. Akcie K a R. Zdsaby konunistickébo reginmu proti reboliam v rokoch 1950 — 1956. RKCMBF Bratislava
1995, s. 38 — 39.
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stalo jedinou krajinou zo vsetkych postihnutych krajin sveta, kde bol najmensi pocet umrt
na COVID 19. (V pocte osem I'udi do jana 2020). Mnohé celosvetové média o tom pisali
a dokonca povzbudeni reakciou na tento pocin podobne udelovali letecké pozehnanie
s Oltarnou sviatost’ou, napriklad v Chorvatsku, v Pol'sku, ba dokonca aj v africkej Nigérii.

V Bazilike sv. Benedikta sa z vd'acnosti nasledne posledné tri nedele vel’kono¢ného
obdobia slavili dakovné svité omse na oslavu trojjediného Boha za to vSetko nadherné, ¢o
pre nas urobil. Ilo priam o nutnost’, aby sme Panu Bohu zo srdca dakovali.

Na jesen koncom septembra roku 2020 vsak prisla druha vlna pandémie. Z tohto
dovodu sa pred relikviou Kristovej Krvi konala kajuca poboznost’ s odprosovanim Pana
Boha za nase hriechy. Nekajacnost’ je totiz vzdy prvou pric¢inou nasich trapeni. Pretoze sa
vsak pandemicka situacia nad’alej zhorsovala a v ramci protipandemickych opatreni do-
konca zatvorili aj vSetky kostoly na Slovensku, zacalo vel'a I'udf zomierat’ (Statisticky do 20.
aprila 2021 zomrelo 11 400 T'udi). Opitovne sme prosili o Bozie milosrdenstvo a odpus-
tenie nasich hriechov. V tomto duchu sa takmer po desiatich mesiacoch od vypuknutia
pandémie dna 11. januara 2021 uskutocnilo druhé letecké pozehnanie relikviou Kristovej
Krvi celému Boziemu ludu, chorym, lekarom, zdravotnikom v nemocniciach, zachrana-
rom, vojakom, ¢i policajtom, vSetkym obyvatelom nasho kriasneho Slovenska. Drahou
Kristovou Krvou boli Zehnané vsetky mesta a dediny, diecézy a eparchie, nemocnice a do-
movy dochodcov. Pozehnanie z lietadla bolo udel'ované aj na vsetky svetové strany pre
obcanov okolitych krajin — Ceska, Pol'ska, Mad’arska, Rakuska, Ukrajiny, ako aj pre cely
svet. Generalny vikar a rektor Baziliky sv. Benedikta Mons. Peter Brodek sa vyjadril, ze sme
takto chceli Panu Bohu vyjadrit’ osobnu tazbu po pokani, odvraten{ sa od hriechov, zivot
v obrateni sa k evanjeliovym hodnotam a autenticky Zivot podla viery. Zomknutie sa
mnohych aprimne modliacich sa I'udi umoznilo dotknuit’ sa Jezisovho srdca, z ktorého vysla
krv a voda, aby nam jeho milosrdna laska pomohla zmiernit’ bolestivé nasledky nasho
vzdialenia sa od Boha, ako i vliat’ 'ud'om nadej, ktord tak velmi potrebuja. Pozehnanie
s relikviou Kristovej Krvi prinieslo mnoho Bozich milosti, mnohi katolicki krest’ania, ale
1 mnohi nekrest’ania, ba aj hl'adajuci vyjadrili svoju vd’a¢nost’ a radost’ nad tym, ze v tejto
nelahkej dobe prichadza povzbudenie a nadej, za ktoru treba d'akovat’, lebo im milosrdny
Boh dava cas na sebareflexiu a osobné ocistenie, ¢im im aj takymto spésobom prejavuje
svoju lasku.

V nasej najstarsej a najvyznamnejsej zachovanej benediktinskej kultirnej pamiatke
na Slovensku v Bazilike sv. Benedikta sa kazdy piatok — po skonceni sv. omse — kona odpro-
sujuca poboznost’ pred vystavenou vzacnou relikviou Kristovej Krvi, ktora je exponovana
na verejnu uctu a ktoru veriaci odpradavna uctievaju bozkom. V ¢ase pandémie je uctenie
bozkom obmedzené, ale kazdy je relikviou pozehnany. Pocas bohosluzby odznieva aj
odprosujica modlitba:

O, predrahd Krv vecného Sivota, vykupnd cena celého sveta, napoj a kipel spasy pre nase
duse, ktord nds bezg prestania Zastavas pred milosrdnym trinom NajvysSieho za krivdy
a gneuctenia, ktoryeh sa ti ustavicne od ludi dostava, najma od tyjch, o sa ti bezbognym sposobom
givota rihaji.

Uvagujme: Ktoge by nemal tito krv nekoneines ceny chvalit’? Ktoge by sa nemal rognietit’
liskou k JeZisovi, ktory ju vylial na krigi? Co by sa so mnou stalo, keby ma tito bogskd Krv
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nevykipila? A kto ju vyronil ag do poslednej kvapky o $il mdjho Pdana? Nebol to gaiste nikto
iny, len liska Kristova.

Modlime sa: O, nesmierna Liska, ktord si nim podala tento balzam plny spdsy!
Neocenitelny balzam, ktory si o0 Friedla nesmierne lisky vytiekol, ulii, aby ta vetky srdcia
a vSetky jazyky chvdlil, oslavovali a dakovali 17 terag i vidycky i na veky vekov. Amen "

(Imprimatur: Mons. Petrus Brodek — Vicarius generalis)”

Pohlad na miesto ulogenia relivie Kristovvej Krvi v relikvidri

Medzi vyznamné udalosti chramu svitého Benedikta patri jeho povysenie na Ba-
ziliku minor papezom Frantiskom 4. marca 2019. Podl'a statutarnych noriem diecéznej svi-
tyne kazdy veriaci, ktory navstivi Baziliku sv. Benedikta a pomodli sa pred relikviou Kiri-
stovej Ktvi modlithu Pina a V'yznanie viery, moze ziskat’ za obvyklych podmienok plnomocné
odpustky. Ziskanie odpustkov sa osobitne vzt'ahuje na tieto dni:

vo vyrocny dert posviacky Baziliky — 27. september

v dert liturgickey slivnosti jej tituln — sv. Benedikta — 11. il

na slavnost’ svatych apostolov Petra a Pavla — 29. jin

vo vyrocny dert udelenia tituln baziliky — 4. marec

na sviatok Povysenia sv. Kriga — 14. september

rag do roka v dert, ktory si slobodne 3voli kazdy sim

19 Archiv Baziliky sv. Benedikta Hronsky Benadik; poradové ¢islo Nr.1130/2017.

88



Notitiz historiz ecclesiasticae 1/2021 Stadie, ¢lanky | Studies, Articles

Pritomnost’ drahocennej relikvie Kristovej Krvi na Slovensku je jedine¢nou pri-
lezitost’ou vyuzit’ tento neocenitelny dar neba pre nasu spasu a zachranu sveta. Tuto tdctu
ku Kristovej Krvi pekne vyjadril aj kazatel' a mystik Bartolomeo da Saluzzo: ,,Jegifova krv
gahdra démonov, rusi vsetky kliathy a nili kazdé posobenie Zla. Tato svitd krv uzdravuje a oslobodzuje,

retvdara a posvdcuje. Neexcistuje nic, o by ndm vsemobiici Bobh nedaroval, ak ho budeme prosit’ vytrvalo
4 4 ) )
v mene svatej Jeisovey krvi®.

Adresa autora:

PhDr. ThDrx. Ivan KIKO, PhD.
Bazilika sv. Benedikta

ul. Pod klastorom 447/1

966 53 Hronsky Benadik

e-mail: ivankikonitra@gmail.com
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Exempcia SariS§skych augustinianov a lechnickych kartuzianov z roku 1331

Daniel Boles

Exemplary of Saris Augnstinians and Lechnice Carthusians
Sfrom 1331
[Ioannes episcopus etc. Dilectis filiis Jacobo Berengarii opera| | rio mon|asterii] Crassen|sis|
Ordinis sancti Bene| |dicti Carcasson|ensis| dioe[cesis] et Raymundo de Bonofato rectori
eccl[esi]e oratorii s[anct|i Michael Lemouicensis dioe[cesis| ap[osto]lice sed][is] nunciis.]
Exigit inime deuot[ijonis affectus || quam dilectus filius nobl[i]lis vir Guil[elmu]s
o || Drugectus Comes Scepusien|sis] ad nos et Ro||manam gerit eccllesilam, ut
petic[ijonibus suis | | quantum cum Deo possumus, favorabli|l[ite]r annuamus. Sane p[ro]
parte ip[s]ius Co[mlitis | | porrecta nobis petitio continebat, q[uod] ip[s]e et | | dudum p][ro]
anime sue salute quasdam uil | |las tunc p[er|tinentes ad eum cum om|n]ibus | | iuribus et
plet]tinentiis earundem videlicet | |Antiqualm] wuillam Strigonien[sis] dioe|[cesis]
mon|nasterii] bleaJte || Marie de valle sancti Antonii Cartusien|sis] ordinis eiusdem
dioe[cesis| et Stedekercu capel | |le sancte Anne, quam ip[s]e in honorem eiusdem sancte et
p[ro] sepultura sua in loco et || dil[e|c|tis] fil[iis] fratrum ordinis heremitarum || sancti
Augustini de Sarus Agrien[sis] dioe[cesis| fundasse ac edificasse noscitur co[n]cessit || et
dedit ad opus fr[atru]m loci et [con]u[e]n[tus | p[re]d[i]c[t]or[um]. Quare nobis idem Comes
humillite]r sup| | plicauit, ut Antiqua|m] uillam ab archiep[iscop]i Strigonien|sis], qui est
p[ro] tlem]p[o]re et dilecti fil[ii] | |prepositi ecclles]ie Scepusien|sis] eiusdem
Strig | | onien[sis| in cuius prepositura eede[m] (sic!) | | Antiqua uilla consistit et Scedekercu
vil| |1as predictas a ven[erabilis] fratris no[str]i ...ep[iscop]i | | Agtien|sis] in cuius dioe[cesi]
eadem uilla Sce| |decercu consistere noscitur et quor[uml|libet aliorum iurisdict[ijone
spi[r]i[t]ali et tfem]p[o]rali | | totaliter eximere ita q[uod] dilecti filii prio | | res et fratres loci
et mon|asterii] predictor[um| de vil| |lis ac poss|ess]ionibus iuribus et p[er]tine[n]tiis | |
supradictis archiep[iscop|o et epliscop]o ac p|[re]posito | | memoratis aut eor[um] alicui vel
quib[us]uis | | aliis decimas seu queuis alia iura vel | | s[er]uicia soluere siue facere aut etiam
et || exhibere minime tenerentur neque ad id || a quoquam cohartari (sicl) ualerent
indul | |gere prioribus et fr[atri]bus ip[s]is de sp|eci]ali || gra[tia] curaremus. Nos autem
ciusdem || Comitis supplicat|[ijonibus inclinati disc[re]t[ijoni v[est]re auct|oritat]e
presencium comittim[us] || et mandamus quatin[us] uos vel alt[er]u[t]r[ulm | |de
donat[ijonibus et co[n]cessionibus p[re]dic[t]is | | necnon si pler] eos alii aliqualfite]r vel
Stri| | gonien[sis] et Agrien[sis] ac predicta Scep| |usien|sis] eccles]ie lederent[ur]
enormit[er] nos solerti | | adhibita diligentia informantes si ius | | aliorum aliqual[ite]r uel
predictarum aut | | aliarum ecc[lesijarum enormiter ledi non re| | peritis p[er] donat|ijones
et co[n]cessiones pre| | dictas villas ipsas cum poss|ess]ionibus, iuri| |bus et pler]tinentiis
earundem auct|oritatle ap[ostolijca || ab om|n]i iur[is]dictione ecc[lesi]astica total[ite]r
exi| |matis nich[ilojminus prioribus et fr[atr]ibus || supradictis presentibus et futuris
quod] | | de villis, poss|ess]ionibus, iuribus et p[et]tinen|tiis|] | | memoratis alicui solufet]e
uel exhibere deci| |mas minime teneantur eadem auct|oritatle pletr] | | nfost]ras l[itte]|ras
co[n]cedatis. Datum ut s[upra]. [II. Kalendas Maii anno quintodecimo |. Eisdem [nuntiis]
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Preklad:

(Jan biskup atd. Milovanym synom Jakubovi Berengarovi z klastora v Lagrasse
a Rajmundovi de Bonofato rektorovi oratéria sv. Michala, diecéz Carcassone a Limoges
(Francuzsko), vyslancom Apostolského Stolca.)

Ziada sa, aby pre city hlbokej naboznosti, ktoré preukazuje milovany syn, §Pachtic
Viliam Druget, spi§sky komes, voci nam i voci Rimskej cirkvi, sme jeho prosbam, nakolko
len v Bohu mo6zeme, priaznivo vyhoveli. Samozrejme v ziadosti, ktord nam v jeho mene
predostreli, je obsiahnuté, ze on sam, aj ako je to zname, isté majetky, ktoré mu patrili s ich
pravami i prislusenstvom, ako je i zrejmé; Stard Ves z ostrihomskej diecézy daroval klastoru
Svitej Marie z udolia sv. Antona z radu kartuzianov z tej istej diecézy, podobne i Zahradné
pre kaplnku sv. Anny, ktord sam dal postavit’ k tcte svitice 1 ako svoju hrobku, daroval
milovanym synom od bratov pustovnikov svitého Augustina zo Sarifa z jagerskej diecézy.
Preto nas tento komes pokorne poprosil, aby sme nechali celkom vynat® spominané
majetky, Stard Ves z jurisdikcie tak ostrihomského arcibiskupa ako i milovaného syna,
spisského preposta, z ostrihomskej diecézy, na tzemi tejto prepozitury, ktora sa vlastne
nachadza; podobne i Zahradné, spod jurisdikcie ctihodného brata... jagerského biskupa, na
ktorého uzemi sa tieto majetky Zahradné, ako je zname, nachadzaju a tiez z jurisdikcie
kohokol'vek iného, tak po duchovnej ako i hmotnej stranke, ¢im zaroven by takto vobec
nemuseli zo spominanych majetkov, prav a prislusenstva menovanym arcibiskupovi,
biskupovi a prepostovi, alebo komukolvek ¢i ktorymkolvek z nich, vobec odvadzat
desiatky, ¢i zodpovedat’ pravnym narokom, alebo plnit’ akékolI'vek sluzby a aby ani k tomu
priorov i bratov nik nemohol nutit’ a ktorych tymto by sme na zaklade osobitnej milosti
v tomto vsetkom oslobodili. My, nakolko sme nakloneni prosbam tohto komesa, vam
mocou tu pisomne nariad'ujeme, aby ste, alebo jeden zvas, starostlivo preskumali
v zalezitosti tejto vysady, ¢i tym nie je vazne narusené pravo iného, ¢i uz ostrihomskej alebo
jagerskej diecézy, snad’ spisského preposstva a nas o tom upovedomili. Ak by ste zistili, Zze
prava nikoho, teda nijakej z uvedenych diecéz ¢i preposstva, nie s vazne vol'ajako porusené
touto darovacou listinou, listinou vysad, uvedené majetky s ich pravami a prislusenstvom
vyjmete uplne z akejkol'vek jurisdikcie mocou apostolskej autority a touto listinou udelite
slobodu priorom a bratom, tak tym, ktori sa teraz, ako i tym, ktori budd po nich, ze nie su
povinni nikomu zo spominanych odvadzat’ desiatky, ¢i ind¢ prispievat’ alebo prejavit’
sluzbu. Dané ako vyssie (na II. kalendy mesiaca maja v patnastom roku).

Text privilégia, datovaného 30. aprila 1331, sa nachadza v protokole papezskej kancelarie
a dnes je ulozeny v tajnom archive vo Vatikane. Képia je v Mad’arskom narodnom archive
v Budapesti pod DI 291661. Jedna sa o exempciu, teda o uradny tkon cirkevno-pravneho
charakteru. Nakol'ko je to odpis nachadzajuici sa v iradnej knihe, neobsahuje pochopitel'ne
per expressum vsetky casti listiny, a to intitulaciu a inskripciu. Datovacia formulka je
uvedena s odkazom na predchadzajuci dradny zapis, ktory bol v ten isty denl zaproto-
kolovany. Na zaklade tejto suvislosti uvadzam i mena osob v inskripcii, pretoze v texte per
expressum tiez nie su uvedené. S vsak uvedené v texte predchadzajuceho konceptu.
Protokolarny zaznam exempcie teda zacina priamo arengou Exigit intimae devotionis.
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Tato exempcia bola publikovana in extenso u Theinera! a tiez v novsej edicii, ale iba
in regestro.?2 Obe redakcie vsak uvadzaju v insckripcii osoby papezskych vyslancov
Rajmunda de Bonofato a Jakuba Berengara. V tradnej knihe je rad za sebou uvedenych
uradnych rozhodnuti, podla ktorych boli menovani vyslanci povereni vykonavat
v Uhorsku vyber desiatkov. Desiatky mali byt” vybraté v Uhorsku na zaklade rozhodnutia
koncilu vo Vienne (1311 — 1312) a boli urcené pre potreby obrany Sv. Zeme. Papezski vy-
beraci desiatku tuto tlohu splnili. Dosvedcuje to register papezskych desiatkov z rokov
1332 — 1337. Original transkribovanej exempcie sa zrejme nezachoval.

Obsahovo ¢i ex parte materiae text exempcie ponuka tdaje o realiach z polovice 14.
storocia, a to z Uzemia Spisa a Saria. Teda, ¢ uz z cirkevného Zivota, alebo zo Zivota uhot-
skej sl'achty, v tomto pripade z rodu Drugetovcov.

Adresa autora:

ThDr. Daniel BOLES, PhD.

Katolicka univerzita v Ruzomberku

Teologicka fakulta v Kosiciach

Institat cirkevnych dejin, Hlavna 89, 041 21 Kosice
e-mail: danielb.posta@gmail.com

U THEINER, Augustinus. VVetera monumenta bistorica Hungariam sacram illustrantina. 1., Romae: Typis Vatican. 1859,
nr. 839, s. 541 — 542.

2 TOTH, Ildiké Eva. Anjon—rkori Olevéltar. X17. 1331. Budapest-Szeged, 2004, nr. 159, s. 90 — 91.
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PhDr. ThMgr. Libor Bernat, CSc. Nowicidt frdatrov Spolocnosti JeZisovej

v Trencéine v rokoch 1655 - 1773. Trendin: Trendianske mizeum v Trendine
2020. 302 s. ISBN 978-80-972123-3-9

Spolocnost’ Jezisova v Trencine. Obsiahla téma monografii a clankov Libora Bernata, ktoré
vydal na tému jezuitov. Téma, ktora je z pohladu historika neustale aktudlna. Autor takto
prispieva k spoznavaniu takmer zabudnutych osobnosti radu jezuitov. Ako to samotna
Formula reholného zriadenia Spoloc¢nosti Jezisovej z roku 1550 uvadza, ze rehola bola
zalozena ,,predovsetkym na to, aby sa venovala najmi obrane a $ireniu viery, duchovnému
pokroku I'udi v krest’anskom Zivote a nauke verejnymi kaznami, prednaskami a akoukol'vek
inou sluzbou Bozieho slova, duchovnymi cviceniami, vyu¢ovanim deti a nevzdelanych I'udi
v krest’anskej nauke, ako aj poskytovanim duchovnej utechy veriacim v Krista pomocou
spovedania a vysluhovanim inych sviatosti.”

S dctou voci autorovi, jezuitom imestu Trencin som napisal tato recenziu. Po
prvykrat vo svojom zivote som v sobotu 29. aprila 1989 vstupil na vecernd sv. omsu do
byvalého jezuitského kostola sv. Frantiska Xaverského v Trencine, v meste, kde som v tom
case vykonaval zakladnu vojensku sluzbu.

Mesto Trencin — jedno z najstarsich miest na Slovensku — ma svoju slavnu his-
t6tiu, znamy napis na hradnej skale Laugaricia z ¢ias Rimskej rise, hrad i Matasa Caka. Je
prirodzenym centrom stredného Povazia. Jezuiti sa tu usadili v roku 1646 v centre mesta
tak, ako to bolo aj v d’alsich mestach po svete. Nabozenska situacia sa v tom case zac¢inala
menit’ navratenim sa velkych rodov do Katolickej cirkvi. Od roku 1649 v meste jezuiti
zriadili gymnazium. S rozvojom rehole suvisi aj vznik noviciatu v Trencine, ktory v novej
budove zacal fungovat’ od roku 1655. Dovtedy buduci jezuiti absolvovali noviciat najma
vo Viedni, Leobene ¢i Brne.

Po poziari mesta v roku 1708 jezuiti nechali kostol a kolégium zrenovovat’ v ba-
rokovom style, ¢o sa zachovalo az dodnes. Rozvoj rehole zastavilo az breve Klementa XIV.
Dominius ac redemptor noster z 21. jala 1773, ktorym papez na natlak jednotlivych krajin
zrusil reholu Spolocnosti JeziSove;.

Noviciat jezuitov v Trencine s prestavkami fungoval 105 rokov. Na jeho cele sa
vystriedalo mnozstvo magistrov, ktor{ boli zvycajne aj rektormi kolégia. Autor monografie
podava mnohé zaujimavé Statistické pohlady nielen na predstavenych kolégia, ale aj na
novicov. V matrike novicov boli zapisané zakladné tdaje: meno a priezvisko; narod-
nost’, miesto a datum narodenia; zdravotny stav; datum a miesto vstupu do radu; zrucnosti;
jazykové znalosti; datum zlozenia slubov; konfesia. Vsetky tieto udaje autor precizne
spracoval a poukazal na mnoh¢é zaujimavosti 1 beznosti zivota tohto skimaného obdobia.

Pre zaujimavost’ spomeniem, ze pocet novicov fratrov bolo za dané obdobie spolu
704 a novicov Skolastikov 1724; Ze najvyssi pocet novicov fratrov bol koncom 40.
a zaciatkom 50. rokov 18. storocia; ze najcastejsie krstné meno u novicov fratrov bolo Jan
(127-krat), potom Juraj (54) a Jozet (51); ze az 383 novicov fratrov bolo z Rakuska ¢i ,,Ne-
mecka®, potom 127 Uhrov, 41 Cechov a 24 Moravanov; e fratri sa dozivali priemerne 51,3
rokov a pod.
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Je to mravencia prickopnicka praca Libora Bernata, plna informacii pre d’alsich
badatelov. Len ten, kto uz pisal takyto typ prace, vie pochopit’ a docenit’ jej vyznam.

Tato praca moéze aspon trochu prispiet’ k spomienke, za ¢o vietko vda¢ime ¢lenom
Spolocnosti Jezisovej, ktori pracovali v nelahkych ¢asoch. Autorovi patri pod’akovanie

a gratulacia k tomuto dielu!
OAMDG!

NOVICIAT FRATROV
SPOLOCNOSTI JEZISOVEJ
V TRENCINE
V ROKOCH 1655 - 1773

LIBOR BERNAT

Recenzent:

prof. ThDr. Cyril HISEM, PhD.

Katolicka univerzita v Ruzomberku, Teologicka fakulta v Kosiciach
Institat cirkevnych dejin, Hlavna 89, 041 21 Kosice

e-mail: cyril.hisem@ku.sk
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Dionyz Kunder: PohPad do dejin slovenského naroda. 2. rozsirené vydanie.
Vienala Kosice 2020, 375 s.

Praca si nekladie za ciel poskytnut’ synteticky pohPad na slovenské dejiny.
V rozsahu, ktory kniha ma4, to ani nejde. Spracovanie ma prednostne didakticky ciel, ¢o
naznacuju aj slova o cieli tejto knihy: ,,prispiet’ k otvoreniu okna do nasej historie
a pozastavit’ sa pri tych dejinnych osobnostiach a udalostiach, na ktoré by sa nemalo
zabudat™ (Predhovor, s. 11).

Autor sa snazi dodrziavat’ chronologicky princip, miestami ho porusuje a vracia sa
casovo spit, najmd ak treba pri rozoberani problematiky spitny historicky exkurz.
Struktira price je preto pomerne nesystematicka.

Po predslove nasleduje ¢ast’ s nazvom Najstarsie stopy cloveka na nasom tzemi, po
nej ¢ast’ Uhorska monarchia 1000 — 1918, za fiou (podl'a sadzby rovnocenné) casti veno-
vané osobnostiam Antona Bernolika, Dudovita Stira, Stefana Moyzesa a Karola Kuz-
manyho. Nasleduje ¢ast’ 1. svetova vojna 1914-1918 a po nej casti venované Andrejovi
Hlinkovi, Milanovi Rastislavovi Stefinikovi a Tomasovi Garrigue Masarykovi. Potom prica
pokracuje cast’ou Prva ceskoslovenska republika 1918-1939 a Zlovestné tridsiate roky (obe
sa chronologicky prekryvaju), Prva slovenska republika 1939 — 1945 s naslednymi ¢ast’ami
Dr. Jozef Tiso, Slovaci a Zidia, Romovia-Cigani u nas, d’alej 2. svetova vojna, Povstanie
august-oktober 1944 (znovu sa obe chronologicky prekryvaju), a Slovensko spit’ v Ces-
koslovensku, ktoré konéf vznikom Druhej slovenskej republiky v roku 1993. Clenenie je
pomerne nesystematické a posobi rusivo, ale za pomoci obsahu, ktory je na zaciatku knihy,
da sa v matérii zorientovat’.

Prevazna cast’ z 374 stran textu sa venuje obdobiu od narodného obrodenia po
sucasnost’, starsie dejiny tvoria priblizne prvych 50 stran textu, ¢o je pomerne Skoda, ked’ze
aj v tomto obdobi sa nachadzaju mnohé vyznamné momenty narodnych dejin, ktoré su
v praci nacrtnuté len skratkovito a niektoré dplne vypadli (napr. Hadbavného preklad
Biblie).

Pohybuje sa za hranicami sucasného dejepisného ,,mainstreamu® v oblastiach
slovenskych dejin, ktorych vyklad a interpretacia sa rozchadza v hodnoteni. Pre bezného
citatela je pozitivom, Ze prinasa informacie, ktoré sa bezne nedozvie (stavovsky model statu
1. slovenskej republiky, s. 196; fakt internovania vlastnych obc¢anov japonského pévodu
v USA pocas 2. svetovej vojny, s. 252; konfesionalny rozmer cechoslovakistickej politiky
na Slovensku po roku 1918 a pod.).

Autor ¢asto vklada do textu reflexivne ¢asti, z ktorych mozno vycitit” osobné postoje
autora — konzervativny a krest’ansky pohPad na svet a Pudska spolo¢nost’. Casto je pole-
micky, ale jeho $tyl nie je konfrontacny. Priklady politického humoru z ¢ias socializmu po-
chopi dnes uz len pamitnik tej doby.

Ide o osobnu vypoved autora, pre ktorého historické skimanie nie je profesiou, nie
vo vlastnom zmysle odbornd pracu; preto pripast'a moznost’, ze v knihe sa najdu vecné
nepresnosti, ktoré sa tam aj najdu. Z tohoto hl'adiska treba aj knthu posudzovat’. Pomohlo
by vsak, keby praca bola lektorovana po obsahovej aj jazykovej stranke — mnoho ne-
dostatkov by bolo mozno odstranit’.
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Vcelku sa mozno stotoznit’ so slovami autora, ze by bolo dobré, keby sa praca stala
pre citatel'a impulzom pre zamyslenie (a aj snahou o hlbsie studium problematiky). A nech
reakciou citatel'a na polemické pohl'ady je prijatie so zhovievavou toleranciou.

Recenzent:
ThDr. Angelus Stefan KURUC O.Praem., PhD.

Katolicka univerzita v Ruzomberku, Teologicka fakulta v Kosiciach
Institat cirkevnych dejin, Hlavna 89, 041 21 Kosice

e-mail: stefan.kuruc@gmail.com
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Spomienky na nasSho pana profesora

Uplynul uz rok (12. jana 2021), ked’ sme si pripomenuli nahlu a ne¢akand smrt’ nasho pana
profesora Ivana Chalupeckého. S pokorou sme prijali vol'u milostrdného Boha, ked’ nas
v 89. roku zivota nas ucitel’ predisiel do vecnosti. V nasom casopise Notitiae historiae eccle-
stasticae, v druhom disle (2/2020), sme v kratkosti uviedli laudacio a nase vyjadrenie vd’aky
za dar jeho Zivota a pridali sme aj fotografie z jeho pohrebu.

Pri prilezitosti prvého vyrocia smrti pana profesora Ivana Chalupeckého sme sa
zastavili, modlili sa, ale aj spominali... Z ucty k nasmu vzacnemu ucitel'ovi uverejiiujeme
niekol’ko spomienok tych, ktori poznali jeho cestu zivotom, obdivovali a vazili si 'udskost’
1 jeho statocnd a zodpovednu pracu. Podla toho, ako sme poznali skromnost’ pana
profesora, iste by nechcel nejaké zdoraznovanie svojej osoby, ale zaslazi si, aby sme napisali,
ako sa dotkol nasho zivota.

Chceme sa podelit’ — ako jeho studenti — s niekol’kymi spomienkami na doc. PhDr.
Ivana Chalupeckého:

1 doc. PhDr. Ivan Chalupecky
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Zivot doc. Ivana Chalupeckého bol Zivotom naplnenym. Mnoho prispevkov o jeho Zivote
uz bolo publikovanych. Preto by som sa chcel podelit’ o niekol’ko mojich osobnych sku-
senosti s nim zo Studentskych Ccias.

Po prvykrat som sa s nasim profesorom Ivanom Chalupeckym osobne stretol
v piatok 5. oktébra 1990 na dvojhodinovke cirkevnych dejin. V- mojom poznamkovom zo-
site mam z jeho prednasky ako prvé zapisané slova, ze cirkevné dejiny st vedou o pésobeni
a vyvoji Cirkvi, ustanovizne zalozenej Kristom a vedenej Duchom Svitym na spasenie
sveta...

Cez prestavku si pan profesor nechaval svoje pramene na katedre, z ktorej prednasal.
A vicsinou to boli pramene cudzojazycné (najmi nemecké). Prednasky teda boli v pon-
delky a v piatky. No tie pondelkové castejsie vypadli, lebo nas profesor chodil prednasat’
po celom svete. Profesor mal rad aj zabavu. Mnohé vtipné komentare k aktudlnym uda-
lostiam a jeho zazitky z konferencii nas ¢asto pobavili.

Cyril Hisen!

Na pana profesora sa pamitam v dvoch rovinach.

Ta prva je, ze nas ucil v knazskom seminari na Teologickom Institate Jana
Voijtassaka na Spisskej Kapitule. Jeho nadhl'ad, tsmev a znalost’ citkevnych dejin bola
zazitkom. Vel'mi ma oslovilo to, Ze dokazal motivovat’ svojich Studentov a neskor ziskat’
ich pre cirkevné dejiny, kedy aj jeho priklad bol akymsi zaciatkom pre mojich spoluziakov,
ktori sa vybrali na tuto nelahkd cestu poznavania minulosti.

Druhou sktsenost’ou bolo uz stretnutie s panom profesorom, kedy som ako
predstaveny rehole chcel zistit’, ako vyzera ekonomicky archiv, ktory bol v roku 1950
prevezeny do Levoce. Pokora a na druhej strane vedomosti pana profesora boli fascinujuce.
Zial, len ten archiv ostal v takom stave, v akom ho komunistickd nadvlida v roku 1950
zanechala.

Tret’ou, osobnou dimenziou, bol film o panovi profesorovi, ktory poukazal na jeho
nelahkd zZivotnu cestu, jeho lasku k Levoci, Majstrovi Pavlovi, ¢i jeho osobné vyskumy
a prinos pre historiu. Nezabudnutelnym bola jedna relacia Pod Lampou, kedy sa preberala
téma vrazdy Dudmily Cervanovej a tam sa spomenulo, ako pan profesor otvoril archiv pre
skumanie tejto, dodnes, komplikovanej vrazdy.

Pan profesor, odpocivajte v pokoji!

Martin Strbik?

Pri mene Ivan Chalupecky sa mi v pamiti vybavi slovné spojenie ,,pan profesor, ktorym
sme ho v seminari oslovovali so vsetkymi konotaciami toho spojenia. A myslim, ze kazdy,
kto poznal jeho pracu, potvrdi, ze by si zasluzil aj titul ,,Prof.“ Vo svojej bytostnej skrom-
nosti o akademické tituly nedbal. Ale nejde iba o tituly. Ktory docent poziada svojho Ziaka
o priatel'stvo na facebooku?

! prof. ThDr. Cyril Hisem, PhD.
2 prof. PaedDr. ThDr. Ambréz Martin Strbak O.Praem., PhD.
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Bol to PAN profesor. Lebo su ucitelia, ktorf na to maja diplom a st ucitelia od Pana
Boha. Prvi maju ziakov, druhi maju nasledovnikov. Vediet’ zaujat, pritiahnut’
k problematike, byt’ ucitelom v pravom zmysle slova je svojim spésobom charizma. Hoci
nemal pedagogické vzdelanie, v mnohom uplatioval cosi, co by sa dalo oznacit’ za
zazitkové vzdelavanie. Na Cirkevnych dejinach sa nespalo, na rozdiel od inych prednasok.
Sformoval svojich Ziakov- nasledovnikov odborne, ale aj F'udsky. Jeho osviezujici civilny
pristup poskytoval nadhlad, priaca archivara prinasala konkretizaciu, obc¢as humornu
(5»...quia parochus palencam valde amat®. No najdite v nejakom latinskom slovniku slovo
»palenca®....). A nekonciaca empatia...

Dvaja I'udia majd ,,na svedomi®, Ze sa mézem povazovat’ za historika. Prvou bola
dejepisarka na gymnaziu, ktora nevedomky sposobila, Ze histéria vyhrala nad biolégiou.
Druhym je doc. Chalupecky, ktory sposobil, ze histéria sa v mojom zivote stala pevnhou
spolo¢nickou teoldgie.

Este tak ziskat’ jeho pracovitost’... Hodiny stravené medzi regalmi a v studovniach
archivov a do noci svietiace okna jeho pracovne na Ruzovej 10 v Levoci st pre mna
nedosiahnutelnym ciefom.

S tefan A. Kuruc®

Vyuzivam prilezitost’, aby som v kratkosti uviedol tri prikladné postoje pana profesora,
ktoré na mna zaposobili a dodnes st pre mna zdrojom inspiracie pri pisani.

Prvy postoj, ktorym na mna ako posluchaca teologickej fakulty na teologickom
institute pan profesor silne zaposobil, bol postoj cirkevného historika, ktory hf'ada pravdu.
Pri prednaskach, ktoré boli bohaté na informacie z dejin, to znelo , listinami®, z ktorych
casto citoval. Vzbudil v niektorych z nas zaujem o histériu. Pri pisani seminarky ¢i dip-
lomovky nas pan profesor nielen povzbudzoval ¢erpat’ z pisomnych pramenov, ale zobral
nas aj do archivov v Levod¢i, Kosiciach ¢i v Jagri. Povzbudzoval k vyuzivaniu edicii
pramenov, povicsine pisanych latinsky, ako aj cudzojazycnej literatiry. Sam bol nam v tom
prikladom. Zaroven slovom i prikladom vyzyval zodpovedne robit’ prieskum v danej pro-
blematike. Osobne ma povzbudil a pomahal mi svojimi skdsenost’ami pri vydavani
monografii; zvlast’ spisského rotulusu, co bolo pre mna ct’ou, vydat’ tento dokument na
jeho podnet.

Druhy postoj je v priamej nadvaznosti k predoslému, postoj historika, ktory vy-
rozpraval pribehy. Z bohatych udajov, ¢erpanych z pramenov 1z poznania savislosti zis-
kanych pri svojej vyskumnej praci, ponukal pribehy. V tomto zostal verny historickej vede,
ktora nie je len faktografia a chronoldgia. Je to pribeh kvoli pouceniu. Pri recenziach,
o ktoré som ho poprosil, kladol doraz na osobné zhodnotenie materialu a jeho reprodukciu.
Podat’ to zrozumitel'nou recou, recou pribehu.

Nakoniec treti postoj, je to postoj ¢loveka milovnika histérie, ktory z odstupu ¢asu
hovori z ducha tej doby, ktorého poznava. Casto sme s panom profesorom diskutovali na
tato tému. Upozornil ma, aby som dal tam aj nieco ,,svoje®. Dejiny maji zostat’” pribehom,
a preto sa nutne mus{ odrazit’ i osobitost’ autora. Preto dodnes je pre mna jeho slovo vyz-

3'ThDr. Angelus Stefan Kuruc O.Praem., PhD.
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vou, ako na jednej strane zachovat’ objektivnost’ citiciou pramenov a na druhej strane mat’
hranice v subjektivhom posideni danej problematiky. Sim casto opakoval, Ze je to umenie
ostat’ verny historickej pravde a zaroven byt’ sam sebou pri jej vyjadreni.

Pritomnost’ pana profesora bola vzdy obohacujica a vo vd’acnosti upieram svojho
ducha na jeho uéenie i dielo, ktoré zanechal. Dakujem Bohu za takychto uéitelov, ktorjch
nam dal ako dar, aby sme sa vo vede posuvali a poznanie pretavili v lepsi Zivot u nas... .

Daniel Boles*

Pocas moéjho $tadia teoldgie na Spisskej Kapitule-Spisskom Podhradi v rokov 1991 — 1997
mal som moznost’ stretnit’ vel'a zaujimavych a vzacnych I'udi. Ale medzi najvzacnejsich
patril pan profesor Ivan Chalupecky. Pri otazke, v ¢om bol taky vzacny, neda sa na nu len
tak Fahko odpovedat’. Takéhoto cloveka je potrebné v Zivote stretntut’ osobne, byt’ isty ¢as
s nim, poc¢uvat’ ho, pytat’ sa, pracovat’ s nim, potom uz len jednoducho konstatovat’ — je
to vzacny clovek.

V ¢om som videl jeho vzacnost Spomeniem aspon tie najhlavnejsie vlastnosti
a niekol'’ko spomienok.

Na prvom mieste ma pan profesor zaujal svojim I'udsky-prijemnym vystupovanim,
skromnost’ou a srdecnost’ou. Na druhom mieste bola jeho odbornost’, rozhladenost’,
skusenosti a nadsenie pri badani. Na tret’om bola jeho ochota poradit’, usmernit’ a pomoct’
aj s prekladmi archivnych textov, ba neraz nam priniesol aj nejaké prefotené materialy pri
pisani diplomovych prac.

Rad si spominam:

Dokazal s Tahkost’ou prednasat’, pricom si pomahal odbornou knihou, a my sme
rozmyslali, o akd knihu ide, Ze ju nepozname. Cez prestavku sme zistili, ze ju naozaj
nepozname, lebo pan profesor prednasal z knihy napisanej v nemeckom jazyku.

Nezabudnem na jeho mnohé humorné pribehy, ktorymi dokazal spestrit’ prednasky.

Vel'mi som si cenil, Ze si vedel v poludnajsich hodinach najst’ ¢as a prijal pozvanie
na kavu s nami — zanietencami za cirkevnu histériu. Pri tychto stretnutiach sme sa dozvedeli
vel'a, nielen z oblasti dejin, ale aj zo zivota ako takého; boli to akoby sukromné prednasky.

Niekolkokrat som ho navstivil aj doma a rad som pocuaval jeho aj jeho manzelku.
Dozvedel som sa vela zaujimavych udalosti z ich nel'ahkého zivota. Mal som tak moznost’
aspon trocha nahliadnut’ do filozofie 1 viery jeho zivota a jeho rodiny.

Po navsteve od neho som odchadzal obohateny o nové vedomosti i knihy.

Nezabudnem na cas, ktory nam Studentom venoval priamo v levo¢skom archive,
ako nam vysvetloval a zasvicoval nas do tajomstiev archivu. Boli sme udiveni, ked’ nam
prinasal, ¢i uz archivne alebo knizné pramene, pritom nepotreboval hl'adat’ v katal6gu, on
jednoducho vedel, kde sa to nachadza.

Spolu s mojimi kolegami, nadsencami za cirkevnu histériu, navstivili sme s nim
archivy v Jagri, v Budapesti a tiez Sé¢eniho kniznicu, kde nds sprevadzal a pomahal pri
badani.

4ThDt. Daniel Boles, PhD.
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Stal pri zrode Instititu cirkevnych dejin (2010) a pri zrode vedeckého casopisu Nozitiae
historiae ecclesiasticae (2012).

S tctou dodnes spominam a velmi si vazim aj to, ze prijal moje pozvanie na pri-
micna svata omsu a rad sa do nej zapojil aj ¢itanim Bozieho slova.

S tefan Lentis®

Nech zmitvychvstaly Pan je sam tou najvi¢Sou odmenou nasmu
panu profesorovi.
Zostavame s vd’atnost’ou, uictou a modlitbami.
Za redakcin NHE . tefan Lendis

Obrazové spomienky

Jager 1994
DPeter Zubko, Daniel Boles, S tefan Len(is, doc. Ivan
Chalupecky a Cyril Hisem

Humenné, primicna sv. omsa — jin 1997

5 prof. PhDr. ThDr. Stefan Lenéis, PhD.
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Dekan TF v Kosiciach prof. Cyril Hisen odoviddva prvé (slo
Notitiae historiae ecclesiasticae doc. Ivanovi Chalupeckému — jiin 2012

Spoloind porada, ale aj kolegidlne posedenie redakéne rady — jiin 2012
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